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“The Sound of the Shofar - The Human Predicament” 

Rav Aviner: Tal Hermon: Moadim – an alternative to the Rambam 
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Rambam, Hilchot Shofar Ch. 3 
תרועה זו האמורה בתורה נסתפק לנו בה ספק לפי אורך השנים ורוב הגלות ואין  
אנו יודעין היאך היא. אם היא היללה שמייללין הנשים ביניהן בעת שמייבבין. או  

דול. או שניהם  האנחה כדרך שיאנח האדם פעם אחר פעם כשידאג לבו מדבר ג 
כאחד האנחה והיללה שדרכה לבא אחריה הן הנקראין תרועה. שכך דרך הדואג  

 :מתאנח תחלה ואחר כך מילל. לכך אנו עושין הכל

Over the passage of the years and throughout the many exiles, doubt has been raised 

concerning the teru'ah which the Torah mentions, to the extent that we do not know 

what it is: Does it resemble the wailing with which the women cry when they moan, 

or the sighs which a person who is distressed about a major matter will release 

repeatedly? Perhaps a combination of the two - sighing and the crying which will 

follow it - is called teru'ah, because a distressed person will sigh and then cry? 

Therefore, we fulfill all [these possibilities]. 

 

“Complete Teshuva: What Does it Mean?” 

From the Amida/Shemone Esrei 

תְשוּבָה שְלֵמָה  ירֵנוּ בִׁ ינוּ לְתורָתֶךָ. וְקָרְבֵנוּ מַלְכֵנוּ לַעֲבודָתֶךָ וְהַחֲזִׁ יבֵנוּ אָבִׁ הֲשִׁ

תְשוּבָה   : לְפָנֶיךָ. בָרוּךְ אַתָה ה', הָרוצֶה בִׁ
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ינוּ תְשוּבָה שְלֵמָה לְפָנֶיךָ  אָבִׁ ירֵנוּ בִׁ  :מַלְכֵנוּ. הַחֲזִׁ

From the Amida/Shemone Esrei 
לָתֵנוּ אָתָה.  י תְהִׁ וָּשֵעָה כִׁ יעֵנוּ וְנִׁ וְהַעֲלֵה רְפוּאָה שְלֵמָה  רְפָאֵנוּ ה' וְנֵרָפֵא. הושִׁ

י אֵל מֶלֶךְ רופֵא נֶאֱמָן וְרַחֲמָן אָתָה. בָרוּךְ אַתָה ה', רופֵא    לְכָל מַכּותֵינו כִׁ
שרָאֵל  חולֵי עַמּו יִׁ

לָתֵנוּ אָתָה . רְפָאֵנוּ ה' וְנֵרָפֵא י תְהִׁ וָּשֵעָה כִׁ יעֵנוּ וְנִׁ וְהַעֲלֶה אֲרוּכָה וּמַרְפֵא  . הושִׁ
י אֵל רופֵא רַחְמָן וְנֶאֱמָן  לְכָל תַחֲלוּאֵינוּ. וּלְכָל מַכְאובֵינוּ וּלְכָל מַכּותֵינוּ . כִׁ

שְרָאֵל:  אָתָה       בָרוּךְ אַתָה ה' , רופֵא חולֵי עַמּו יִׁ
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ינוּ מַלְכֵנוּ. שְלַ   :ח רְפוּאָה שְלֵמָה לְחולֵי עַמֶּךָאָבִׁ
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(as explained by Rav Moshe Zvi Neriah) Rav Kook  אי"ה רמועדי ה 

 

”fart ShoSound a Gian“ 

From the Amida/Shemone Esrei 

. וְקַבְצֵנוּ יַחַד מֵאַרְבַע  תְקַע בְשופָר גָדול לְחֵרוּתֵנוּ. וְשא נֵס לְקַבֵץ גָלֻיּותֵינוּ

שרָאֵל דְחֵי עַמּו יִׁ  : כַנְפות הָאָרֶץ. בָרוּךְ אַתָה ה', מְקַבֵץ נִׁ

Musaf of Rosh Hashana (Shofarot): 

 

Chapter 18  ּיְשַעְיָהו 

עוּ׃ )ס(  ָֽ מָּ שְׁ ר תִּ ֵ֖ עַ שוֹפָּ קֵֹ֥ תְׁ כִּ א֔וּ וְׁ רְׁ ים֙ תִּ רִּ שאֹ־נֵֵ֤ס הָּ נְׁ רֶץ כִּ ָ֑ נֵי אָּ כְׁ שֹֹׁ֣ ל וְׁ י תֵבֵֵ֖ בֵֵ֥ ל־יֹשְׁ  כָּ

 “All you who live in the world And inhabit the earth, When a flag is raised in the hills, take 

note! When a ram’s horn is blown, give heed!” 
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Rav Tamir Granot – “Rav Kook’s Letters” 

The world is torn between the possibility of its (Divine) perfection and its actual, deficient 
appearance. This contrast is the source of the constant changes going on in the world, whose 
general direction is one of development. For Rav Kook, the idea of development is not 
troublesome; on the contrary: 

  
The personal Divine soul is given life by it constant elevation, its Divine foundation, which 
calls upon it to exist and develop. (Orot Ha-Kodesh 2, p. 532) 

Reality is manifest to us as deficient, but the aspiration for ascent and perfection always 
exists, within man and nature alike. Were reality static, or were its changes arbitrary, we would 
conclude that the world is not Divine. But humanity today shares the awareness (scientific, 
cultural, and philosophical) that the world is constantly evolving. The center of this development 
is human morality, but the same trend extends to the other layers and levels of nature. 

  
In many different places in Orot Ha-Teshuva, Rav Kook connects this idea to the concept 

of teshuva (repentance). Here is one example: 
  

Penitence emerges from the depths of being, from such great depths in which the 
individual stands not as a separate entity, but rather as a continuation of the vastness of 
universal existence. The desire for penitence is related to the universal will, to its highest 
source. From the moment the mighty stream for the universal will for the life turns 
toward the good, many forces within the whole of existence are stirred to disclose the 
good and to bestow good to all.  “Great is penitence for it brings healing to the world, and 
an individual who repents is forgiven and the whole world is forgiven with him” 
(Yoma 86a).  In the great channel in which the life-sustaining force flows, there is revealed 
the unitary source of all existence, and in the hovering life-serving spirit of penitence all 
things are renewed to a higher level of the good, the radiant and the pure. 
  
Penitence is inspired by the yearning of all existence to be better, purer, more vigorous 
and on a higher plane than it is.  Within this yearning is a hidden life-force for overcoming 
every factor that limits and weakens existence.  The particular penitence of the individual 
and certainly of the group draws its strength from this source of life, which is always active 
with never-ending vigor. (The Lights of Penitence, Lights of Holiness, The Moral Principles, 
Essays, Letters, and Poems, p. 56 (translation of Orot Ha-Teshuva by by Ben Zion Bokser) 

  
The possibility of teshuva lies in what Rav Kook perceives as the most primal forces in the 

world – the “cosmic will.” The act of repentance on the part of the individual is not just the result 
of a momentary decision or of an individual’s personal accounting. The will for improvement, for 
perfection, lies at the foundation of the personality and desire of every person, because every 
individual shares in the general cosmic will. This is the Divine aspect of reality. Teshuva is an act 
of connecting to the universal, cosmic forces of perfection. 

  

https://www.sefaria.org/Yoma.86a?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Yoma.86a?lang=he-en&utm_source=sef_linker
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This is also the meaning of Chazal’s teaching that teshuva preceded the creation of the 
world: 

  
Penitence was planned before the creation of the world, and it is for this reason the 
foundation of the world.  The quest for the perfection of life is a phase of its manifestation 
according to its nature.  (Ibid, p. 55) 

  
For Rav Kook, teshuva is not undertaken despite nature or in opposition to it, but rather is 
facilitated specifically by virtue of nature and because of it. 

  
From all of the above we learn that not only does Rav Kook not oppose the idea of 

development; he views it as the most fundamental movement of existence, carrying it towards 
redemption. From the human perspective, the development of culture and morality render 
humanity fit to be connected to the perfect, complete Divine good, of which it could previously 
absorb only vague impressions. 

 

 

 

 

 

 

 

 

 

 

 

 

 


