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The Shofar – Reimagined  

Based on Pachad Yitzchak Ch. 25 by Rav Yitzchak Hutner 

Source 1: Rambam, Hilchot Teshuva 3:4 

Even though the sounding of the shofar on Rosh HaShanah is a decree, it contains 

an allusion. It is as if [the shofar's call] is saying: 

Wake up you sleepy ones from your sleep and you who slumber, arise. Inspect your 

deeds, repent, remember your Creator. Those who forget the truth in the vanities of 

time and throughout the entire year, devote their energies to vanity and emptiness 

which will not benefit or save: Look to your souls. Improve your ways and your deeds 

and let every one of you abandon his evil path and thoughts. 

רמז יש   אע"פ שתקיעת שופר בראש השנה גזירת הכתוב

בו כלומר עורו ישינים משנתכם ונרדמים הקיצו 

מתרדמתכם וחפשו במעשיכם וחזרו בתשובה וזכרו  

בוראכם אלו השוכחים את האמת בהבלי הזמן ושוגים כל 

יציל הביטו  שנתם בהבל וריק אשר לא יועיל ולא 

לנפשותיכם והטיבו דרכיכם ומעלליכם ויעזוב כל אחד 

 מכם דרכו הרעה ומחשבתו אשר לא טובה

 

Source 2: Talmud Rosh Hashana 16a 
 

And for what reason did the Torah say: Pour water onto the altar in the Temple 

on the festival of Sukkot? The Holy One, Blessed be He, said: Pour water before 

Me on the festival of Sukkot so that the rains of the year, which begin to fall 

after Sukkot, will be blessed for you. And recite before Me on Rosh HaShana 

verses that mention Kingships, Remembrances, and Shofarot: Kingships so 

that you will crown Me as King over you; Remembrances so that your 

remembrance will rise before Me for good; and with what? With the shofar. 

ג ומפני מה אמרה תורה נסכו מים בח

אמר הקדוש ברוך הוא נסכו לפני מים 

בחג כדי שיתברכו לכם גשמי שנה  

ואמרו לפני בראש השנה מלכיות  

זכרונות ושופרות מלכיות כדי  

שתמליכוני עליכם זכרונות כדי שיעלה  

 זכרוניכם לפני לטובה ובמה בשופר 
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Source 3a) Commentary of Rashbah on Rosh Hashana 16a 

כלומר, ובמה תמליכהו  .לטובה ובמה בשופר זכרונות כדי שיעלה זכרונכם לפני

 עליך ובמה יעלה זכרונך לפניו, בשופר

3b) Commentary of his student, Ritvah 

 

Source 4: Sefer Melachim (Kings) 1:1   

Then King David said, “Summon to me the priest 

Zadok, the prophet Nathan, and Benaiah son of 

Jehoiada.” When they came before the king, the king 

said to them, “Take my loyal soldiers, and have my son 

Solomon ride on my mule and bring him down to 

Gihon.  

Let the priest Zadok and the prophet Nathan anoint 

him there king over Israel, whereupon you shall sound 

the horn and shout, ‘Long live King Solomon!’ 

 

ֶ  אמֶר֨וַי    ח֗ לָהֶ לֶך  ֜הַמ  כֶם֤ם ק  ָ ד  ֙ ו  עִמ  ם  ֔י אֲד נ יכֶ ֣אֶת־עַב 

ם  ֶ ת  ב  ַ כ  הִר  ל מ ֙ ו  נִ ֣אֶת־ש   ד ָ ֔ה ב  ר  ִ ר־לִ ֖י עַל־הַפ  ֶ י ֑ה אֲש 

 ֶ ת  רַד  הו  ן׃ ֖ם א ת ֥ו  חֽו   ו  אֶל־ג ִ

 ַ ָ ֣ח א ת֣ו מָש  ק הַכ  ה  ֨ם צָד ֠ו  ש  נָתָ ֜ו  ָבִ ֧ן ו  מֶ ֛ן הַנ  לֶך  עַל־֖יא ל 

רָא   ם֑יִש   ֶ ת  קַע  פָ ֙ ל ו ת  ו  ש   ֶ  ר֔ב ַ ת  חִ  ם֕וַאֲמַר  ֶ  י֖י  ה׃לֶך  ֥הַמ  ל מ ֽ    ש  
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Source 5: Pachad Yitzchak 

 

When the Gemara answers the question and with what? with the statement: “with the shofar”, 

Chazal are teaching us that both the acceptance of Hashem’s kingship and the eliciting of memory 

are achieved through the power of the shofar. On the surface, it seems that the shofar does two 

separate actions. But in truth, this explanation is not convincing, because the language of this 

statement implies that what appears to be two actions is really one. In other words, the acceptance 

of Hashem’s kingship and the eliciting of memory, which are two separate matters in the course of 

the day, unite through the shofar 
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Source 6: Talmud Rosh Hashana 26a & Rashi 

 כל השופרות כשרים חוץ משל פרה מפני שהוא קרן מתני׳

MISHNA: The mishna begins to discuss the primary mitzva of Rosh HaShana, sounding the 

shofar. All shofarot are fit for blowing except for the horn of a cow, because it is a horn 

[keren] and not a shofar. 

Ulla said: This is the reasoning of the Rabbis, who say that the horn 

of a cow is unfit for sounding on Rosh HaShana. They say this in 

accordance with the opinion of Rav Ḥisda, as Rav Ḥisda said: For 

what reason does the High Priest not enter the innermost sanctum, 

the Holy of Holies, with his golden garments to perform the service 

there on Yom Kippur? It is because a prosecutor [kateigor] cannot 

become an advocate [sanneigor]. Since the Jewish people committed 

the sin of worshipping the Golden Calf, the High Priest may not enter 

the Holy of Holies to atone for the Jewish people wearing golden 

garments, as they would bring that sin to mind.  

The Gemara raises yet another question: But there are the golden 

garments the High Priest wears outside the Holy of Holies. The Gemara 

answers: What we are saying is that a sinner should not adorn himself 

with gold inside the Holy of Holies, but outside there is no concern. The 

Gemara continues this line of questioning: If so, the shofar is also 

outside, since it is not brought into the Holy of Holies. The Gemara 

answers: Since the shofar is sounded in order to evoke God’s 

remembrance, it is considered as if it were sounded inside the Holy 

of Holies. 

 

 

עולא אמר היינו טעמא דרבנן כדרב חסדא דאמר רב  

חסדא מפני מה אין כהן גדול נכנס בבגדי זהב לפני 

   ולפנים לעבוד עבודה לפי שאין קטיגור נעשה סניגור

 

גדי זהב מבחוץ מבפנים קא אמרינן שופר והא איכא ב

  כיון דלזכרון הוא כבפנים דמי נמי מבחוץ הוא 
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Source 7a): Pachad Yitzchak 

 

This assumption of the Gemara singles out the mitzvah of shofar from all other positive commandments 

as a unique mitzvah. Only through the shofar is it possible that a mitzvah that can be fulfilled 

everywhere should be considered as if it’s being done in the Holy of Holies. We are compelled to take a 

bold step so that we can merit understanding this perspective of the mitzvah of shofar. 

What is the function of the blowing of the shofar at the time of coronating the king? Could it be 

merely an announcement? 

Although the sounding of the shofar at the time of the 

coronation of the King is mentioned in the prophets, but 

one could understand it as serving as an 

announcement…but from the words of the Rishonim who 

explained that the connection of the shofar to Malchuyot 

is that the call of “Long live the King” connects to the 

blowing of the shofar, it turns out that the sounding of 

the shofar is not a mere announcement, but rather there 

is an internal, intrinsic, essential connection between the 

shofar and the call “Long live the King” 
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Source 8: Talmud Rosh Hashana 31a 

ברביעי שברא חמה ולבנה ועתיד ליפרע מעובדיהן בחמישי שברא עופות ודגים לשבח לשמו  

   בשביעי על שם ששבת בששי שגמר מלאכתו ומלך עליהם

On the fourth day, the reason is that He created the sun and the moon, and in the future He will punish 

those who worship them; on the fifth day, the reason is that He created birds and fish to praise His name; 

on the sixth day, the reason is that He completed His labor and ruled over all of creation. However, on 

the seventh day, the reason is that He rested from His work, as the phrase “A psalm, a song for the day of 

Shabbat” is referring to the first Shabbat of Creation. 

Source 9: Tehilim Ch. 93 

ךְ ֣יְהו   ל  א֮ ה מ  בֵּ ֥בֵּ ֫ו ת ל  ֪ג ֵּ ה ע  ֭שׁ יְ ֣שׁ ל  כ  ֑ז הִתְאַז   ֣הו  ֵּ ֥ר אַף־ת ִ ן ת  ט׃בֵּ֗ ֝ו  ו  מ ּֽ ל־ת ִ ל ב ַ  

The LORD is king, He is robed in grandeur; the LORD is robed, He is girded with 

strength. The world stands firm; it cannot be shaken. 

אֲךָ ֣נָכ ס  ן כ ִ אָ ֣ ו  לָ ֑מ  עו  ה׃֣ז מ ֽ ָ ת  ם אָֽ  

Your throne stands firm from of old; from eternity You have existed. 
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Source 10: Pachad Yitzchak 

 

The intrinsic connection between the shofar and “Long live the King” is this: the 

Song of the Day for Friday is “Hashem is King”; because man was created on the 

sixth day and accepted upon himself the Yoke of Heaven. That is: without Man, 

God’s kingship over the world would not be recognizable at all. Therefore, the day 

on which man is created, “has, as its song : “Hashem is King” 
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Is it not an explicit verse in the Torah, that relative to the rest of the 

creation, man’s creation happened with Hashem breathing into man. 

This is why the word נשימה /breath and נשמה/soul have a common 

root, because it was this breath that granted man his soul. So if we 

inquire as to the first moment that the recognition of Hashem’s 

Kingship in the world took place, was the moment of this breath. We 

have mentioned elsewhere of the shared root in Hebrew of 

parable/משל and dominion/kingship/ממשלה. Because the whole 

reality of kingship/governance in this world is just a parable of God’s 

Kingship  and dominion on high. Therefore, when a Jewish king is 

crowned, which is the beginning of his reign, we breath into the 

shofar. Because Malchut Yisrael is a shadow of Hashem’s dominion 

above, and this dominion in Heaven is counted from the moment that 

Hashem breathe the soul into mortal man. And this is therefore the 

inner connection between the sounding of the shofar and the call   יחי

  .Long Live the King/המלך

 

 
Certainly, the day is instrumental in eliciting this; because regarding 

Rosh Hashana we say, “This is the day on which Your works began, 

memory of the first day – ie the day on which man was created. The 

Shofar of Rosh Hashana is THE act of breathing into man, the act of 

creation of man. 
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Source 11: Talmud Sanhedrin 38b 

At the time, to the end, Aramaic. Rav Yehuda says that Rav says: At 

the time that the Holy One, Blessed be He, sought to create a person, 

He created one group of ministering angels. He said to them: If you 

agree, let us fashion a person in our image. The angels said before 

him: Master of the Universe, what are the actions of this person You 

suggest to create? God said to them: His actions are such and such, 

according to human nature.  

The angels said before him: Master of the Universe: “What is man 

that You are mindful of him? And the son of man that You think of 

him?” (Psalms 8:5), i.e., a creature such as this is not worth creating. 

God outstretched His small finger among them and burned them 

with fire. And the same occurred with a second group of angels. The 

third group of angels that He asked said before Him: Master of the 

Universe, the first two groups who spoke their mind before You, 

what did they accomplish? The entire world is Yours; whatever You 

wish to do in Your world, do. God then created the first person. 

When history arrived at the time of the people of the generation of 

the flood and the people of the generation of the dispersion, i.e., the 

Tower of Babel, whose actions were ruinous, the angels said before 

God: Master of the Universe, didn’t the first set of angels speak 

appropriately before You, that human beings are not worthy of 

having been created? God said to them concerning humanity: “Even 

to your old age I am the same; and even to hoar hairs will I suffer 

you; I have made and I will bear; and I will carry, and I will deliver 

you” (Isaiah 46:4), i.e., having created people, I will even suffer their 

flaws 

אמר רב יהודה א"ר בשעה שבקש הקב"ה לבראות את  

האדם ברא כת אחת של מלאכי השרת אמר להם 

לפניו רבש"ע מה רצונכם נעשה אדם בצלמנו אמרו 

   מעשיו אמר להן כך וכך מעשיו

מה אנוש כי תזכרנו  תהלים ח, ה אמרו לפניו רבש"ע

הושיט אצבעו קטנה ביניהן  ובן אדם כי תפקדנו

ושרפם וכן כת שניה כת שלישית אמרו לפניו רבש"ע 

ראשונים שאמרו לפניך מה הועילו כל העולם כולו  

  תה רוצה לעשות בעולמך עשהשלך הוא כל מה שא

כיון שהגיע לאנשי דור המבול ואנשי דור הפלגה  

שמעשיהן מקולקלין אמרו לפניו רבש"ע לא יפה אמרו  

ועד זקנה אני   (ישעיהו מו, ד )להןראשונים לפניך אמר 

  'הוא ועד שיבה אני אסבול וגו
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Source 12: Tehilim Ch. 8 

ה־אֱנ רֶ ֥מָֽ כ   י־תִז  ש  כ ִֽ בֶן־אָ ֑ו  ו  ו  ׃֣ם כ ִ דָ֗ ֝נ  ו  נ  דֶֽ ק  י תִפ   

What is man that You have been mindful of him,  

mortal man that You have taken note of him, 

Source 13: Pachad Yitzchak 

 

 

From the words of our sages we have learend that the accusation of the 

ministering angels on the creation of man cited the (verse above) This is very 

surprising, since their opposition was to the creation of man, so what does 

“memory”/זכירה go to do with it? They should have said, “What is man that 

You should create him?” …The sages have revealed to us the concept of 

zikaron/memory and its origins in the creation of the world. What is 

memory? Fundamentally, it makes the past a component of the present. If 

you were to negate the phenomenon of memory from the world, you would 

be negating the continuity of the flow of time; events would disperse into a 

different “dots”of unrelated, unconnected time. What provides these events 

with continuity is called ‘memory.’ ….The blessing of Elokei Neshama is 

framed as a person speaking about his own soul: “The sould that You gave me 

is pure, You created it, You fashioned it, You blew it into me…” Man stands 

in the here and now, after the  נפחת בי and speaks of his soul in the period 

prior to the בי נפחת , and speaks of it in terms of its purity.  
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So now the ministering angel’s accusation on the creation of 

man falls into place – focussing on the bridge-connection 

between the    pre-נפיחה and post- חהנפי . The essence of this 

connection is the concept of zikaron. That’s why they say  מה

 אנוש כי תזכרנו 

 

 

And the words of our sages are known, on the verse of ויפח, that 

“anyone who blows, blows from his essence” – because breath 

comes from inside of the one blowing. The mitzvah of shofar, 

which is the only mitzvah that is fulfiled through breathing, and 

its mitzvah is on the day of the creation of man, relates to that 

breath of ויפח באפיו, and that’s why the Gemara says   שופר לזכרון

 was established to relate to ‘memory’ in order to deflect – קאתי

the angels’challenge of זכרנומה אנוש כי ת . A person’s sou is part 

of Hashem Himself, and this enlightens us as to the meaning of 

the Gemara, “Shofar, since it was established to relate to 

memory, it’s as if it’s done in the Holy of Holies.” 

 

 

(Given what we said above) we have merited 

understanding that the concept of ויפח carries within it 

both the  זכרונות and the  מלכיות – “Say before me 

malchiyot etc; Say before me zichronot etc – with 

what? With the shofar!” 

  


