The Interface between Halacha and Hashkafa in Sefirat Ha’omer

Source 1: The Torah Source for Sefirat Haomer: Sefer Vayikra Ch. 23
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The LORD spoke to Moses, saying:

Speak to the Israelite people and say to them: These are My
fixed times, the fixed times of the LORD, which you shall
proclaim as sacred occasions.

On six days work may be done, but on the seventh day there
shall be a sabbath of complete rest, a sacred occasion. You
shall do no work; it shall be a sabbath of the LORD throughout
your settlements.

These are the set times of the LORD, the sacred occasions,
which you shall celebrate each at its appointed time:

In the first month, on the fourteenth day of the month, at
twilight, there shall be a passover offering to the LORD,

and on the fifteenth day of that month the LORD’s Feast of
Unleavened Bread. You shall eat unleavened bread for seven
days.

On the first day you shall celebrate a sacred occasion: you
shall not work at your occupations.

Seven days you shall make offerings by fire to the LORD. The
seventh day shall be a sacred occasion: you shall not work at
your occupations.

The LORD spoke to Moses, saying:

Speak to the Israelite people and say to them: When you enter
the land that I am giving to you and you reap its harvest, you
shall bring the first sheaf of your harvest to the priest.

He shall elevate the sheaf before the LORD for acceptance in
your behalf; the priest shall elevate it on the day after the
sabbath.

On the day that you elevate the sheaf, you shall offer as a
burnt offering to the LORD a lamb of the first year without
blemish.

The meal offering with it shall be two-tenths of a measure of
choice flour with oil mixed in, an offering by fire of pleasing
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On that same day you shall hold a celebration; it shall be a
sacred occasion for you; you shall not work at your
occupations. This is a law for all time in all your settlements,
throughout the ages.

odor to the LORD; and the libation with it shall be of wine, a
quarter of a hin.

Until that very day, until you have brought the offering of
your God, you shall eat no bread or parched grain or fresh
ears; it is a law for all time throughout the ages in all your
settlements.

And from the day on which you bring the sheaf of elevation
offering—the day after the sabbath—you shall count off seven
weeks. They must be complete:

you must count until the day after the seventh week—fifty
days; then you shall bring an offering of new grain to the
LORD.

You shall bring from your settlements two loaves of bread as
an elevation offering; each shall be made of two-tenths of a
measure of choice flour, baked after leavening, as first fruits
to the LORD.

With the bread you shall present, as burnt offerings to the
LORD, seven yearling lambs without blemish, one bull of the
herd, and two rams, with their meal offerings and libations,
an offering by fire of pleasing odor to the LORD.

You shall also offer one he-goat as a sin offering and two
yearling lambs as a sacrifice of well-being.

The priest shall elevate these—the two lambs—together with
the bread of first fruits as an elevation offering before the
LORD; they shall be holy to the LORD, for the priest.

Source 2: Sefer HaChinuch: Commentary on the Omer & the two loaves on Shavuot

The commandment of the sacrifice of the omer of barley: That we offer on the second day of
Pesach, beyond the additional offering of the rest of the days of Pesach, a one-year old sheep for
a burnt-offering and one omer of barley, that is called the omer of waving - as it is stated
(Leviticus 23:10-11), "When you come to the land, etc., you shall bring the omer, the beginning of
your harvest, etc. And he shall wave the omer in front of the Lord from the morrow of the
Shabbat.” And Onkelos translates, "after the holiday" - meaning to say, on the second day of
Pesach. As behold, it is referring to Pesach in the section before this. And it is stated there
(Leviticus 23:12), "And you shall make on the day of your waving the omer an unblemished one-
year old sheep, etc." And this sacrifice of the omer is called the offering of the first fruits.

The commandment of the sacrifice of the new meal-offering from wheat on the day of
[Shavuot]: To sacrifice leavened bread from the new wheat on the day of the festival of Shavuot.
And that is what is called in Scripture, "a new offering" (Leviticus 23:15). And they are two loaves,
as it is written (Leviticus 23:16), "From your inhabitations you shall bring bread of waving, two of
two issaron." And the matter was such that they would bring three seah of new wheat and rub
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them and pound them in the way of all of the meal-offerings. And they would grind them and sift
two issaron in twelve sieves. And they would take them and make two loaves from them and
bring leavening (Menachot 52b) and put it into the issaron. And the length of each loaf was three
handbreadths and its width was four, and its height was [the span of] four fingers (Menachot 96a).
And they were square; and they were baked on the eve of the holiday. And on the morrow after
their waving, they were eaten by the priests that whole day and half the night (Menachot 100b).
And that meal-offering is the first of all of the meal-offerings [of that crop] of wheat. And with
the bread, they would sacrifice seven unblemished sheep, one young bull and two rams for a
burnt-offering, a goat for a sin-offering and two lambs for a peace-offering - and these are the
sacrifices spoken about in [the Book of Numbers]. All of this was brought with the bread besides
the additional offering of the day which was two bulls, one ram and seven lambs for a burnt
offering, and one goat for a sin-offering - and these are the sacrifices spoken about in the Book of
Leviticus. And it was elucidated explicitly so in the fourth chapter of Menachot 45b that this
sacrifice would come with the bread, separate from the additional sacrifice of the day. And after
the waving of the bread, it was eaten by the priests with the lambs of the peace-offerings.

Source 3: Talmud Yevamot 62b

They said that Rabbi Akiva had twelve thousand pairs of
students in an area of land that stretched from Gevat to
Antipatris in Judea, and they all died in one period of time,
because they did not treat each other with respect.

And the world was desolate of Torah until Rabbi Akiva came
to our Rabbis in the South and taught his Torah to them. This
second group of disciples consisted of Rabbi Meir, Rabbi
Yehuda, Rabbi Yosei, Rabbi Shimon, and Rabbi Elazar ben
Shamua. And these are the very ones who upheld the study of
Torah at that time. Although Rabbi Akiva’s earlier students
did not survive, his later disciples were able to transmit the
Torah to future generations.
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With regard to the twelve thousand pairs of Rabbi Akiva’s
students, the Gemara adds: It is taught that all of them died
in the period from Passover until Shavuot.

Source 4: Shulchan Aruch: The Laws of the Days of the Omer

3¥N 1D NoD Masn

$QYDYD T 2%, % 2NN 2% Q%N

12T ANINIW DR (3) , WMWY 379 TV MI3YR NED 13 AWK RKYYY (5] (B) ROV ) BANE R
DIDY YRPW 1,3 PRIVN BT PBY o) WIPDY TIRY () YaR? ,R29pY 237 v1abn nn
(@AM A BMM3ER) MW () VI () ‘]'7""1 TIYa AGn e mn IR PYNY PR ™M
9BROAY PRYT NMAYM POD TRW BUIIIRY () , WY 375 1 () 1DnonY ROW DMk 2
T35 DM 13 7MIBNDR IXW LNAW 39Y 7% By N 1omDRRYRT ap1E3 b oy
anRw (7) NP 12 oMaMm a"% o (M) 1"5non ®HR ,"MaTe 1’3 PR R TR aan s hawn
2790 ®XYY (%) DIYA Y 9Y ) DNOAY PRI L(@xmm Yeanm) IR0 2] (D) 12 QIR PRI ()


/Menachot.52b
/Menachot.96a
/Menachot.100b
/Menachot.45b

www.odyeda.com Timeline of Jewish History and Heritage

3

., 1948: Israel declares independence s

: . 3 Legend = : < b 3 1939: The Holocaust ¢ 2x16 6M
B S.America, S. Africa & Australia —e— World's Jewish population (distribution according to color-map)
[] U.s. & Canada % Jewish calendar events
S, s H i o 1903: Kishinev pogrom
i = B M Europe 3 Events prior to 1273 B.C E. are dated according to tradition ne oy "}
Jewish Population ’, > [0 Asia, Africa & Turkey == Lifespan of historical figures (color represents main location) 1897: 15t Zionist Congress | —
Mon‘lsii \ ‘,,, B Land of Israel Language of text: © Hebrew @ Aramaic © Arabic @ Other 1894: Dreylus affair o| e
L )
1840: Damascus affair
-3761. Genesis 1800. Es and the of the Jewish E Reform and Orthodox movements e
_515: 2nd Temple built 1799: Napoleon’s proclamation to the Jows g
10 523: Punm ~ the Jews are saved from a planned massacre e L& 1736 E: of the Hasidic & - l;,
Jewish s ~aabzRefl o Zlon Tofowng Cynis’ decioe & 800: Khazar converts to Judaism s 1648: The Ukrainian massacre §
Events -586: Assassination of Gedalia and the Babylonian destructive response 3 x 691: Dome of the Rock bl on the Temple's ruins o
e -586: Destruction of the 1st Temple by Babylon ¢f<x T 1573: Maharal establishes academy. ®
35: Bar
-720. Exie of the 10 Tribes by Assyria ¢ R e otessad. | 1492: Expulsion from Spain (Spanish Inquisition) o
-924: The Division of the Kingdom; Israel & Judah I 70: Destruction of the 3 1364: Poland grants rights to Jews e
5 9571t Templg bR ¢ 2nd Tempie. by Rome 1348: Jews blamed and persecuted for the Black Plague ~1.1%
r -1313: Exodus from Egypt 92 4.4M
-164: Re-dedication e<x 1290. Expulsions from England and France o Natural
-1523: Journey to Egypt /
1676: Binding of lsaac © of the Temple / 1099: The Crusaders conquer Israel and a year
ol thanks to the / massacre its Jewish inhabitants
-1731: God's Covenant with Abraham %2 Maccabean Revolt 5.8
1765 Towerof Babel © | o e ~1.19% Popuition/{ =
-2105' The Flood (Noah's Ark) e Growth a year /

L PP [ . ol v
Comrcﬂ Over the Land of Israel Egypt & Canaanites Israel i Greece fisl! The Roman Empire [ ] Arabs }:m-un] Mamlukes ] Ottoman Empire [%| A
Rabbinical Era Patriarchs | Judges |  Kings & Prophets |KnessatHaGdoiah| Zugot |Tannaim | Amoraim [Sworaim  Geonim |  Rishonim I Acharonim |
= L.ﬁv T —T T ™ LR N T T v —T . T T L —— 2010
Amme Line. 3500 -2500 -1500 -1000 -500 1 500 1000 1500 2000

Source 5: From Chabad. Org

Lag BaOmer, the 33rd day of the Omer count—this year, May 23, 2019—is a festive day on the Jewish calendar. It is
celebrated with outings (on which children traditionally play with bows and arrows), bonfires, parades and other
joyous events. Many visit the resting place (in Meron, northern Israel) of the great sage and mystic Rabbi Shimon bar
Yochali, the anniversary of whose passing is on this day.

What It Means...Lag BaOmer is always on the 18th day of the month of Iyar. So what’s up with the name? The word
“Lag” is made of of the Hebrew letters lamed (?) and gimel (1), which together have the numerical value of 33.
“BaOmer” means “of the Omer.” The Omer is the counting period that begins on the second day of Passover and
culminates with the holiday of Shavuot, following day 49. Hence Lag BaOmer is the 33rd day of the Omer count,
which coincides with 18 Iyar. What happened on 18 Iyar that’s worth celebrating?

What We Are Celebrating ..Bonfires are a traditional Lag BaOmer feature. Rabbi Shimon bar Yochai, who lived in
the second century of the Common Era, was the first to publicly teach the mystical dimension of the Torah known as
the Kabbalah, and is the author of the classic text of Kabbalah, the Zohar. On the day of his passing, Rabbi Shimon
instructed his disciples to mark the date as “the day of my joy.” The chassidic masters explain that the final day of a
righteous person’s earthly life marks the point at which all their deeds, teachings and work achieve their
culminating perfection and the zenith of their impact upon our lives. So each Lag BaOmer, we celebrate Rabbi
Shimon’s life and the revelation of the esoteric soul of Torah.

Source 6: Zohar Ha'azinu, Idra Zuta, volume III page 296b
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[When Rav Shimon died], all that day, the fire did not desist from the house, and no one approached
it, since they could not as the fire was all around

According to tradition, the day that Rav Shimon bar Yochai passed away was Lag Ba-omer, the eighteenth
of Iyar. Even though the death of such a great sage is a sad event, there is also joy surrounding the fact
that he attained his final reward (as the Zohar explains), and the fact that he revealed many deep secrets
of the Torah to his students on his dying day. The fire which surrounded the house, preventing any but



Rav Shimon's closest students from approaching, serves as a basis for the custom of lighting bonfires on

Lag Ba-omer.

Source 7: Talmud Shabbat 33b

The Gemara relates that this resulted due to an incident that took place when
Rabbi Yehuda and Rabbi Yosei and Rabbi Shimon were sitting, and Yehuda, son
of converts, sat beside them. Rabbi Yehuda opened and said: How pleasant are
the actions of this nation, the Romans, as they established marketplaces,
established bridges, and established bathhouses. Rabbi Yosei was silent. Rabbi
Shimon ben Yohai responded and said: Everything that they established, they
established only for their own purposes. They established marketplaces. to
place prostitutes in them; bathhouses, to pamper themselves; and bridges, to
collect taxes from all who pass over them. Yehuda, son of converts, went and
related their statements to his household, and those statements continued to
spread until they were heard by the monarchy. They ruled and said: Yehuda,
who elevated the Roman regime, shall be elevated and appeinted as head of the
Sages, the head of the speakers in every place. Yosei, who remained silent, shall
be exiled from his home in Judea as punishment, and sent to the city of Tzippori
in the Galilee. And Shimon, who denounced the government, shall be killed.

Rabbi Shimon bar Yohai and his son, Rabbi Elazar, went and hid in the study hall.
Every day Rabbi Shimon's wife would bring them bread and a jug of water and
they would eat. When the decree intensified, Rabbi Shimon said to his son:
Women are easily impressionable and, therefore, there is room for concern lest
the authorities torture her and she reveal our whereabouts. They went and they
hid in a cave. A miracle occurred and a carob tree was created for them as well
as a spring of water. They would remove their clothes and sit covered in sand
up to their necks. They would study Torah all day in that manner. At the time of
prayer, they would dress, cover themselves, and pray, and they would again
remove their clothes afterward so that they would not become tattered. They
sat in the cave for twelve years. Elijah the Prophet came and stood at the
entrance to the cave and said: Who will inform bar Yohai that the emperor died
and his decree has been abrogated?

They emerged from the cave, and saw people who were plowing and sowing.
Rabbi Shimon bar Yohai said: These people abandon eternal life of Torah study
and engage in temporal life for their own sustenance, The Gemara relates that
every place that Rabbi Shimon and his son Rabbi Elazar directed their eyes was
immediately burned. A Divine Voice emerged and said to them: Did you emerge
from the cave in order to destroy My world? Return to your cave. They again
went and sat there for twelve months. They said: The judgment of the wicked in
Gehenna lasts for twelve months, Surely their sin was atoned in that time. A
Divine Voice emerged and said to them: Emerge from your cave. They emerged.
Everywhere that Rabbi Elazar would strike, Rabbi Shimon would heal. Rabbi
Shimon said to Rabbi Elazar: My son, you and I suffice for the entire world, as the
two of us are engaged in the proper study of Torah,

As the sun was setting on Shabbat eve, they saw an elderly man who was
holding two bundles of myrtle branches and running at twilight, They said to
him: Why do you have these? He said to them: In honor of Shabbat. They said to
him: And let one suffice. He answered them: One is corresponding to:
“Remember the Shabbat day, to keep it holy” (Exodus 20:8), and one is
corresponding to: “Observe the Shabbat day, to keep it holy” (Deuteronomy 5:12).
Rabbi Shimon said to his son: See how beloved the mitzvot are to Israel. Their
minds were put at ease and they were no longer as upset that people were not
engaged in Torah study.

Source 8: Shabbat 11a
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With regard to those engaged in Torah study, they need not stop for prayer, but they are required to
stop to recite Shema. As it was taught in a baraita: Torah scholars, who were engaged in the study of
Torah, stop their Torah study for Shema, and they do not stop for prayer. Rabbi Yohanan said a
caveat to this statement: They only taught that they need not stop for prayer with regard to the likes
of Rabbi Shimon ben Yohai and his colleagues, whose Torah is their vocation and they never
interrupt their Torah study. However, for the likes of us, who also engage in other activities, we stop
both for Shema and for prayer.

This is the halacha, too, according to Source 9: Shulchan Aruch Orach Chayim 107:
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R. Asher Meir: The fire surrounding the house as Rav Shimon departed this world seems in an
eerie way to recall the firey glance of Rav Shimon as he departed his cave the first time - the
same firey gaze which aroused the ire of the Almighty and condemned Rav Shimon and his son
to another year of isolation and privation in their cave. Just like the earlier fire, the fire
surrounding the house threatened to consume anyone who was not totally devoted to Torah
study, "like Rav Shimon bar Yochai and his colleagues, whose Torah was their entire livelihood"

Source 10: Talmud Berachot 35b
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The Sages taught: What is the meaning of that which the verse states: “And you shall
gather your grain”? Because it is stated: “This Torah shall not depart from your
mouths, and you shall contemplate in it day and night” (Joshua 1:8), I might have
thought that these matters are to be understood as they are written; one is to literally
spend his days immersed exclusively in Torah study. Therefore, the verse states: “And
you shall gather your grain, your wine and your o0il,” assume in their regard, the way
of the world; set aside time not only for Torah, but also for work. This is the statement
of Rabbi Yishmael.
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/Joshua.1.8

Rabbi Shimon ben Yohai says: Is it possible that a person plows in the plowing
season and sows in the sowing season and harvests in the harvest season and
threshes in the threshing season and winnows in the windy season, as grain is
separated from the chaff by means of the wind, and is constantly busy; what will
become of Torah? Rather, one must dedicate himself exclusively to Torah at the
expense of other endeavors; as when Israel performs God’s will, their work is
performed by others, as it is stated: “And strangers will stand and feed your flocks,
and foreigners will be your plowmen and your vinedressers” (Isaiah 61:5). When Israel
does not perform God’s will, their work is performed by them themselves, as it is
stated: “And you shall gather your grain.” Moreover, if Israel fails to perform God’s
will, others’ work will be performed by them, as it is stated: “You shall serve your
enemy whom God shall send against you, in hunger, in thirst, in nakedness and in want
of all things” (Deuteronomy 28:48).

1772 NPy K91,700 13 IR 73712 TR TINYY1SXYRYT 1312 1Y 1377 273K 0K,

Summing up this dispute, Abaye said: Although there is room for both opinions, many
have acted in accordance with the opinion of Rabbi Yishmael, and combined working
for a living and learning Torah, and although they engaged in activities other than the
study of Torah, were successful in their Torah study. Many have acted in accordance
with the opinion of Rabbi Shimon ben Yohai and were not successful in their Torah
study. They were ultimately forced to abandon their Torah study altogether.

Source 11: Sefer HaChinuch on Sefirat HaOmer

It is from the roots of the commandment from the angle of the simple understanding
[that it is] since the entire essence of Israel is only the Torah, and because of the Torah
were the heavens and earth created, and as it is stated (Jeremiah 33:25), "Were it not for
my covenant day and night, etc." And it is the essence and the reason that they were
redeemed and left from Egypt - in order that they receive the Torah at Sinai, and fulfill
it. And [it is] like God said to Moshe (Exodus 3:12), "And this will be the sign for you that I
have sent you; when you take out the people from Egypt, you shall worship God on this
mountain.” And the understanding of the verse is [that] your taking them out from
Egypt is a sign for you that you shall worship God on this mountain - meaning that you
shall receive the Torah, which is the great principle for which they were redeemed and
it is their ultimate good. And it is a great matter for them, more than freedom from
slavery. And hence God made a sign of their leaving Egypt for the receiving of the
Torah; as we always make what is secondary into a sign for what is the essence.

And because of this - that it is [the] essence of Israel, and because of it were they
redeemed and went up to all of the greatness to which they rose - we were commanded
to tally from the morrow of the holiday of Pesach until the day of the giving of the
Torah; to show about ourselves the great desire [we have] for the the honored day,
which our hearts yearn [for] like 'a slave seeks shade' and always tallies when will come
the yearned time that he goes out to freedom. As the tally shows about a man that all of
his deliverance and all of his desire is to reach that time.
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Source 12: R. Asher Meir: THE "SHTEI HA-LECHEM JEW" AND THE "OMER JEW"

The bringing of the omer is in many ways parallel to the separation of teruma. Like teruma, the
omer is called "reishit" - the first (Vayikra 23:10). Like teruma, in which even one kernel makes the
entire silo permissible, the tiny amount of omer makes permissible the entire year's crop, which
until that time is forbidden as "chadash." And teruma is also called "avoda" - like omer which is a
true Temple offering (Pesachim 72b).

Now, one of the things which characterizes teruma is that it must be brought from the best part of
the crop (see Mishna Terumot 2:4). We would likewise expect that the omer, which makes ALL
grains of the wheat family permissible, should come from the choicest grain - namely wheat. But
this is not so - actually, the omer comes from barley, which is generally animal food and (except for
the offering of the sota and the omer itself) is never permitted for Temple offerings! What can we
learn from this commandment?

There are many fine punctilious Jews whom we could characterize as "shtei ha-lechem" Jews. Every
aspect of God's service must always be "le-khatchila,” in the best possible way. Any other kind of
service has no value in their eyes. According to this approach, we would never dare bring mere
barley as a Temple offering.

Yet what can we do - "first" means not only "best" but also the temporal first, and barley just happens
to ripen months before wheat. In commanding the bringing of the omer, the Torah seems to be
telling us: Don't be a "shtei ha-lechem Jew." Of course, God's service demands the best, but the best is
determined in practice according to what is possible and practical. If the only grain available at
Pesach is barley, then by all means bring barley to the altar!

But does this mean that we should be "omer Jews" - settling for second best, reconciling ourselves to
a bedi'avad situation? The Torah rejects this extreme also. We ARE allowed, and even commanded,
to bring barley - on the condition that we IMMEDIATELY begin counting the days towards the time
when we will be able to fulfill the mitzva of bringing the new grain crop to the Temple in its fullest
glory - the "first fruits" of the wheat crop represented by the two loaves. God's forbearance towards
us should never be an excuse for indolence.

THE "SHAVUOT JEW" AND THE "PESACH JEW"

Of course, the offerings stand in a direct relationship to the holidays themselves: Pesach, the holiday
of redemption, and Shavuot, the holiday of Torah. The "shtei ha-lechem Jew" also tends to be a
"Shavuot Jew" - he sees the relationship of God to the Jewish people only through the prism of the
giving of the Torah. Our connection to God is mediated through the performance of the
commandments, which we received at Mount Sinai on Shavuot. Judaism conceived in any other
terms has no value in his eyes.

Yet, the Torah gives us another holiday - Pesach, commemorating our redemption from Egypt solely
on the basis of our family identity - the fact that we are the progeny of the Patriarchs, to whom God
promised the land of Israel. Were not the Jews at the time of the Exodus almost indistinguishable
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from their Egyptian neighbors, sunken in forty-nine gates of impurity? Even so, God saved them
amidst wonders and signs!

Does this then mean that we should become "Pesach Jews" - seeing the special nature of the Jewish
people solely in terms of our national identity, our Israelite birthright, without regard to keeping
the Torah? Again, the Torah rejects this extreme too. God DID save us from Egypt despite our lowly
spiritual status - on the condition that we IMMEDIATELY start counting the days, climbing the
ladder, towards the PROPER status of the Jewish people - the receiving and the pof the Torah!

WHAT DID THE BAT KOL TEACH RAV SHIMON?

Now, we can better understand what Rav Shimon learned from the Bat Kol. As they left the cave, Rav
Shimon bar Yochai and his son were "Shavuot Jews." Anything less than total devotion to Torah
study was unacceptable to them - to the extent that even innocent activities like plowing and sowing
seemed to them a horrible neglect of God's service. They were rebuked for this, and went back into
the cave.

Yet, Rav Shimon bar Yochai and Rav Elazar did not make the mistake of becoming "Pesach Jews."
They internalized the message of the Bat Kol and became - "Sefirat Ha-omer Jews!" There IS a place
for ordinary Jews, engaging in the study and performance of Torah according to their mundane
level. But these Jews themselves draw spiritual sustenance from their inner connection to the
supremely righteous, to whose level they can compare themselves and aspire.

Therefore, the fire surrounding Rav Shimon's house WAS appropriate: not everybody has to be
totally devoted to Torah study, but there is a need for the fire which delineates those chosen few
who are able to maintain this level. And the Gemara's ruling regarding prayer IS appropriate: MANY
acted according to Rav Shimon and were unsuccessful, but there need to be a FEW who act this way,
who will achieve great spiritual heights through their utter devotion to Torah.

How appropriate it is that the "hilula" of Rav Shimon bar Yochai comes during the period of the
counting of the omer! This period symbolizes that our mandate to perform the commandments and
to maintain our identity as God's special people according to what is possible and practical is made
acceptable by our striving for ascent and our connection to those stubborn few who are able to
conceive of our connection to Torah and to the Holy One in rarefied, idealized terms.



