Yitzchak’s Bride

Source 1: Bereishit Ch. 24
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Source 2: Sefer Devarim Ch. 7
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Source 3: Commentary of Keli Yakar on Bereishit Ch. 24

Insulation of Yitzchak from negative influences on both
sides
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Q: But what about the other concern? Inheriting of
Idolatrous ways from the family?

A: Theology is NOT inherited, but midot are
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Source 4: Bereishit Ch. 18
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Source 5: Bereishit Ch. 24
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Source 6a) Pirkei Avot Ch. 1

11, 1A WY VYR MK VAP NN WY, TRIXK KW
:NID? D7D 1203 DINT Y5 NX 723p%

Shammai used to say: make your [study of the] Torah
a fixed practice; speak little, but do much; and
receive all men with a pleasant countenance.

6b) Rabbeinu Yonah on Pirkei Avot
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Source 7: Bereishit Ch. 15
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Source 8: Devarim Ch. 4

N'D‘? ,'D""T‘?N miokfy X =15 34 Or hath God assayed to go and

take Him a nation from the midst
k! 3_1773 A 1‘7 ﬂlj?'? of another nation, by trials, by

nvngm;n NNNK2 NPRN2A signs, and by wonders, and by war,
tamimt atriinfagatiara RE)aRt and by a mighty hand, and by an
- TTT T T T i outstretched arm, and by great
'D"N'ﬂ)ﬂ:'\ ,i‘l"'\UJ terrors, according to all that the
DDb 'HU}J 'HUN '733 D"'?WJ LORD your God did for you in Egypt
--'D""!YD: ,DD"'T'?N "ITT’ before thine eyes?

Y



Source 10: Rav Ben Zion Sobel:

Eliezer had only requested that the right girl reply, "Drink, and I
will even water your camels.” This would reveal her kind soul. But
she actually said much more than that. She replied, "I will draw
water even for your camels until they have finished drinking" (Ibid.
19). Since camels drink quite a lot, such a pledge, to draw water
until ten camels are satiated, was a whopper of a promise.
However, the Talmud teaches (Bava Metzia 87a), "The righteous
ones speak a little and do a lot; the wicked ones speak a lot and
don't do even a little."”

Source 11: Bereishit Ch. 24
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Source 12: Bereishit Ch. 12
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Abram: 'Get thee out of thy
country, and from thy kindred,
and from thy father's house,
unto the land that I will show
thee.

Source 13a):Bereishit Ch. 24
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54 And they did eat and drink, he and the
men that were with him, and tarried all
night; and they rose up in the morning,
and he said: 'Send me away unto my
master.'

55 And her brother and her mother said:
'Let the damsel abide with us a few days,
at the least ten; after that she shall go.’

56 And he said unto them: 'Delay me not,
seeing the LORD hath prospered my way;
send me away that I may go to my
master.’

57 And they said: 'We will call the damsel,
and inquire at her mouth.'

58 And they called Rebekah, and said
unto her: 'Wilt thou go with this man?’
And she said: 'I will go.'



And her brother and her mother said: And
where was Bethuel? He wanted to stop
[Rebecca’s marriage]; so an angel came and

slew him. — [Gen. Rabbah 60:12]

a year: 017 [means] a year, as in (Lev.
25:29):“the time of its redemption shall be
one full year (0?).” For a maiden is granted
a period of twelve months to outfit herself
with ornaments. — [Kethuboth 57].

or ten: [Meaning] ten months, for if you say
that 0™? is [to be understood literally as]
days, it is not customary for people who
make requests to request a small thing and
[to say,] “If you are unwilling, give us more

than that.” - [Kethuboth 57].

13b) Rashi
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Source 14: Rav Chanoch Waxman:

Just as before it was about possessing the chesed-character of
Avraham, this time it is about the character of "Lekh Lekha," to go
after God, to part from the known and venture into the
unknown. Furthermore, just as before, it is also about the
character of difference. Rivka is different from her relatives. She
neither delays nor resists. She just goes.

Source 15: Rav Amnon Bazak:

Rivka's separation from her family is also somewhat reminiscent
of the binding of Yitzchak. In both narratives, a complete
severance is required between the father and his son or daughter.
Avraham, who is commanded concerning a most extreme
severance - to offer his son as a sacrifice - hurries to fulfill God's
command: "Avraham arose early in the morning" (22:3). Lavan and
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Betuel are likewise required to sever themselves from Rivka. The
text hints that the gold and silver that the servant had brought
succeeded in drawing their hearts in the direction of his request
("And it was, when he saw the nose-ring and the bracelets upon his
sister's hands" - 24:30); nevertheless, they seek to delay the plan

How do we explain Rivka’s family’s parting blessing?
Source 16: Bereishit Ch. 24
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Source 17: Echoes of the Akeida: Bereishit Ch. 22
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Source 18: Rashbam:
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From you may children be born regarding whom
it is said: and thy seed shall possess the gate of his
enemies;

Source 19: Rav David Kimchi/Radak
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When they finished accompanying her and wanted to part ways,
they gave her, as is the custom, a bracha: may your seed inherit -
they happened to utter the bracha that the angel gave Avraham
on the day of the Akeida



Source 20: Rav Moshe Alsheich - Isn’t this
bracha, and its terminology, extraneous?
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They geared the bracha especially for her, and not for
an alternative wife of Yitzchak!
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Source 21: Kli Yakar
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Source 22: Rav Alex Israel RIVKA - A TRAGIC FIGURE?

This unconventional and tragic reading helps us understand many
episodes in the parsha. It is echoed by the Ramban (27:4) who suggests that
Rivka never told Yitzchak about the prophecy she had received while
pregnant about the turbulent and confrontational future of their twins.
She was simply too scared to tell him. It helps us understand why Rivka
must subvert Yitzchak's plan. This method is easier for her than
confronting Yitzchak directly. But what a tragic situation! What an awful
state of being!

Aviva Zornberg advances this tragic theme (maybe a little
melodramatically) by noting:

"Rebecca, whose loving alacrity and energy are reminiscent of
Abraham's, meets Isaac in the field, and her whole body falls, she veils
herself, before the otherworldliness of an Isaac, rapt in prayer.

The girl who unhesitatingly- in response to her family's demoralising
doubts, 'Will you go with this man?' - 'l will go' becomes the woman
who questions, time and time again, the value of her life. Her visceral
reaction to her daughters-in-law is a kind of revulsion: 'I am disgusted
with my life because of the Hittite women. If Jacob marries a Hittite
woman ... what good will life be to me?'(27:46). The 'Why life?’
question - this is the literal form in the original Hebrew - strikes a
new note in the biblical register. She is the philosopher who
interrogates life, harshly, sceptically - puts life to the question. Most



striking in this vein, however, is her enigmatic cry as the infants
"struggle" in her womb: 'If so, why do I exist?'(25:22)" (The Beginning of
Desire pg.159)

OPPOSITES ATTRACT!

However, I must admit, that I find this portrayal of the marriage of
Yitzchak and Rivka disturbing. Maybe at an a priori faith level I simply
refuse to accept that our Avot and Imahot would live in a silent marriage
filled with fear, distance and misunderstanding. Furthermore, there are
pesukim (see the opening of the Shiur section) which seem to describe an
intimacy between Yitzchak and Rivka, not an alienation. The suggestion
that the polarity in personality between Yitzchak and Rivka necessitates a
tragic consequence is not the only possible way of viewing things. Rivka
and Yitzchak seem to agree in their disapproval of Esav's wives and their
advice to Yaakov to marry into Lavan's household. They have points upon
which they agree!

Rav Steinsaltz prefers to see Yitzchak and Rivka's differences as facilitating
a loving relationship in which one partner will complement and complete
the other.

"Rebecca is the opposite of Isaac and complementary to him. Isaac
appears outstandingly as a person who does NOT make decisions ... at
every stage of his life, it was Rebecca who decided and acted,
accordingly, confident; whereas Isaac was hesitant and unsure...

Rebecca was the opposite of Isaac[5] who grew up surrounded by
trustworthy folk ... he had an aristocratic mother and a father of the
noblest character ... Isaac's world was supportive, secure; he could
hesitate or even err because there were always others, loving and
concerned to back him up ... Isaac knew little of the world of evil and
deceit... Rebecca on the other hand , grew up in a world (the house of
Laban) whose failings she knew all too well. She had learned the
meaning of cheating, of hypocrisy; and this knowledge lay at the root
of the difference between Rebecca and Isaac and the relationship with
their sons.

... Thus the relationship between Rebecca and Isaac acquired
additional significance: for her, he represented another world, a
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higher level of being ... she was bound to him and perhaps loved him
because of his purity.” (Biblical Images pgs 44-46)

According to Rav Steinsaltz, Rivka and Yitzchak were aware of each other's
strengths and failings. Their love for each other was a product of their
differences. Might we possibly entertain the possibility that the differences
between Yitzchak and Rivka, were precisely the glue that attracted them to
one another. Let us try this reading: In the above scene in which Rivka
and Yitzchak meet, I am always struck by the touching symmetry in which
Yitzchak "looks up,” to be followed in the next passuk with Rivka who
similarly "looks up." One might say that it describes the manner in which
their eyes met for the first time: He looked up - She looked up! What did
Rivka see in this lonely individual standing in the field? Maybe this girl
who grew up spiritually starved in a Pagan household saw the image of
Yitzchak praying and was filled with longing, knowing that here was a
person on her own wavelength[6]. Maybe for the first time, she was
meeting an individual with religious concerns that reflected her personal
thoughts and inclinations, thoughts that she had never been able to voice
to another person. Maybe it was "love at first sight?"

Robert Alter (above) described the classic "Well" scene in which the young
suitor meets his future wife. He claimed that Yitzchak is absent in this
classic betrothal scene. However maybe we can rethink here. Possibly the
image in which Rivka sees Yitzchak meditating in the field is the TRUE
well-side betrothal scene! After all, the verse informs us (most
mysteriously) that Yitzchak is coming from Beer Lachai Roee,
apparently a local well! Rather than the approach of the servant in her
home-town, it is here that Isaac meets Rivka in person. Indeed, this
scene ends with Isaac consummating the marriage. And if that is true,
then we see something new in this genre of well-side betrothals. Rather
than Moses' act of heroism, or Yaakov's physical strength as he pushes
the stone from the well, Yitzchak's impressive characteristic is the
image of his prayer in the field. It is this intense quality that draws
Rivka to him. In the very next scene, at the start of our parasha, we view
Yitzchak and Rivka praying together (if we follow Rashi's reading

25:21.) Maybe this spirituality was their common ground.

And then we can see Rivka's frantic industriousness and Yitzchak's
inactivity as complementary, a contrasting temperament; opposites
attract! This was match made in heaven.
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