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Source 1: Bereishit Ch. 17
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15 And God said unto Abraham: 'As
for Sarai thy wife, thou shalt not
call her name Sarai, but Sarah shall
her name be.

16 And I will bless her, and
moreover [ will give thee a son of
her; yea, I will bless her, and she
shall be a mother of nations; kings
of peoples shall be of her.’

17 Then Abraham fell upon his
face, and laughed, and said in his
heart: 'Shall a child be born unto
him that is a hundred years old?
and shall Sarah, that is ninety years

old, bear?”"

18 And Abraham said unto God:
'Oh that Ishmael might live before
Thee!’

19 And God said: 'Nay, but Sarah
thy wife shall bear thee a son; and
thou shalt call his name Isaac; and |
will establish My covenant with
him for an everlasting covenant for
his seed after him.



Source 2: Bereishit Ch. 18
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9 And they said unto him: "Where is Sarah
thy wife?' And he said: 'Behold, in the tent.'

10 And He said: 'l will certainly return
unto thee when the season cometh round;
and, lo, Sarah thy wife shall have a son.'
And Sarah heard in the tent door, which
was behind him.--

11 Now Abraham and Sarah were old, and
well stricken in age; it had ceased to be
with Sarah after the manner of women.--

12 And Sarah laughed within herself,
saying: 'After I am waxed old shall I
have pleasure, my lord being old also?’

13 And the LORD said unto Abraham:
'Wherefore did Sarah laugh, saying:

Shall I of a surety bear a child, who am
old?

14 Is any thing too hard for the LORD. At
the set time I will return unto thee,
when the season cometh round, and
Sarah shall have a son.’

15 Then Sarah denied, saying: 'l laughed
not'; for she was afraid. And He said:
'Nay; but thou didst laugh.’



Source 2b) Rashi

within herself: She looked at her IUAN NINNI YN NJONON :NA9PA
insides and said, “Is it possible that OO0 DTYN ,T9) PIYV OON D2IPN
these insides will carry a child; that DYV2VY) NDINN , 20N PIVIN IPNIXY
these breasts, which have dried up, will (1
give forth milk?” - [from Tan. Shoftim

18]

smooth flesh: Heb. ny7y, smoothness of NINI) MWD W ,IWI MISNY 1T
flesh, and in the language of the VAN DN YTYNI YWD DN PYUN (NI
Mishnah (Meg. 13a, Men. 86a): “It ST NOY I3 DY PIYI INR 92T

causes the hair to fall out and smoothes
(y1vn) the flesh.” Another explanation:
an expression of time (y1y), the time of

the menstrual period. — [from Gen.
Rabbah 48:17]

13 And the Lord said to Abraham, "Why N3 NN DRIANIN NI VNN A
did Sarah laugh, saying, 'Is it really true ~ IN) TN DYIN GND N2 MY NNy
that I will give birth, although I am old?' RERRPA
Is it really true: Is it really true that I : TON NI DIN 0NN IND

will give birth?-

14Is anything hidden from the Lord? At 28 2IWN 1902 127 NiNdN XD 10
the appointed time, I will return to you, 132 MY MmN NYD
at this time next year and Sarah will

have a son."


https://www.chabad.org/library/bible_cdo/aid/8213/showrashi/true#v13
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said, "No, but you laughed."
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reason for the matter:“And Sarah
denied...because she was afraid,” and
the second »» serves as an expression of
“but.” And He said,“It is not as you say,
but you did laugh.” For our Sages said:
»3 has four different meanings: if,
perhaps, but, and because. — [from R.H.
3a]

Source 3: Bereishit Ch. 21
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5 And Abraham was a hundred years
old, when his son Isaac was born
unto him.

6 And Sarah said: 'God hath made
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laughter for me; every one that
heareth will laugh on account of

7 And she said: 'Who would have
said unto Abraham, that Sarah
should give children suck? for I have
borne him a son in his old age."

Source 4: Rashi Bereishit 25:19

And these are the generations of
Isaac the son of Abraham: [niT1Hin
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this section.
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Holy One, blessed be He, named him
Abraham, did he beget [saac. Another
explanation:) Since Scripture wrote:
“Isaac the son of Abraham,” it had to
say: “Abraham begot [saac,” because
the scorners of the generation were
saying that Sarah had conceived from
Abimelech, for she had lived with
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conceived from him. What did the Holy
One, blessed be He, do? He shaped the
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features of Isaac’s face to resemble
Abraham’s, and everyone attested that
Abraham had begotten Isaac. This is the

meaning of what is written here:

“Isaac,

the son of Abraham,” because here is
proof that “Abraham begot Isaac.” -
[From Midrash Tanchuma, Toledoth 1]

Source 5a): Bereishit Ch. 21
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8 And the child grew, and was weaned.
And Abraham made a great feast on the
day that Isaac was weaned.

9 And Sarah saw the son of Hagar the
Egyptian, whom she had borne unto
Abraham, making sport.

10 Wherefore she said unto Abraham:
'Cast out this bondwoman and her son;
for the son of this bondwoman shall not
be heir with my son, even with Isaac.’

11 And the thing was very grievous in
Abraham's sight on account of his son.

12 And God said unto Abraham: 'Let it
not be grievous in thy sight because of
the lad, and because of thy bondwoman;
in all that Sarah saith unto thee,
hearken unto her voice; for in Isaac
shall seed be called to thee.



)7 ,MHIND-12-NN D)) X 13 And also of the son of the
NI LTV OD ]J)g?\))zs{ bondwoman will I make a nation,
A " because he is thy seed.'

Rashi 5b)

Heb. pnsn. An expression of idolatry,as XV 12,173 NTIAY NWI :pN8N

it is said (Exod. 32:6):“and they rose up NN 727 .PNXY NP () 22 M)
1PNY) NDONT NND NP NN NIYY

to make merry” (pny) . Another - NRPNY PYY NN 92T 53 PYY (3 VY
explanation: An expression of illicit DN NI INP (7> 127W) ND
sexual relations, as it is said (below S 1A IPNYN

39:17):“to mock (pnyy) me.” Another
explanation: An expression of murder,
as itis said (Il Sam. 2:14):“Let the boys
get up now and sport (Ypnv") before us,
etc.” - [from Gen. Rabbah 53:11]

Source 6: Bereishit Ch. 39

AIY-0 ,F]]jiN‘];D ;2721 2% 13 And it came to pass, when she saw
.I8IND L0 ;73,72 that he had left his garment in her
oo T T *" hand, and was fled forth,

LA YYIND NIPM T> 14 that she called unto the men of her
INT j)ng D“)b IINM house, and spoke unto them, saying:
7!'\35 RRRLY \’)’N 137 NI 'See, he hath brought in a Hebrew unto

R N _yyo Usto mock us; he came in unto me to
)3” Jow bN N2 : N 3 lie with me, and I cried with a loud
ARF) 2ip32 NP

voice.


https://www.chabad.org/9893#v6
https://www.chabad.org/15862#v14

Source 7: Rav Yosef Bechor Shor
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change the laws of nature for me’.

Source 8: Rav Alex Israel

What leads to these different responses in Avraham and Sarah. Are
we going to suggest that Sarah was a woman of lesser faith than her
husband? I suggest not. We might see their variant reactions as
reflecting their own personal situations.

Sarah knows her own body. “Sarah had stopped having the periods of
women” (19:11). She knew that child bearing was an impossibility.
Indeed, she has never had a child in all her ninety years, and she
probably felt the lack of children in every fibre of her being. Sarah’s
response then, is the response of the barren women who with
immense anguish and self-torment had to painfully come to terms
with, and accept her infertility. Now, after menopause, after the last
vain hope of giving life to a child has faded away, God suggests that
she will have a child. It is not surprising that she sees the idea as
comical, preposterous, an impossibility. Nonetheless, it would seem
that Sarah Immeinu is expected by God to believe even that
impossibility.



For Avraham, who had fathered a child (and fathered children later.
see 25:2-4) the biological issue did not seem as formidable an
obstacle. Avraham receives the news in a very different context. He is
told about his new son in the context of a new covenant with God, the
command of Brit Mila - circumcision. Abraham is told by God that,
“you and your offspring to come throughout the ages shall keep My
covenant” (17:9). As far as he is concerned, his only offspring is his
son from Hagar - Yishmael. He had never been granted the pleasure
of sharing a child with his life-partner Sarah. And now, at this
moment, God drops quite a surprise.

Abraham then, on hearing this news, would seem to be more
concerned with the notion of his heir; the son who will succeed him.
His pure joy relates to the fact that this baby will be a product of the
union between him and Sarah. Not just his son, but also Sarah’s son.
It is interesting that Abraham responds to the news of Yitzchak with
concern towards Yishmael. Up until this point in time (for 13
years!), Avraham had assumed that Yishmael would be his successor.
Now with the prospect of a son from Sarah, he asks “O that Yishmael
mightlive in your favour!” (17:18). Yitzchak will be my heir. What will
be of Yishmael? But God tells him: “I will maintain my covenant with
Yitzchak.” (17:21) Avraham’s joy relates to his joy at the birth of a
covenantal son from Sarah.

Look back @ Bereishit Ch. 21 to see the respective responses
of Avraham and Sarah to the actual birth of Yitzchak




Source 9: Don Yitzchak Abarbanel, Bereishit 17/18
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Abraham laughed, not out of a belief that God was incapable
of fulfilling his promise, but rather because it went against
the course of nature... God commanded him to call the child’s
name Yitzchak reflecting his laughter so as to stress Isaac’s
birth contrary to the natural course of events...
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God attacked Sarah for her laughter and not Abraham... for
there is no doubt that Abraham would have told Sarah (of
the promise of a son.) He told her of the command of
circumcision, and the purpose of that command ie. to give



birth to Isaac in full holiness . He told her of their changes of
name. Now when she heard .. of the birth of [saac, it was not
right to laugh for she had already heard this information
from Avraham. If this was the first time, she would not have
been criticised... but after she had been informed by
Avraham, her guilt seems greater, as if she didn’t really
believe it the first time, nor the second

Source 10: Rav David Kimichi/Radak
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NIV NMNNYI NNNXI DXININN NINYIA INK OIWN XIWI NIY PHYM
TY DVWTN NYY P N2 1PN ROW NNIVIAN 10 DYRMNI TN NIy
72PN Y91 1D THY DNIARY 29D DNIAX 1D NPNNRND X ,NDN
NN N DXININD 290 NON NIYNY NI NIV DIX PHNRD 19N
D297 IYIN NININI YN NYONON NI ,0N DTN MY N0
19 DNIAN DN N NN PIWNA P9 INMNA TN ,TH) P OO0
YNV TNDNN YIAP IWN TYIND 1Y, TON IWUN TVIND NIV NPpNS M
PAN APV 12 .12 NIV PN NYD ININRY NI, TON IWN NN ND
AV 1D DYININN INIYI 71PN NDI 10 OXPT NIVIN) DY YNV
NPNY PINN IVNY ,NON NI VID 1) TNOND NITH TV 7YY



WX TIND IINTI ONP NN ONN YT 17931 NOINTD NAIPA
YN SIINT YYIND ) IN M T DTWNIIRPT PION) TIN

N DN NIV NTPI NP2

Yishmael’s laughter: An Alternative to Rashi’s View
Source 12: Ralbag
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He saw no superiority in Yitzchak over himself, for was he
not a son of Abraham as well? He mocked the fact that
Avraham made a feast on Yitzchak’s weaning; something he
had not done for Yishmael

Source 13: Scientific American, June 2019

A third long-standing explanation of humor is the theory of
incongruity. People laugh at the juxtaposition of incompatible
concepts and at defiance of their expectations—that is, at the
incongruity between expectations and reality. According to a variant
of the theory known as resolution of incongruity, laughter results
when a person discovers an unexpected solution to an apparent
incongruity, such as when an individual grasps a double meaning in
a statement and thus sees the statement in a completely new light.



Rav Israel

But let us get down to basics here. What is laughter? Why do we
laugh? When do we laugh? Laughter is a response to the unexpected.
Humour is the art of coming up with a totally unexpected line, a
surprise, that takes people off guard, that suddenly throws people
off balance, and this causes laughter. Comedy utilises the unusual
sudden situation, sometimes even the tragic to induce laughter. We
laugh occasionally out of extreme fear, out of extreme joy.

Yitzchak represents all of these. He is a person of extremes. He is
also "the unexpected one." He is the person who we least expected
to come onto the scene. Avraham and Sarah didn’t expect him.
Yishmael was certainly jarred by his arrival. Yitzchak is a symbol of
laughter because his very being is a riddle, a suspension of reality, a
surprise.

Source 14a: Rav Samson Raphael Hirsch Bereishit Ch. 17
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Tzechok is produced only by noticing something which
strikes as ridiculous. But where, in the whole world is there
any greater absurd contradiction than the expectation that a
hundred year-old man and his ninety year-old wife, who
never had a child in the course of their long married life,
now, practically at the end of their lives, should get a son!

..According to all natural conditions of cause and effect, the
whole beginning of the Jewish people, its history, its
expectations, its hopes, its whole life based on these hopes
must appear as the most unwarranted laughable pretension.
[t only makes sense .... when it reckons on the deeply



infringing, completely free almighty will .. of a free Almighty
God ...

.. [t was a question of creating a nation, which from the very
beginning of to the end of its existence, was to be, even by
its very existence, in opposition to all the laws of World
History, an imitation of God in the midst of mankind, and
therefore up to the present day ... appears as the most
absurd absurdity.”

14b) Rav Hirsch on Bereishit Ch. 21
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Source 15: Rav Aharon Lichtenstein,
“A Nation that Dwells Alone”

The midrash interprets the beginning of verse 9, "Ki me-rosh tzurim er'enu u-
migevaot ashurenu” ("For from the top of the rocks I see him, and from the hills
I behold him"), as relating to the patriarchs and matriarchs of the people of



Israel. The source of Israel's singularity lies in its forebears. Pre-revelation
Israel was already characterized by this separateness: Chazal explain the name
"Avraham Ha-ivri" as based on Avraham's being separate from the rest of the
world. The whole world was on one side of the river, and Avraham was "me-
ever la-nahar," on the other side. Our forefathers' independent set of values and
their ways of chesed set them apart from all peoples. So too the people of Israel
are, in and of themselves, distinct from the rest of the world.

This uniqueness and separateness is all the more accentuated after God's
revelation to Avraham and eventually to the whole nation of Israel. This two-
dimensional separateness stemming, on the one hand, from the uniqueness of
spirit of the forefathers and the people of Israel, and, on the other hand, as a
consequence of God's revelation, can be seen in the double meaning of the
verse, "Hashem badad yanchenu..." ("The Lord alone did lead him, and there
was no strange god with Him" (Devarim 32:12). "Badad" can relate both to God
as being the sole overseer and leader of Israel and also to the nature of Israel's
existence as being separate from the rest of the family of nations (see Ibn Ezra,
ibid.). This sense of separateness, however, is not solely on a dogmatic
ideological plane. It is experienced and felt by all Jews on the existential
plane. The Jew feels himself unique among the peoples. He might find
himself immersed among them; however, he always feels separate from
them.

The Gemara in Shabbat comments, "Ein mazal le-Yisrael." This may be
understood in the context of the heavenly running of affairs on earth, in which
all other nations are represented by a different angelic messenger of God while
Israel is overseen directly by God himself. Alternatively, we may understand
the adage as referring to the fact that Israel does not function on the basis
of normal historic causality but is rather governed by a separate set of
rules. Renowned historians have commented on the inexplicability of the
phenomenon of Israel. According to all laws of historic causality, the
people of Israel should have ceased to exist long ago.


https://www.sefaria.org/Deuteronomy.32.12?lang=he-en&utm_source=etzion.org.il&utm_medium=sefaria_linker

