Can We Reconcile the Song at the Sea with the Book of Michlei?

Source 1: The Song at the Sea - Shemot Ch. 15
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1 Then sang Moses and the children of Israel
this song unto the LORD, and spoke, saying: |
will sing unto the LORD, for He is highly
exalted; the horse and his rider hath He thrown
into the sea.

2 The LORD is my strength and song, and He is
become my salvation; this is my God, and [ will
glorify Him; my father's God, and I will exalt
Him.

3 The LORD is a man of war, The LORD is His
name.

4 Pharaoh's chariots and his host hath He cast
into the sea, and his chosen captains are sunk in
the Red Sea.

5 The deeps cover them--they went down into
the depths like a stone.

6 Thy right hand, O LORD, glorious in power,
Thy right hand, O LORD, dasheth in pieces the
enemy.

Source 2: Proverbs/Mishlei Ch. 11
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When the righteous prosper the city exults; When the wicked perish there
are shouts of joy.

Source 3: Metzudat David
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Source 4: Sanhedrin 39b

Accordingly, the verse: “When the wicked perish, there is song,” alludes to this
episode: When Ahab ben Omri perished, there was song.

The Gemara asks: But is the Holy One, Blessed be He, gladdened by the downfall
of the wicked? Isn’t it written in the verse describing the victory of the Jewish
people in battle: “He appointed them that should sing unto the Lord, and praise in the
beauty of holiness, as they went out before the army, and say: Give thanks to the
Lord, for His mercy endures forever” (I1 Chronicles 20:21). And Rabbi Yonatan
says: For what reason is it not stated in this praise: “Give thanks to the Lord for
He is good, for His mercy endures forever,” as is stated elsewhere, e.g., Psalms 118:1?
This is because the Holy One, Blessed be He, is not gladdened by the downfall of
the wicked.

The Gemara comments: As Rabbi Shmuel bar Nahman says that Rabbi Yonatan
says: What is the meaning of that which is written in the passage describing the
splitting of the Red Sea: “And the one came not near the other all the night”
(Exodus 14:20)? At that time the ministering angels desired to recite a song before
the Holy One, Blessed be He. The Holy One, Blessed be He, said to them: My
handiwork, i.e., the Egyptians, are drowning in the sea, and you are reciting a
song before Me? Apparently, God is not gladdened by the downfall of the wicked.

Rabbi Yosei bar Hanina says: He, i.e., God, does not rejoice in their downfall, but
He does cause others to feel joy.
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Source 5: Commentary of Maharsha on Gemara Sanhedrin

Does the Holy One Blessed be He in fact rejoice? “Joy” before Hashem
is to be understood as ratzon, desire. verse has already stated, “I do
not desire the death of the wicked, but for him to repent from his
way and live.” (A reference to Sefer Yechezkel 18:23: y¥4 nin Nanx xann

.....

die?—says the Lord GOD. It is rather that he shall turn back from his ways
and live.) This is what is meant by the reference that “it was good”
was not mentioned regarding the fall of the wicked. ... It could be
that the midrash in the Talmud is based on the verse “and they called
to one another and said” regarding what the ministering angels say
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each day. The word “call” refers to an encounter with one another - 1Y I NIWN YININ
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Seraphs stood in attendance on Him. Each of them had six wings: W9 PWHN NP NH”
with two he covered his face, with two he covered his legs, and with D9YIX3 At AT NYNY
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And one would call to the other, “Holy, holy, holy! The LORD of LYY

Hosts! His presence fills all the earth!”

but now they did not approach one another to recite a song...

Source 6: Commentary of Aruch L’'Ner

Does Hashem rejoice? ...Even though the Talmud had just AN .©*¥WA9 DV N9 N3P 1N M) X2
said that there was joy in the world, and not before the Holy 2392 X2) 021¥2 N0 NIV P MNP NI NINT
One Blessed be He, nevertheless, the Gemara is asking an 13 9Y AYPN NN NN TN WITPND
appropriate question: Since Hashem is not joyous, so, too, DAW2 17 PN DTND D) NNV WX N7APNY
people should not be joyous, but should rather cleave to the 3”33 19 N0 T113 WITPN OV PYITHA PITN
attribute of the Holy One Blessed be He; on this, the Gemara ¥?¥0 DYINN DI WY NI NI PIT XINND ¥/
answers that only He does not rejoice, but allows others to  MAY2 NN N 793 ¥ITRN P8I 57N
rejoice. If so, it is the desire of the Holy One, Blessed be He 2-PUOR R L) AP
that human beings rejoice in the fall of the wicked.

Source 7: Mishlei/Proverbs Ch. 24
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Source 8: Mishna, Avot 4:19
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Shmuel Hakatan said: “If your enemy falls, do not exult; if he trips, let your
heart not rejoice, lest the Lord see it and be displeased, and avert his wrath
from him” (Proverbs 24:17)
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Source 9: Commentary of Rabbeinu Yonah on Avot 4:19
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Source 10: Commentary of Malbim
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Source 11: Talmud Arachin 10a-10b

Rabbi Yohanan says in the name of Rabbi Shimon ben Yehotzadak: There are
eighteen days a year on which the individual completes the full hallel: The eight
days of the festival of Sukkot, including the Eighth Day of Assembly; and the
eight days of Hanukkah; and the first festival day of Passover; and the festival
day of Assembly, i.e., Shavuot. And in the Diaspora, where a second day is
added to each Festival due to uncertainty over the precise date, there are twenty-
one days: The nine days of the festival of Sukkot; and the eight days of
Hanukkah; and the first two festival days of Passover; and the two festival days
of Assembly, i.e., Shavuot.

The Gemara asks: What is different about the festival of Sukkot, that we say
hallel every day, and what is different about Passover, that we do not say hallel
every day, but only on the first day? The Gemara answers: The days of the
festival of Sukkot are distinct from one another with regard to their additional
offerings, as the number of bulls offered changes each day of Sukkot (see
Numbers 29:12-38). Since each day is unique, the full hallel is recited on each
day. By contrast, the days of Passover are not distinct from one another with
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regard to their additional offerings (see Numbers 28:24), and therefore the full NDAT ,11PNNAIPA PPIoN
hallel is recited only on the first day, which is the first day on which the ANPNNAIPA PPN PR
additional offerings for a Festival are sacrificed.

Source 12: Beit Yosef, Orach Chayim Ch. 490
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is because the Egyptians died at that time, 4y ynw DYLAY 12D NYI9 19390 YITM DWA and
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Source 13: Yalkut Shimoni Parshat Emor
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Source 14: Torah Temimah - Shemot Ch. 14
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Source 15: Talmud Berachot 28b-29a

The Sages taught: Shimon HaPakuli arranged the eighteen blessings, already
extant during the period of the Great Assembly, before Rabban Gamliel, the Nasi
of the Sanhedrin, in order in Yavne. Due to prevailing circumstances, there was
a need to institute a new blessing directed against the heretics. Rabban Gamliel
said to the Sages: Is there any person who knows to institute the blessing of the
heretics, a blessing directed against the Sadducees? Shmuel HaKatan, who was
one of the most pious men of that generation, stood and instituted it. The Gemara
relates: The next year, when Shmuel HaKatan served as the prayer leader, he
forgot that blessing, and scrutinized it, in an attempt to remember the blessing

for two or three hours
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Source 16: Rabbi Abraham Isaac HaKohen Kook Ein Ayah on Berachot

The prayer which stores hatred and animosity
needs to come specifically from a heart which
totally pure and holy to G-d, whom has no
natural hate in his heart all, and only prays to G-
d to kill the wicked for the common good. But if
any hate remains in his heart, ultimately it will
result in unwarranted hate. Only Shmuel the
small could institute such a blessing for he
constantly expounded: “when your enemy falls
don’t rejoice” and he removed all feelings of
hate even for those who hate him. When he was
inspired to compose the blessing against the
heretics, he only had pure feeling for the
common, true good.
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Source 17: Maharal, Derech HaChaim on Pirkei Avot 4:19

Certainly, when wickedness is removed from the world
there is joy, and that is on account of the honour of G-d,
therefore one should be happy. But G-d isn’t happy because
in the end it is destruction and there is no happiness for
anything destructive. Therefore, the greatness of this world
is that the wicked can improve, and G-d doesn’t want
anyone’s downfall The statement in Berachot that he saw
the downfall of the wicked and sang as it states may the land
be rid of sinners...this relates to the downfall of the wicked
in order to rid the world of wickedness, this is what David
saw with divine inspiration and rejoiced about this which is
certainly proper. However, if the destruction wasn'’t for the
purpose of ridding the world of evil it’s certainly improper
to rejoice even upon a wicked person and it's completely
prohibited.
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Source 18: Shemot 12:15-16

D2 TR--DINP NN, 0002 NYIY I
223 : 02NN INY INAVYN ,)IYNIT)
“-INWIN RIND YID NN NN JIN
2Y2¥UN OP-TY JURID DN

D129, VTP -NIPN ,)IUNID 01 TV

-7 1027 NN VTP -NIPN ,09aUn

-227 D00 N TN--DNI NYY-ND NN
D22 NYY? 1727 NIN ,U9)

15 Seven days shall ye eat unleavened bread; howbeit
the first day ye shall put away leaven out of your
houses; for whosoever eateth leavened bread from the
first day until the seventh day, that soul shall be cut off
from Israel.

16 And in the first day there shall be to you a holy
convocation, and in the seventh day a holy convocation;
no manner of work shall be done in them, save that
which every man must eat, that only may be done by

you.

Source 19: Commentary of Meshech Chochma
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Source 20: Sefer Taamei Haminhagim - spilling the wine from our
cups on Seder Night
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Source 21: Seder Ba’Aruch Pt 2
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Source 22: Rav Moshe Isserles (Remah)
Shulchan Aruch Orach Chayim 473
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Source 23: Commentary of the Chafetz Chayim/Mishna Berura
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Source 24: Meir Y. Soloveichik

Misunderstanding the Drops of Wine - Commentary Magazine, May 2019

On First Avenue in New York City, across the street from the United Nations General
Assembly, sits what is known as the Isaiah Wall. Inscribed on the structure, in large,
ornate letters, are the words of the Hebrew prophet who gave the wall its name: “They
shall beat their swords into plowshares, and their spears into pruning hooks; nation
shall not lift up sword against nation, neither shall they learn war any more.” These
sentences conclude Isaiah’s prediction of the “end of days,” when all the nations of the
world will recognize the God of Jacob and join Israel in serving Him in Jerusalem. The
verse reflects one of the most sweeping, audacious, and universalistic beliefs in
Judaism, and its presence on the Upper East Side, adorning the United Nations, cannot
be seen as anything other than utterly inappropriate. For it is at the UN, more than at
any other location on earth, where dictators are welcomed, tyrannical nations
celebrated, and the peoples of the world gather to collectively deny the rights of the
people of Israel and Israel’s historic connection to Jerusalem.

For those who recognize the incongruity of the verse’s location, the Isaiah Wall
embodies an important reminder. While Judaism does indeed look forward to a time of
universal peace, it also insists that this cannot come about without the defeat of evil.
Jews have always looked forward to a time without war, but Jewish tradition also
recognizes that at times we must give war a chance. Even as Isaiah looks forward to
weaponry being rendered obsolete, the prophet Joel speaks of the exact opposite:

Proclaim ye this among the Gentiles; Prepare war, wake up the mighty men, let all the
men of war draw near; let them come up: Beat your plowshares into swords and your
pruning hooks into spears: let the weak say, [ am strong.

Joel, as biblical scholars note, is deliberately reversing Isaiah’s words to stress that
[saiah’s vision is contingent upon his own; the wicked must be fought in order for war
to cease.

This profound moral and political point lies at the heart of the structure of the
Passover seder. One of the most renowned and venerable traditions of the
evening, unmentioned in the Talmud but perpetuated for centuries, is the
removal of a bit of wine from one’s goblet at the mention of each of the ten
plagues, the divine wrath wreaked upon Egypt. Today, most Seder participants
believe that this ritual illustrates that our joy is diminished at the punishment of
others. It is an explanation that is famous, ubiquitous, cited by Jews devout and
secular alike.

And it is utterly unfounded in Jewish tradition.
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In fact, the point meant to be made by the removal of wine is the exact opposite of what
is assumed. One of the earliest documentations of this ritual is that of the 14th-century
German rabbi Jacob Moelin, known as Maharil, in his collection of Jewish traditions. We
remove the wine, he writes, in order to express our prayer that God “save us from all
these and they should fall on our enemies.” The drops, in other words, express our
desire that the visitation of the Lord’s wrath upon Egypt should happen to others, to
every evil empire on earth. Though we definitely do not delight in the death of
innocents who may also have suffered during the plagues, nevertheless the notion that
God punishes nations as well as individuals is part of biblical theology, and a desire to
see wicked nations punished is bound up in the belief in a just and providential God.
“The righteous shall rejoice when he seeth the vengeance,” the Psalms proclaim, and
then the psalmist explains why: “So that a man shall say, Verily there is a reward for the
righteous: verily he is a God that judgeth in the earth.”

As to the notion that the tradition reflects a diminishing of joy at this moment, the
concept did not make its appearance in Jewish texts until half a millennium later. In an
outstanding article in the journal Hakirah, Zvi Ron demonstrates that the earliest
version of it was published in 19th-century Germany. It then made its way to the
United States, where it “resonated with the sensibilities of English-speaking American
Jews in particular, and was popularized through being presented as the only
explanation for the custom in American Haggadot from the 1940s and on.” “This
explanation,” Ron reflects, “came to be seen as more humane and understandable than
the original explanation.”

The problem however, is that it is not more humane. We need reminders that only in
the defeat of evil can innocents be saved; only when justice is done can swords finally
be beaten into plowshares.

This is why the final eating of matzah at the Seder is followed by another plea for
punishment: “Pour out thy wrath upon the heathen that have not known thee, and
upon the kingdoms that have not called upon thy name.” This controversial sentence is
also misunderstood, as it is elucidated by the verse that follows: “For they have
devoured Jacob, and laid waste his dwelling place.” The reference is not to all
nations, but to those who have sought to destroy the Jewish people; it, too, is a
plea for the punishment of the wicked. Also missed is the significance of the
paragraphs that immediately follow—psalms of praise that are largely not about
Israel at all, but about a time when the “united nations” of humanity will join in
praise of God. “Praise the Lord, all the nations, adore him, all the peoples,” we
read in the Haggadah, followed by another stanza universalistic in

nature: Nishmat kol chai tevarekh et shimkha, “the soul of every living being will
bless Your Name.”



There are profoundly universalistic elements to the Haggadah. The first part of the
Seder focuses on Israel and its enemies: “In every generation they rise up against us to
destroy us, and God saves us from their hands.” Yet the Seder is concluded by
emphasizing our shared humanity, looking forward to a time when war will cease and
the words incised on the Isaiah Wall will be fulfilled. The genius of Judaism lies in its
balance of the particular and the universal; indeed, its extraordinary nature consists in
its insistence that only through particularism can the universal be appreciated, and
only through justice can peace be achieved.

In 1981, Menachem Begin’s government annexed the Golan Heights, and the United
Nations General Assembly responded with a sweeping condemnation of Israel. The
Mayor of New York, Ed Koch, announced his intention to alter the Isaiah Wall, adding
an inscription that would reflect the United Nations’ “hypocrisy, immorality, and
cowardice.” Koch’s worthy goal was not achieved. Yet the unchanged, incongruous
words on the wall at the UN remind us how much evil remains in the world, and why
we must pray, and work, for its defeat. Only then will Isaiah’s vision of a world without
weapons, and of nations united in service of God, be realized. May this eschatological
event occur as soon as next year—in Jerusalem.



