A TALE OF TWO COVENANTS: PRE-PESACH SHIUR #1

Source 1: Sefer Shemot Ch. 4
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4:18 Moses left and returned to his father-in-law Jether. He said, 'l would like to leave and return
to my people in Egypt, to see if they are still alive.' 'Go in peace,’ said Jethro to Moses.

4:19 While Moses was still in Midian, God said to him, 'Go return to Egypt. All the men who
seek your life have died.’

4:20 Moses took his wife and sons and, putting them on a donkey, set out to return to Egypt. He
also took the divine staff in his hand.

4:21 God said to Moses, 'On your way back to Egypt, keep in mind all the wondrous powers that
[ have placed in your hand. You will use them before Pharaoh. But I will make him
obstinate, and he will not allow the people to leave.

4:22 You must say to Pharaoh, 'This is what God says: Israel is My son, My firstborn.

4:23 I have told you to let My son go and serve Me. If you refuse to let him leave, I will
[ultimately] Kkill your own first-born son."'

4:24 When they were in the place where they spent the night along the way, God
confronted Moses and wanted to Kkill him.

4:25 Tzipporah took a stone knife and cut off her son's foreskin, throwing it
down at [Moses'] feet. 'As far as [ am concerned, you're married to blood, she said [to
the child].
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4:26 [God] then spared [Moses]. '[You were] married to blood because of circumcision,' she
said.

4:27: 27 And God said to Aaron: 'Go into the wilderness to meet Moses.' And he went,
and met him in the mountain of God, and kissed him.

The above translation has Hashem trying to kill Moshe;

What'’s hard to understand about the simple meaning of the text? (there is
another view that Hashem was trying to Kkill his son; it's actually ambiguous
because it says ynnn wpan and therefore unclear as to whom Hashem is trying to
kill.)

Source 2: Commentary of Rashi
DUAMY DY, N2 NYON NN DN KOV 9D, NWND TRINN NN WPaN: DN T1Ta NYN 9N
N> 7300 ,TTD NN DN PN NIN ,OVUIN) XY DIDWY DN OO 129 99N NOIN NN W
91D .DYINN IV IO (V7 PIDI) NN N7APN D07 NYHY NNYNRI DINN D0 YOV TY PNy
UN) PHND YY) TRONN 7P (2 XD 9T) DT NODNA .AYNN )I1DN POYNIV 19D ,viy) NN
220N 2’2W1aY NNAY 122N ,0IPN INMKN TV PN 1Y) DM 1D TY IWRIN YOI

NNN 29 ANN 0T 1N 9 M2 DY IIXRM  NWN DY PHXYT 2D 1INV : PUYID YN XN
DYV NN IN DNN TRIND : 499 OO0 NN OYOINR INN ,TOY NN DY INNN NPND DI NN
927 DY MY NN T2T DY NN PN INN HDIMY DT 1NN NI NNND NI NDNN
DNRIW 25 NYI9 DN (O T MNY) 1N Oy NYOI IVHNYN THOM XN 12T OV .DINN
NN 07T DY, 09T DIIN DIVPIN)
Now he was: [l.e.,] Moses.
on the way, in an inn and sought to put him to death: [l.e.,, He sought] Moses, because he had
neglected to circumcise his son Eliezer. Because he neglected it, he was [to be] punished with
death. It was taught in a Braitha: Rabbi Jose said: God forbid! Moses did not neglect it, but he
reasoned: Shall I circumcise [him] and go forth on the road? It will be dangerous for the child
for three days. Shall I circumcise [him] and wait three days? The Holy One, blessed be He,
commanded me, “Go, return to Egypt.” [Moses hurried to Egypt intending to circumcise Eliezer
upon his return.] Why [then] was he to be punished with death? Because first he busied
himself with [the details of] his lodging. [This appears] in tractate Nedarim (31b). The angel
turned into a sort of serpent and swallowed him [Moses] from his head to his thighs, and then
[spit him out and] swallowed him from his feet to his private parts. Zipporah therefore
understood that it was because of [the failure to perform] the circumcision [that this
occurred]. — and cast it to his feet: She cast it before Moses’ feet. —
and she said: about her son. For you are a bridegroom of blood to me: You were a cause that
my bridegroom would [almost] be murdered. You are to me the slayer of my bridegroom. So
He released: [l.e,] the angel [released] him. Then she understood that [it was] because of the
circumcision that he had come to slay him. she said, “A bridegroom of blood concerning the
circumcision”: My bridegroom would have been murdered because of the circumcision.
concerning the circumcision: Heb. n>% concerning the circumcision. This is a noun, and the
“lammed” serves as an expression meaning “concerning,” similar to “And Pharaoh will say



concerning the children of (»29) Israel” (Exod. 14:3). Onkelos, however, translates o7 as

referring to the blood of the circumcision.

Source 3: HaKetav Vihakabbalah

And if not for the opinion of our predecessors,
[ would have said that ‘Vayevakesh hamito’
does not refer to Hashem, but rather to
Moshe, and its meaning is that through his
encounter [pegisha] with Hashem, Moshe
realized that his sin was visited upon him, and
that he had not done well by delaying the
performance of his Creator’s will, and so much
did his sin become great in his own eyes that
this encounter was mild and not sufficient to
remove his sin, and he said in his heart, ‘If I am
evil before God, why should I live? It would be
better for me to cease to exist, and to choose
death over life,’ and this is the meaning of
‘vayevakesh hamito,” that Moshe wanted
Hashem to Kill him
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How does Haketav Vehakabbalah address the philosophical difficulty of understanding
Hashem’s actions in the story?

Source 4: Don Isaac Abravanel

Prophecy descended upon Moshe always, and he always
needed to meditate and think about his mission.
Therefore, when he came to the inn and occupied himself
all that night with making provisions for lodging, and he
did not meditate on the matters of his mission and his
prophecy first, when the prophetic flow came upon him,
it found him unprepared for prophecy. When it says
“vayifgeshehu Hashem,” it means that prophecy came
upon him while his heart and his thoughts were
burdened with the matters of his lodging and his wife
and sons, and since he was found unprepared for the
acceptance of prophecy, he experienced pain and danger
and his spirit was rattled. And the meaning of
“vayevakesh hamito” is not that Hashem wanted to kill
him, for He desires kindness, but rather that the divine
flow came upon him when he was unprepared, and
therefore he was endangered and reached the gates of
death.
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ARSI,

Mrs. Rivka Kahan: The interpretations of Haketav Vehakabbalah and
Abarbanel, in addition to addressing the moral justification for Hashem’s actions,
solve a linguistic difficulty as well. The usage of the word “vayevakesh” is
perplexing when used to describe an action of God; if Hashem “seeks” to do
something, then it is done.

Source 5: Shadal - R. Shemuel David Luzzato
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Hashem has an ultimately universalistic vision, but He cannot ignore Am
Yisrael’s role in being the first to serve Him:
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Shadal begins his commentary with the question of why Hashem’s speech to
Moshe at this point includes a mention of makkat bekhorot, given that Moshe
does not warn Pharoah of makkat bekhorot until much later:
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Shemot 4:23 includes a veiled warning from Hashem to Moshe that if he does
anything to delay the geulah, his own bekhor will be in danger. Given Moshe’s
reluctance to accept the mission of returning to Mitzrayim to redeem Bnei
Yisrael, the necessity of such a warning is perhaps self-evident. When Moshe
tells Yitro of his plan to return to Mitzrayim, he presents his purpose as a

reunion with his kinsmen, not as a mission to redeem Bnei Yisrael from slavery
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Shadal suggests that, given the backdrop that Yitro (and, presumably, Tziporah)
does not know Moshe’s true intentions in returning to Mitzrayim, Moshe’s
decision to bring Tziporah and his children with him is problematic. In all
probability, Tziporah will prevail upon Moshe not to antagonize Pharoah, out of
concern for their family’s safety. Furthermore, Shadal thinks that the text
indicates that Tziporah has already influenced Moshe to circumcise their sons at
the age of thirteen in keeping with the customs of her family’s culture, rather
than at eight days.
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Therefore, Hashem said to him the following - so that he would also understand: If he
does not fulfil his mission, and there would therefore be a delay in the exodus from
Egypt, his punishment will be that Hashem Kkills his first born son. And that is what
actually occurred: While they were in the inn, God became angry that he was going
with his wife and sons and Hashem sought to kill his son - I say: His first born son
mentioned earlier

Who was Hashem seeking to kill? The Bekhor of Moshe and Tzippora - Gershom!

Source 6: Ch. 2 of Shemot
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{9} .779) \Na 2 stranger in a strange land.' {P}
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Then Moshe said to Tzipporah that this occurred because they had not yet
circumcised their younger son, and Tzipporah then hurried and did the Berit Milah,
not on the ill son who was hinted at in the phrase “and he confronted him” - he was
the older son who was already circumcised, but the younger who had not yet
reached the age of thirteen...since they were still close to Midian, Tzipporah
returned with her sons to her father’s home, and Moshe went on his own, and this
was the desire of God, that nothing should hold Moshe back from completing his
mission. And this is the meaning of (the verse in Perashat Yitro) “....after her having
being sent...” - because this is where he sent her - and she went to her father’s
house.

Source 7: Shemot Ch. 18
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1 Now Jethro, the priest of Midian,
Moses' father-in-law, heard of all
that God had done for Moses, and for
Israel His people, how that the LORD
had brought Israel out of Egypt.

2 And Jethro, Moses' father-in-law,
took Zipporah, Moses' wife, after he
had sent her away,

3 and her two sons; of whom the
name of the one was Gershom; for
he said: 'T have been a stranger in
a strange land’;

4 and the name of the other was
Eliezer: 'for the God of my father was
my help, and delivered me from the
sword of Pharaoh.'

Advantage of Shadal’s approach?



Literary Connections.....
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19 And the LORD said unto Moses in Midian:
’Go, return into Egypt; for all the men are
dead that sought thy life.’

20 And Moses took his wife and his sons, and
set them upon an ass, and he returned to the
land of Egypt; and Moses took the rod of God
in his hand.

21 And the LORD said unto Moses: 'When
thou goest back into Egypt, see that thou do
before Pharaoh all the wonders which I have
put in thy hand; but I will harden his heart, and
he will not let the people go.

22 And thou shalt say unto Pharaoh: Thus saith
the LORD: Israel is My son, My first-born.

23 And I have said unto thee: Let My son go,
that he may serve Me; and thou hast refused to
let him go. Behold, I will slay thy son, thy first-
born.’--

24 And it came to pass on the way at the
lodging-place, that the LORD met him, and
sought to kill him.

25 Then Zipporah took a flint, and cut off the
foreskin of her son, and cast it at his feet; and
she said: ’Surely a bridegroom of blood art thou
to me.’

26 So He let him alone. Then she said: 'A
bridegroom of blood in regard of the
circumcision.’ {P}

27 And the LORD said to Aaron: 'Go into the
wilderness to meet Moses.” And he went, and
met him in the mountain of God, and kissed
him.



The Two Convenants

The Berit Bein HaBetarim, (Bereishit Ch. 15) “The Covenant of Parts,” is one
of the most important events in Jewish history. In the

covenant, G-d told Abraham about the destiny of his descendants: They would
be strangers in a land where they would become oppressed and enslaved.
Ultimately, however, G-d would redeem them, and they would inherit the

Land of Canaan (the Land of Israel).

There are two parts to the Abrahamic covenant:

1. Abraham’s descendants would be enslaved and eventually redeemed.
2. They would forever inherit the Land of Canaan.

The first half of the promise was fulfilled when the children of Israel were

subjugated in the land of Egypt. The second half was mostly fulfilled

when Joshua conquered and settled most of the land promised to Abraham.

Source 8: Bereishit Ch. 17 - Berit Milah
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1 And when Abram was ninety years
old and nine, the LORD appeared to
Abram, and said unto him: 'I am God
Almighty; walk before Me, and be
thou wholehearted.

2 And I will make My covenant
between Me and thee, and will
multiply thee exceedingly.'

3 And Abram fell on his face; and
God talked with him, saying:

4 'As for Me, behold, My covenant is
with thee, and thou shalt be the
father of a multitude of nations.

5 Neither shall thy name any more
be called Abram, but thy name shall



Kb

TRDN TN TRPD TN PN )
AN TP, 09003 ; 0D

127,723 092 OM2-NN ONHPM ¥
: DIIY MI29--DNITY PINK TYN
INN YN DIINY T2 N2

\(-m K ‘pﬂrm w‘nba 9PN N

D’ﬂbN‘J Dﬂ7 ’ﬂ”ﬂ?

PN, DNIIN-IN DTN INN V
yTINN 7 ‘[y'm ﬂnN--mwn YIA-NN
cm-rrb

)2 ,ﬂ'\p\f)]?\ '\\’)N I3 NNy
,DQ? 999N SPINNLTYIT 1P ,099)
REIE

M) ; DIN2TY WA NN, DIINN N
.027)°21 22,1772 NIND

--921-92 022 917?02 MNVY-11) 29
591 9DI-MPM--12 ~rvb> : DNITY
NI JYRN N YN ,I0)-)2

be Abraham; for the father of a
multitude of nations have I made
thee.

6 And I will make thee exceeding
fruitful, and I will make nations of
thee, and kings shall come out of
thee.

7 And I will establish My covenant
between Me and thee and thy seed
after thee throughout their
generations for an everlasting
covenant, to be a God unto thee and
to thy seed after thee.

8 And I will give unto thee, and to
thy seed after thee, the land of thy
sojournings, all the land of
Canaan, for an everlasting
possession; and I will be their
God.'

9 And God said unto Abraham: 'And
as for thee, thou shalt keep My
covenant, thou, and thy seed after
thee throughout their generations.

10 This is My covenant, which ye
shall keep, between Me and you and
thy seed after thee: every male
among you shall be circumcised.

11 And ye shall be circumcised in
the flesh of your foreskin; and it shall
be a token of a covenant betwixt Me
and you.

12 And he that is eight days old shall
be circumcised among you, every



male throughout your generations,
he that is born in the house, or
bought with money of any foreigner,
that is not of thy seed.

37902 MPM , 712 P2 519 531970 » 13 He that is born in thy house, and
029 $°937,029V32 192 DM he that is bought with thy money,

must needs be circumcised; and My
covenant shall be in your flesh for
an everlasting covenant.

IWa-NN 51)3."?‘5_'7 IUN DY 5']},’] 7’ 14 And the uncircumcised male who
FTRYN ,NIND YD NNIIN--INJW s not circumcised in the flesh of his

{0} 190 p;oa-n foreskin, that soul shall be cut off

from his people; he hath broken My
covenant.'

Comparing and Contrasting the Two Beritot

Berit Bein HaBetarim

Berit Milah

Foretells B’nai Yisrael's enslavement

Does not foretell enslavement

No mention of Mitzvah of Milah

Mitzvah of Milah

Miraculous, supernatural involvement
of God in history

Redemption a function of B'nai Yisrael’s
dedication to mitzvot

Hashem will redeem B’nai Yisrael from

bondage and give them the land of the
seven nations.

Natural vision of redemption, with no
mention of liberation from slavery and no
mention of the seven nations who must be
defeated for B’nai Yisrael to take possession
of Canaan. Rather, the emphasis is on B’nai
Yisrael’s responsibility to keep the mitzvah
of milah as a “brit olam” - eternal covenant

Source 9:

Shemot Ch. 12
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4.6 In one house shall it be eaten; thou
shalt not carry forth aught of the flesh
abroad out of the house; neither shall

ye break a bone thereof.

47 All the congregation of Israel shall
keep it.

48 And when a stranger shall sojourn
with thee, and will keep the passover
to the LORD, let all his males be
circumcised, and then let him come
near and keep it; and he shall be as
one that is born in the land; but no
uncircumcised person shall eat
thereof.

Source 10: Sefer Yehoshua Ch. 5
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3 And Joshua made him knives of flint, and
circumcised the children of Israel at Gibeath-
ha-araloth.

4 And this is the cause why Joshua did
circumcise: all the people that came forth out
of Egypt, that were males, even all the men of
war, died in the wilderness by the way, after
they came forth out of Egypt.

5 For all the people that came out were
circumcised; but all the people that were
born in the wilderness by the way as they
came forth out of Egypt, had not been
circumcised.



1077 ,MY DYAIN D I
-7y ,92792 SIW-)2
YWIN MID- b: mhe
omxm -mnbm
WNY-ND IUN OININ
yay) N M 9ipa
mb:lb mb -n-n

YN NIND-NN ommn
ONAN? MM Yav)

290 N21 VN, ub nnY
RURRE

DOPN OMA-NN) §
on cm'N ,DOND

ﬁu DN bn ND >3

SIVINI-ON , 11N 9NN ©
,0981 N99N-NN »M9) DY
owm oy m:m (=P2 S
.‘-w-u oM 1y, bm ;NN

WY ;03733 ,ONIW-)I NN Y
)P wv wmm nvm NN
MY Niaya--1ya YD

6 For the children of Israel walked forty
years in the wilderness, till all the nation,
even the men of war that came forth out of
Egypt, were consumed, because they
hearkened not unto the voice of the LORD;
unto whom the LORD swore that He would
not let them see the land which the LORD
swore unto their fathers that He would give
us, a land flowing with milk and honey.

7 And He raised up their children in their
stead; them did Joshua circumcise; for they
were uncircumcised, because they had not
been circumcised by the way

9 And the LORD said unto Joshua:
"This day have I rolled away the
reproach of Egypt from off you.'
Wherefore the name of that place
was called Gilgal, unto this day.

10 And the children of Israel
encamped in Gilgal; and they kept
the passover on the fourteenth day
of the month at even in the plains of
Jericho.

Source 11: Shemot 12:22
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Take a bunch of hyssop, dip it in the blood that is in the basin, and apply some
of the blood that is in the basin to the lintel and to the two doorposts. None of
you shall go outside the door of his house until morning

Source 12: Shemot Rabba 17:3
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Source 13: From the Haggada:

"And numerous” - as it is stated (Ezekiel 239 NV NN LA
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the vegetation of the field, and you increased
and grew and became highly ornamented,
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your breasts were set and your hair grew, J'\Z:{) R "['\)3\’)1 ”.32 D?T\?
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in your blood, and I said to you, you shall ., NY 95 T34 * .
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shall live in your blood" (Ezekiel 16:6). »N PNRTI

Pesach - Mila - Geula - Bekhora (Rivka Kahan)

Just as the mitzvah of korban Pesach is linked halakhically to the
mitzvah of brit milah, the story of geulat Mitzrayim is linked
thematically to the concept of bekhora. “Beni bekhori Yisrael”
serves as the thesis statement of Yetziat Mitzrayim, because Yetziat
Mitzrayim demonstrates the unique, intense love relationship
between Hashem and Bnai Yisrael... The reason that makkat
bekhorot is the culmination of the makkot is not only because it
is the most horrific,c but also because it most vividly
demonstrates the truth of “beni bekhori Yisrael”: because



Pharoah did not free Hashem’s bekhor, Hashem shows no mercy to
Pharoah’s bekhor.

The structure of Sefer Shemot that emphasizes the interrelationship
of these themes. Part A of the chiasm is the bekhora, which is
mentioned in Shemot 4:22-23, immediately preceding the story of
the hatan damim. Part B is the mitzvah of milah as described in the
hatan damim story in Shemot 4:24-26. The second B of the chiasm
is the mitzvah of korban Pesach (Shemot 12:3-13), which is related
to the hatan damim story because of the connection between brit
milah and korban Pesach. Finally, the concluding A of the chiasm is
makkat bekhorot (Shemot 12:29-30), which revisits the theme of
bekhora. This chiasm illustrates that the concept of bekhora and the
mitzvah of brit milah are the central themes of yetziat Mitzrayim.
Moreover, the center of the chiasm is formed by the mitzvah of brit
milah and the related mitzvah of korban Pesach; the whole story of
geulah hinges on the dam brit and dam Pesach. The hatan damim
story thus serves two literary purposes: it presents the mitzvah of
brit milah as the crux of the geulah, and it also incorporates the
themes of bekhora, parenthood, and brit milah into one short
episode, thereby creating a prelude that introduces all of the
primary themes of the story of geulah.



