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The Surprising Connection  
Between Haman & 

The Garden of Eden 

Source 1: Talmud Hulin 139b 

 המן העץ  בראשית ג, יא   ?מן התורה מנין המן

They also asked Rav Mattana: From where in the Torah can one find an 
allusion to the hanging of Haman? He replied: The verse states after Adam ate 
from the tree of knowledge: “Have you eaten of [hamin] the tree, about which 
I commanded you that you should not eat?” (Genesis 3:11). Hamin is spelled in 
the same manner as Haman: Heh, mem, nun. 

מן התורה   מרדכיאסתיר    ואנכי הסתר דברים לא, יחמן התורה מנין    אסתר
  :מר דרור ומתרגמינן מירא דכיא שמות ל, כג דכתיבמנין 

From where in the Torah can one find an allusion to the events involving 
Esther? He replied to them that the verse states: “Then My anger shall be 
kindled against them on that day, and I will forsake them, and I will hide My 
face from them, and they shall be devoured, and many evils and troubles shall 
come upon them; so that they will say in that day: Have not these evils come 
upon us because our God is not among us? And I will hide [haster astir] My 
face on that day for all the evil which they shall have wrought, in that they are 
turned to other gods” (Deuteronomy 31:17–18). They also asked him: From 
where in the Torah can one find an allusion to the greatness bestowed upon 
Mordecai? He replied: As it is written with regard to the anointing oil in the 
Tabernacle: “And you shall also take the chief spices, of flowing myrrh [mor 
deror]” (Exodus 30:23); and we translate mor deror into Aramaic as: Mira 
dakhya, which resembles the name Mordecai. 

1b) Rashi: 

למעשה המן  -מנין     

  יתלה על העץ  -המן העץ  

/Genesis.3.11
/topics/rav-matenah
/Genesis.3.11
/Deuteronomy.31.18
/Exodus.30.23
/Deuteronomy.31.17-18
/Exodus.30.23


 2 

Source 2: Bereishit Ch. 3 

ים, אֶל  ט קְרָא יְהוָה אֱלֹהִּ הָאָדָם;  -וַיִּ
ֹּאמֶר לוֹ, אַיֶכָה.   וַי

9 And the LORD God called unto the man, 
and said unto him: 'Where art thou?' 

ֹּאמֶר, אֶת  י י בַ -וַי גָן;  קֹּלְךָ שָמַעְתִּ
י ירָא כִּ י, וָאֵ -וָאִּ  חָבֵא. עֵירֹּם אָנֹּכִּ

10 And he said: 'I heard Thy voice in the 
garden, and I was afraid, because I was 
naked; and I hid myself.' 

ֹּאמֶר  יא י עֵירֹּם  --וַי יד לְךָ, כִּ גִּ י הִּ מִּ
ר צִוִיתִיךָ לְבִלְתִי -הֲמִן אָתָה; הָעֵץ, אֲשֶׁ

נּו-לאֲכָ   אָכָלְתָ.--מִמֶׁ

11 And He said: 'Who told thee that thou 
wast naked? Hast thou eaten of the tree, 
whereof I commanded thee that thou 
shouldest not eat?' 

ֹּאמֶר, הָאָדָם:  יב שָה אֲשֶר    וַי הָאִּ
וא נָתְנָה י, הִּ מָדִּ ן-נָתַתָה עִּ י מִּ הָעֵץ -לִּ

 ל. וָאֹּכֵ 

12 And the man said: 'The woman whom 
Thou gavest to be with me, she gave me of 
the tree, and I did eat.' 

Source 3: Rav Avraham Abba Weingart 
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Source 4: Bereishit Ch. 2 

ים,    טו קַח יְהוָה אֱלֹהִּ וַיִּ
חֵהוּ בְגַן-אֶת -הָאָדָם; וַיַנִּ

 הּ וּלְשָמְרָהּ. עֵדֶן, לְעָבְדָ 

15 And the LORD God took the man, and 
put him into the garden of Eden to dress 
it and to keep it. 

ים, עַל  טז -וַיְצַו יְהוָה אֱלֹהִּ
- מִכֹּל עֵץ  הָאָדָם לֵאמֹּר:

ֹּאכֵל.   הַגָן, אָכֹּל ת

16 And the LORD God commanded the 
man, saying: 'Of every tree of the 
garden thou mayest freely eat; 

-- ץ, הַדַעַת טוֹב וָרָעומֵעֵ   יז
נּו ֹּאכַל, מִמֶׁ ֹּא ת י, בְיוֹם    : ל כִּ

מֶנוּ  מוֹת תָמוּת. --אֲכָלְךָ מִּ

17 but of the tree of the knowledge of 
good and evil, thou shalt not eat of it; 
for in the day that thou eatest thereof 
thou shalt surely die.' 

Source 5: Bereishit Ch. 3 

ֹּ   ד -אמֶר הַנָחָש, אֶלוַי
שָה: ֹּא  הָאִּ  מוֹת, תְמֻתוּן. -ל

4 And the serpent said unto the 
woman: 'Ye shall not surely die; 

י בְיוֹם    ה ים, כִּ י, יֹּדֵעַ אֱלֹהִּ כִּ
מֶנוּ, וְ  פְקְחוּ עֵינֵיכֶם;  אֲכָלְכֶם מִּ נִּ

ים, יֹּדְעֵי, טוֹב   יתֶם, כֵאלֹהִּ הְיִּ וִּ
 וָרָע. 

5 for God doth know that in the day 
ye eat thereof, then your eyes shall 
be opened, and ye shall be as God, 
knowing good and evil.' 

R. David Fohrman 

1. What exactly was the nature of the tree? 
2. How could we have failed such an easy test? 
3. Why did God put the tree there if He doesn't want us to eat from it? 
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Source 6: Talmud, Berachot 35a 

ֹּא בְרָכָה ן הָעוֹלָם הַזֶה בְל  .אֶלָא סְבָרָא הוּא: אָסוּר לוֹ לָאָדָם שֶיֵהָנֶה מִּ

Rather, all previous attempts at deriving this halakha are rejected. The fundamental 
obligation to recite a blessing over food is founded on reason: One is forbidden to derive 
benefit from this world without a blessing.  

ל הַנֶ  ילוּ  אָמַר רַב יְהוּדָה אָמַר שְמוּאֵל: כׇּ ֹּא בְרָכָה כְאִּ ן הָעוֹלָם הַזֶה בְל הֱנֶה מִּ
יב   כְתִּ רָמֵי:  י  לֵוִּ י  רַבִּ וּמְלוֹאָהּ״.  הָאָרֶץ  ״לַה׳  שֶנֶאֱמַר:  ם,  שָמַיִּ דְשֵי  קׇּ מִּ נֶהֱנָה 

ם שָמַיִּ  יב ״הַשָמַיִּ בְנֵי אָדָם״! ״לַה׳ הָאָרֶץ וּמְלוֹאָהּ״, וּכְתִּ ם לַה׳ וְהָאָרֶץ נָתַן לִּ
  .כָאן לְאַחַר בְרָכָה  ,יָא כָאן קוֹדֶם בְרָכָהלָא קַשְ 

Similarly, Rav Yehuda said that Shmuel said: One who derives benefit from this world 
without a blessing, it is as if he enjoyed objects consecrated to the heavens, as it is 
stated: “The earth and all it contains is the Lord’s, the world and all those who live in it” 
(Psalms 24:1). Rabbi Levi expressed this concept differently. Rabbi Levi raised a 
contradiction: It is written: “The earth and all it contains is the Lord’s,” and it is written 
elsewhere: “The heavens are the Lord’s and the earth He has given over to mankind” 
(Psalms 115:16). There is clearly a contradiction with regard to whom the earth belongs. He 
himself resolves the contradiction: This is not difficult. Here, the verse that says that the 
earth is the Lord’s refers to the situation before a blessing is recited,  and here, where it 
says that He gave the earth to mankind refers to after a blessing is recited. 

Rav Fohrman:  
When you give a gift to a child, the two things you want to see is: 

(a) You want to see the kid enjoying the toy   

(b) The second is, I want you to understand that it came from me. 
Sometimes that understanding is conveyed by saying thank you, but it 
doesn't have to be by saying thank you. I really don't even need you to say 
thank you, I just need you, when you play with the toy, to understand that 
that was a gift from me   
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The first positive command in the Torah, enjoy all these trees. He just wants 
us to understand that the trees came from Him. How do we convey that 
understanding? There's one tree that's His; by honoring the prohibition not 
to partake of God's own tree, that's the way we convey our understanding 
that we're guests in the Garden, that we're not the owners, that we're there 
at God's pleasure. That what He's given us with all these trees are His gifts, 
and when we enjoy them, we're enjoying what He has lovingly bestowed to 
us. 

Source 7: Midrash Bereishit Rabba Ch. 8 

Rabbi Hoshaya said: When the Holy One of 
Blessing created the first ADAM, the 
Ministering Angels erred and wanted to say 
the kedusha before him. A parable: A king and 
his governor were in a chariot and the people 
of the realm wanted to say "Domine" to the 
king, but didn't know which [was the king]. 
So what did the king do? He shoved [the 
governor] and ejected him from the chariot 
and everyone knew [that one] was the 
governor. So too, when the Holy One of 
Blessing created the first ADAM, the 
Ministering Angels erred and wanted to say 
the kedusha before him. What did the Holy 
One of Blessing do? He caused slumber to fall 
upon him so everyone knew [that one] was 
the ADAM, as it is written: "Withdraw from 
the ADAM who has breath in his nostrils, for 
how little is he to be esteemed" (Isaiah 2:22) 

י אמר רבי הושעיא בשעה שברא הקדוש 
מלאכי  טעו  הראשון  אדם  הוא  ברוך 
משל  קדוש,  לפניו  לומר  ובקשו  השרת 
למלך ואפרכוס שהיו בקרוכין והיו בני 
דומינו  למלך  לומר  מבקשין  המדינה 

עשה המל  יודעין איזהו, מה  היו  ך ולא 
דחפו והוציאו חוץ לקרוכין, וידעו הכל 

שבר בשעה  כך  איפרכוס,  א שהוא 
הראשון,  אדם  את  הוא  ברוך  הקדוש 

ניו טעו בו מלאכי השרת ובקשו לומר לפ
קדוש, מה עשה הקדוש ב"ה הפיל עליו 
הדא  אדם,  שהוא  הכל  וידעו  תרדמה 
מן  לכם  חדלו  ב(  )ישעיה  דכתיב  הוא 
האדם אשר נשמה באפו כי במה נחשב 

  .הוא 

 

 

/Isaiah.2.22
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Source 8: Sefer Hapelia  
Hevel’s Korban aimed to re-affirm that despite the creation of Adam, 

Hashem is the one Master of the Universe 

אבל הבל תפס דרך אביו ופייס הדינים על דעת לקרבן למקום עלויים כי הבל נולד   
והקריב קרבן   להודיע בקרבנו  ...מכח חזרת אביו בתשובה שהיה הרחמים במילוי 

הוא להתאחד ולהודות הש"י על כח הקיום  יחוד השם בעולם וקרבנו קרבן תודה ש
ו בו  שהמשהמציא  הדבר  כח  אדם  על  שראו  שכיון  וצלם.  בדמות  לעליונים  שילו 

הראשון שהוא בצלם אלהים היו סבורין שהאדם בראם לפיכך הוצרך היה להקריב  
 כלהקרבן להודיעם שהקב"ה אדון יחידי בעולם ואין לו שני וממנו 

In answering question #2, Rav Fohrman says: 

The temptation was to see yourself as the owner of the Garden. You 
know, it's not so convenient to acknowledge you're a guest. If I'm a 
guest, it can all be taken away from me at some point. If I'm a guest, 
I owe gratitude, I'm indebted to you, it's not so comfortable to always 
feel like I'm indebted to you. It's much more fun to be able to pretend 
that it's all mine. The temptation to eat from that one last tree is 
the temptation to masquerade as God, as the owner of the Garden, 
to pretend if only for a moment that it's all mine, that it can't be 
taken away, that I'm not beholden to the giver. It's the temptation 
to play God. 

Source 9: Bereishit Ch. 1  

קָווּ    ט ים, יִּ ֹּאמֶר אֱלֹהִּ וַי
ם אֶל תַחַת הַשָמַיִּ ם מִּ - הַמַיִּ

שָה;  , הַיַבָ תֵרָאֶהמָקוֹם אֶחָד, וְ 
י  כֵן. -וַיְהִּ

9 And God said: 'Let the waters under 
the heaven be gathered together unto 
one place, and let the dry land appear.' 
And it was so. 
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ים לַיַבָשָה    י קְרָא אֱלֹהִּ וַיִּ
ם קָרָא   קְוֵה הַמַיִּ אֶרֶץ, וּלְמִּ

ים   טוֹב.-ם, כִיאֱלֹהִי ; וַיַרְאיַמִּ

10 And God called the dry land Earth, 
and the gathering together of the 
waters called He Seas; and God saw 
that it was good. 

ים, תַדְשֵא    יא ֹּאמֶר אֱלֹהִּ וַי
יעַ זֶרַע,   הָאָרֶץ דֶשֶא עֵשֶב מַזְרִּ

י   י עֹּשֶה פְרִּ ינוֹ, אֲשֶר  עֵץ פְרִּ לְמִּ
יהָ -בוֹ עַל-זַרְעוֹ  כֵן. - אָרֶץ; וַיְהִּ

11 And God said: 'Let the earth put 
forth grass, herb yielding seed, and 
fruit-tree bearing fruit after its kind, 
wherein is the seed thereof, upon the 
earth.' And it was so. 

שֶא עֵשֶב  וַתוֹצֵא הָאָרֶץ דֶ   יב
י מַזְרִּ  נֵהוּ, וְעֵץ  יעַ זֶרַע, לְמִּ
י אֲשֶר זַרְעוֹ-עֹּשֶה בוֹ,  -פְרִּ

ינֵהוּ;  - וַיַרְא אֱלֹהִים, כִילְמִּ
 טוֹב. 

12 And the earth brought forth grass, 
herb yielding seed after its kind, and 
tree bearing fruit, wherein is the seed 
thereof, after its kind; and God saw 
that it was good. 

Source 10: Bereishit Ch. 2 

ֹּא  יח ר יְהוָה אֱלֹהִים, ל ֹּאמֶׁ -וַי
  טוֹב הֱיוֹת הָאָדָם לְבַדוֹ;

 לוֹ עֵזֶר, כְנֶגְדוֹ. -אֶעֱשֶה

18 And the LORD God said: 'It is not 
good that the man should be alone; I 
will make him a help meet for him.' 

Rav Fohrman: 
One of the great mistakes we make when we read this story is that we 
overthink it. Yes, there's this Godly knowledge, so we have to think about 
very deep, theological issues, we have to imagine how a being outside of 
space and time, who we can't touch, can't feel, would see good and evil. But 
that's very hard to do. 

There's another very simple way, and it's to assume that the Torah gives 
you all the facts you need to know to understand it right here. So let's 
assume that that's true for a minute. Let's ask ourselves, here I am, I'm  
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reading just the first couple of chapters of the Book of Genesis and I get 
to the story of the Tree of Knowledge, what are the only things I really 
know about God? I really only know two things about Him, I know that 
He's the Creator, and I know that He's the one who keeps on saying Tov 
and Lo Tov - good and not good. Yes, after every day of creation; Vayar 
Elokim ki tov - and God saw that it was good. And, when God created 
man; Lo tov heyot adam levado - it's not good for a man to be alone. God 
really is the knower of good and not good, that's the only thing He ever 
says in the process of creation. 

Source 11: Bereishit Ch. 6 

עַת  וַיַרְא יְהוָה, כִי רַבָה רָ   ה
ץ, וְכָל  ר  יֵצֶׁ -הָאָדָם בָאָרֶׁ

- מַחְשְבֹּת לִבוֹ, רַק רַע כָל
 הַיוֹם.

5 And the LORD saw that the 
wickedness of man was great in the 
earth, and that every imagination of 
the thoughts of his heart was only 
evil continually. 

ֹּאמֶר יְהוָה, אֶמְחֶ   ז -ה אֶתוַי
י מֵעַל פְנֵי  בָרָ - הָאָדָם אֲשֶר אתִּ

בְהֵמָה,  -הָאֲדָמָה, מֵאָדָם עַד
עוֹף  -רֶמֶש וְעַד-עַד

ם: י     הַשָמָיִּ י, כִּ חַמְתִּ י נִּ כִּ
ם.  יתִּ  עֲשִּ

7 And the LORD said: 'I will blot out 
man whom I have created from the 
face of the earth; both man, and beast, 
and creeping thing, and fowl of the air; 
for it repenteth Me that I have made 
them.' 

Rav Fohrman: 

Seeing something as bad if you're the Creator means I'm not going to keep it 
around anymore, I'm going to get rid of it. Seeing something as good as I'm the 
Creator, says yeah, I'll keep it. Seeing something as Lo Tov - not good enough,  

https://www.alephbeta.org/torah/genesis
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means it needs improvement…Those are the three possible grades: good, not good 
enough and bad. If you think about those grades, that's the responsibility of a 
Creator towards its creation … Should I keep it around? Should I get rid of it? 
Should I change it? That's Godly knowledge, though, it's not human knowledge, 
it's the business of a Creator to do that, it's not the business of a creature of 
the created. 

You know, there are certain decisions you get to make as a creature, as the 
created one, but one of them isn't this is the way things should be, this is the 
way the world should be… 

…What does eating from the tree do for you? It gives you the feeling that you 
see things as a Creator does. That you too can make judgments, this is the way 
the world should be and this is the way it shouldn't be. You have the power to 
pronounce Tov and Rah, as the Creator does. 

… there's a confusion here, because we human beings - there's another kind of 
Tov and Rah that we're familiar with, the Tov and Rah of desire. See, Tov and 
Rah have two meanings, Tov can mean good in the sense of moral right and just, 
but it could also mean good, as in, the way I like it, the way I desire things. The 
macaroni and cheese is ‘good’ doesn't mean that its nutritional value is good, 
necessarily, it means that I like it, it comports with my desire. The broccoli is 
‘bad’ is not a judgment about the broccoli in any objective kind of way, it's a 
judgment about me, what I like and what I don't like. … Human beings, well, 
we're very familiar with the Tov and Rah of desires, but when we think we can 
pronounce Tov and Rah as in the way things should be, we can very easily 
confuse the two and mix up one for the other. 
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Source 12: BPS Research Digest 

 
We all know someone who is convinced their opinion is better than everyone else’s 
on a topic – perhaps, even, that it is the only correct opinion to have. Maybe, on 
some topics, you are that person. No psychologist would be surprised that people 
who are convinced their beliefs are superior think they are better informed than 
others, but this fact leads to a follow on question: are people actually better 
informed on the topics for which they are convinced their opinion is superior? This 
is what Michael Hall and Kaitlin Raimi set out to check in a series of experiments in 
the Journal of Experimental Social Psychology. 

The researchers distinguish “belief superiority” from “belief confidence” (thinking 
your opinion is correct). Belief superiority is relative – it is when you think your 
opinion is more correct than other people’s; the top end of their belief 
superiority scale is to indicate that your belief is “Totally correct (mine is 
the only correct view)”. 

The pair set out to find people who felt their beliefs on a variety of controversial 
political issues (things like terrorism and civil liberties, or wealth redistribution) 
were superior, and to check – using multiple choice quizzes – how well they were 
informed on the topics about which they held these superiority beliefs.  

Across five studies Hall and Raimi found that those people with the highest 
belief superiority also tended to have the largest gap between their perceived 
and actual knowledge – the belief superior consistently suffered from the 
illusion that they were better informed than they were. As you might expect, 
those with the lowest belief superiority tended to underestimate how much 
they knew. 

As well as simple background knowledge, the researchers were also interested in how 
people with belief superiority sought out new information relevant to that belief. 
They gave participants a selection of news headlines and asked them to select which 
articles they’d like to read in full at the end of the experiment. Categorising 
headlines as belief-congruent or belief incongruent, the researchers observed 
that those participants with higher belief-superiority were more likely to select 
belief congruent headlines. In other words, despite being badly informed 
compared to their self-perception, these participants chose to neglect sources 
of information that would enhance their knowledge. 

https://www.sciencedirect.com/science/article/pii/S002210311730714X
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Source 13: Synopsis of Hitler's Ethic: The Nazi Pursuit of 
Evolutionary Progress by Richard Weikart 

 

Source 14: Ch. 4 Bereishit 

י טוֹב    ו שָה כִּ וַתֵרֶא הָאִּ
י תַאֲוָה -הָעֵץ לְמַאֲכָל וְכִּ

ם, וְנֶחְמָד הָעֵץ   הוּא לָעֵינַיִּ
רְיוֹ,   פִּ קַח מִּ יל, וַתִּ לְהַשְכִּ

 ֹּ תֵן גַם וַת ישָהּ  -אכַל; וַתִּ לְאִּ
ֹּאכַל.  מָהּ, וַי  עִּ

6 And when the woman saw that the tree 
was good for food, and that it was a 
delight to the eyes, and that the tree was 
to be desired to make one wise, she took 
of the fruit thereof, and did eat; and she 
gave also unto her husband with her, and 
he did eat. 

Source 15: Haketav V’Hakabala  
What the snake said to Chava 

כאלהים.  והייתם  וכמנהיג   )ה(  תהיו   ... כשופט  מעצמיכם  כאן  וטעמו 
ולא תהיו  ומהו רע ותמנעו ממנו,  ביכלתכם לשפוט מהו טוב ותבחרו בו 

במעשיהם,   מוכרחים  שהם  בע"ח  לשאר  השפיטה דומים  כח  להם  ואין 
מלת  ג"כ  יתבאר  זו  ובכונה  ורצון.  בבחירה  עצמם  מכח  להתנהג  והנהגה 

כלומר תהיו בעלי היכולת לבחור מדעתכם כאלהי' מענין תוקף   ויכולת, 
 את הטוב מבין הרע, ולא תצטרכו אל המצוה עליכם. 
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Note the parallel between the language the Torah uses to describe Chava’s perception of 
the tree and its fruit, and the language of the Torah in the creation story… 

Source 16: Rav Shimshon R. Hirsch –Bereishit 2:9 
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Source 17: Benno Jacob 

What is this knowledge? Why is the tree forbidden and the 
consequence death? The meaning of good and evil should be 
understood according to Deut. 30:15ff, "See, I have set before you 
this day life and good, death and evil… I command you this day, to 
love the Lord your God, to walk in His ways, and to keep His 
commandments… I have set before you life and death, blessing and 
curse, therefore choose life."  The "good" is love of God shown by 
obedience to His commandments and it brings life and blessing, the 
"evil" is disobedience and it brings curse and death. 

The first man reaches this knowledge by his experience with the 
prohibition.  As he trespasses, he will afterwards know that he has 
chosen "evil" and will recognize the difference from "the good" 
which obedience would have preserved for him.  The tree is a 
touchstone for the distinction between the prohibited and 
permitted, between good and evil, between life and death.  This is 
quite independent of the content of the prohibition.  The will to obey 
shows itself even more clearly if uninfluenced by any consideration 
of practical profit or loss, it only submits to the lawgiver. 

Man is given a prohibition that he may know that he is not God and 
has a master. The fruit of the tree was neither injurious nor 
poisonous; otherwise no penalty needed to be threatened; on the 
contrary it was "good for food". Merely the prohibition makes the 
fruit harmful… 
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Let’s return now, to sources 1-4; after studying 
these sources, we can proceed to Source #18 

Source 18: Esther Ch. 5:9-13 

וַיֵצֵא הָמָן בַיוֹם הַהוּא,    ט
רְאוֹת הָמָן   שָמֵחַ וְטוֹב לֵב; וְכִּ

כַי בְשַעַר הַמֶלֶךְ,  -אֶת מָרְדֳּ
ֹּא ֹּא-וְל מֶנוּ-קָם וְל --זָע מִּ

מָלֵא הָמָן  כַי, -עַלוַיִּ  חֵמָה. מָרְדֳּ

9 Then went Haman forth that day joyful and 
glad of heart; but when Haman saw Mordecai in 
the king's gate, that he stood not up, nor moved 
for him, Haman was filled with wrath against 
Mordecai. 

תְאַפַק הָמָן, וַיָבוֹא אֶל  י -וַיִּ
שְ  -תלַח וַיָבֵא אֶ בֵיתוֹ; וַיִּ

שְתוֹ. -אֹּהֲבָיו, וְאֶת  זֶרֶש אִּ

10 Nevertheless Haman refrained himself, and 
went home; and he sent and fetched his friends 
and Zeresh his wife. 

כְבוֹד  -וַיְסַפֵר לָהֶם הָמָן אֶת  יא
אֲשֶר  -עָשְרוֹ, וְרֹּב בָנָיו; וְאֵת כָל

דְלוֹ שְאוֹ,   הַמֶלֶךְ וְאֵ גִּ ת אֲשֶר נִּ
ים וְעַבְדֵי הַמֶלֶךְ. -עַל  הַשָרִּ

11 And Haman recounted unto them the glory of 
his riches, and the multitude of his children, and 
everything as to how the king had promoted him, 
and how he had advanced him above the princes 
and servants of the king. 

ֹּאמֶר, הָמָן  יב ֹּא--וַי - אַף ל
ם יאָה אֶסְתֵר הַמַלְכָה עִּ -הֵבִּ

שְתֶה אֲשֶר-הַמֶלֶךְ אֶל - הַמִּ
ם י אִּ י; וְגַם-עָשָתָה, כִּ -אוֹתִּ

י קָרוּא ם- לְמָחָר אֲנִּ - לָהּ, עִּ
 הַמֶלֶךְ. 

12 Haman said moreover: 'Yea, Esther the queen 
did let no man come in with the king unto the 
banquet that she had prepared but myself; and 
to-morrow also am I invited by her together with 
the king. 

ה  -וְכָל  יג נּו שוֶֹׁ ה, אֵינֶׁ זֶׁ
ה  - בְכָל  לִי: ר אֲנִי רֹּאֶׁ עֵת, אֲשֶׁ
ת כַי הַיְה-אֶׁ יוֹשֵב,  --ודִימָרְדֳּ

לֶׁ   ךְ. בְשַעַר הַמֶׁ

13 Yet all this availeth me nothing, so long as I 
see Mordecai the Jew sitting at the king's 
gate.' 
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Source 19: Rav Chaim Meir Har-Lavan 

זכה לבנים רבים, לעושר אגדי, ושלט בכל   הָמָן הרשע היה ראש השרים, 
מד ושבע  עשרים  מאה  על  הממלכה,  ממנו רחבי  נכבד  אין  המלך ינות!   ,

וא החליט לצאת למהלך  והמלכה ערכו משתה עבורו ולכבודו, ובכל זאת ה
, וזאת מפני שאיש אחד להשמיד את היהודים  –שהביא עליו את קיצו    –

ויחיד, מרדכי היהודי, ממיליוני הנתינים אינו משתחווה לו. בהתייעצו עם 
ויועציו, הוא מצהיר בפניהם )א יג(: "אשתו, חכמיו  נּו סתר ה,  אֵינֶׁ ה  זֶׁ וְכָל 

ר אֲנִי  ה לִי בְכָל עֵת אֲשֶׁ ךְשוֶֹׁ לֶׁ כַי הַיְהודִי יוֹשֵב בְשַעַר הַמֶׁ ת מָרְדֳּ ה אֶׁ  "!רוֹאֶׁ
ה" זֶׁ אחד  וְכָל  אדם  שבן  כיוון  מאומה,  שווה  לא  היהודי    –"  לא  -מרדכי 

 משתחווה לו, והוא מתמלא חמה, והסוף ידוע.
המידה המגונה הזו, שאדם שיש    היכן השורש של  –נַה  על זאת נשאל רב מָתְ 

אינו   הכל  שהוא  לו  זעירה  נקודה  בגלל  רק  לו  שיש  ממה  ליהנות  מסוגל 
 מתעקש להציב מול עיניו עד שתסתיר את כל מה שיש לו?

 
אבי כל האנושות, אדם הראשון, כבר    –"  הֲמִן הָעֵץהשיה להם רב מָתְנַה: "

ח אותו בגן עדן, מלאכים צלו עבורו בשר  אצלו התגלתה תכונה זו. ה' השני
ו לאכול מכל עצי הגן, והגביל אותו רק בעץ אחד ה' התיר ל  ומזגו לו יין!

טז ב,  "-)בראשית  ֹּא יז(:  ל וָרָע  טוֹב  הַדַעַת  ומֵעֵץ  ֹּאכֵל.  ת אָכֹּל  הַגָן  עֵץ  מִכֹּל 
נּו ֹּאכַל מִמֶׁ א אסור היה לו לאכול והו אך הוא חשק רק את העץ אותו  –"  ת

ז לשאת  מסוגל  היה  ועל  לה  עליו  מיתה  שהמיט  בחטא  שנכשל  עד  את, 
 אנושות כולה לדורות עולם. ה
 

זהו היצר הרע, המצליח לתעתע באדם כי כל מה שיש לו אינו שווה כלום,  
 ורק אם ישיג נקודה פלונית מיד ישתנו חייו לטובה. 

  

Rav Fohrman: This is the Adam situation with the forbidden 
fruit. I have everything, but it means nothing because there's 
one thing I can't have. 
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What was the pinnacle of everything for Haman? It was how 
he was called to dine with the king. You know that was just like 
Adam too. Adam's great gift is the ability to dine with the King, 
the King of Kings, he's there in God's Garden, and has all these 
fruits, all these trees that God made. If he would eat of them 
in God's presence in the Garden, what he's really doing? He's 
dining with the King. Both of these people are in exactly the 
same position, but it all means nothing to them because of the 
one thing they can't have, how sad. 

What does Zeresh, his wife, recommend? 

Source 20: Megilat Esther Ch. 5 

שְתוֹ וְכָל  יד ֹּאמֶר לוֹ זֶרֶש אִּ - וַת
  בֹּהַ חֲמִשִיםעֵץ גָ -יַעֲשׂואֹּהֲבָיו, 

תְלוּ  אַמָה , וּבַבֹּקֶר אֱמֹּר לַמֶלֶךְ וְיִּ
ֹּא-אֶת כַי עָלָיו, וּב ם-מָרְדֳּ - עִּ

שְתֶה שָמֵחַ;  -הַמֶלֶךְ אֶל הַמִּ
פְנֵי הָמָן, וַיַעַש   יטַב הַדָבָר לִּ וַיִּ

 }ס{   הָעֵץ.

14 Then said Zeresh his wife and all 
his friends unto him: 'Let a gallows be 
made of fifty cubits high, and in the 
morning speak thou unto the king 
that Mordecai may be hanged 
thereon; then go thou in merrily with 
the king unto the banquet.' And the 
thing pleased Haman; and he caused 
the gallows to be made. {S} 

You'll have the one thing that's so far eluded you. What does 
that remind you of in the Garden? Adam was offered the fruit 
– the forbidden fruit, the one thing he couldn't have – by Eve, 
and now Haman's wife Zeresh tells him, well why don't you just 
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have the one thing that you haven't been able to have? But 
isn't it interesting what the gallows are called in Hebrew? 
Ya'asu eitz – literally an Eitz is not a gallows, you know what 
it is? It's a tree. It's the tree of knowledge all over again, it's 
the one thing you can't have, she's offering him the fruit. 

י טוֹב    ו שָה כִּ וַתֵרֶא הָאִּ
י תַאֲוָה -הָעֵץ לְמַאֲכָל וְכִּ

ם, וְנֶחְמָד הָעֵץ   הוּא לָעֵינַיִּ
רְיוֹ,   פִּ קַח מִּ יל, וַתִּ לְהַשְכִּ

ֹּאכַל  לְאִישָה  -; וַתִתֵן גַם וַת
ֹּאכַל.   עִמָה, וַי

6 And when the woman saw that the tree 
was good for food, and that it was a 
delight to the eyes, and that the tree was 
to be desired to make one wise, she took 
of the fruit thereof, and did eat; and she 
gave also unto her husband with her, and 
he did eat. 

What are the ramifications of eating the fruit in Gan Eden?  

-- ץ, הַדַעַת טוֹב וָרָעמֵעֵ וּ  יז
מֶנוּ:  ֹּאכַל, מִּ ֹּא ת כִי, בְיוֹם    ל

נּו  מוֹת תָמות.--אֲכָלְךָ מִמֶׁ

17 but of the tree of the knowledge of 
good and evil, thou shalt not eat of it; for 
in the day that thou eatest thereof 
thou shalt surely die.' 

Source 21: Ramban – you will become mortal: 

 .מות   בן  תהיה   ממנו   שתאכל   בעת   -  תמות   מות   ממנו   אכלך   ביום 
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What happens to Haman following this advice? 

Source 22: Megilat Esther Ch. 6 

י בֶחָצֵר; וְהָמָן     ֹּאמֶר הַמֶלֶךְ, מִּ וַי
יצוֹנָה,  -בָא, לַחֲצַר בֵית הַמֶלֶךְ הַחִּ

תְלוֹת אֶתלֵ  כַי  -אמֹּר לַמֶלֶךְ, לִּ מָרְדֳּ
ין לוֹ. -הָעֵץ אֲשֶר-עַל  הֵכִּ

4 And the king said: 'Who is in the 
court?'--Now Haman was come into 
the outer court of the king's house, 
to speak unto the king to hang 
Mordecai on the gallows that he 
had prepared for him.-- 

ֹּאמְרוּ נַעֲרֵי הַמֶלֶךְ, אֵלָיו  ה --וַי
ֹּאמֶר   נֵה הָמָן, עֹּמֵד בֶחָצֵר; וַי הִּ

 הַמֶלֶךְ, יָבוֹא. 

5 And the king's servants said unto 
him: 'Behold, Haman standeth in 
the court.' And the king said: 'Let 
him come in.' 

ֹּאמֶ   ו ר לוֹ הַמֶלֶךְ,  וַיָבוֹא, הָמָן, וַי
יש אֲשֶר הַמֶלֶךְ  לַעֲ -מַה שוֹת בָאִּ

יקָרוֹ;  ר הָמָן, בְלִבוֹ,  חָפֵץ בִּ ֹּאמֶׁ וַי
ךְ לַעֲשׂוֹת יְקָר,   לֶׁ לְמִי יַחְפֹּץ הַמֶׁ

נִּי.יוֹתֵ   ר מִמֶׁ

6 So Haman came in. And the king 
said unto him: 'What shall be done 
unto the man whom the king 
delighteth to honour?'--Now 
Haman said in his heart: 'Whom 
would the king delight to honour 
besides myself?'-- 

ֹּאמֶר הָמָן,    ז יש,    הַמֶלֶךְ:-אֶלוַי אִּ
יקָרוֹ.   אֲשֶר הַמֶלֶךְ חָפֵץ בִּ

7 And Haman said unto the king: 
'For the man whom the king 
delighteth to honour, 

יאוּ לְבוּש מַלְכוּת, אֲשֶר    ח יָבִּ
בוֹ הַמֶלֶךְ; וְסוּס, אֲשֶר רָכַב  - לָבַש

תַן כֶ  תֶר  עָלָיו הַמֶלֶךְ, וַאֲשֶר נִּ
ֹּאשוֹ.   מַלְכוּת, בְר

8 let royal apparel be brought 
which the king useth to wear, and 
the horse that the king rideth upon, 
and on whose head a crown royal is 
set; 

- יַד-וְנָתוֹן הַלְבוּש וְהַסּוּס, עַל  ט
ים,   שָרֵי הַמֶלֶךְ הַפַרְתְמִּ יש מִּ אִּ

ישוּ אֶתוְ  לְבִּ יש, אֲשֶר הַמֶלֶךְ  -הִּ הָאִּ
יבֻהוּ עַל רְכִּ יקָרוֹ; וְהִּ - חָפֵץ בִּ

9 and let the apparel and the horse 
be delivered to the hand of one of 
the king's most noble princes, that 
they may array the man therewith 
whom the king delighteth to 
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יר, וְקָרְאוּ   רְחוֹב הָעִּ הַסּוּס, בִּ
יש אֲשֶר  לְפָ  נָיו, כָכָה יֵעָשֶה לָאִּ

יקָרוֹ.  הַמֶלֶךְ חָפֵץ בִּ

honour, and cause him to ride on 
horseback through the street of the 
city, and proclaim before him: Thus 
shall it be done to the man whom 
the king delighteth to honour.' 

ֹּאמֶר הַמֶלֶךְ לְהָמָן, מַהֵר קַח    י וַי
הַסּוּס כַאֲשֶר  - הַלְבוּש וְאֶת-אֶת

בַרְתָ, וַעֲשֵה כַי  כֵן לְ -דִּ מָרְדֳּ
י, הַיוֹשֵב בְשַעַר   הַיְהוּדִּ

כֹּל אֲשֶר  -אַל   הַמֶלֶךְ: תַפֵל דָבָר, מִּ
בַרְתָ.   דִּ

10 Then the king said to Haman: 
'Make haste, and take the apparel 
and the horse, as thou hast said, 
and do even so to Mordecai the Jew, 
that sitteth at the king's gate; let 
nothing fail of all that thou hast 
spoken.' 

Rav Fohrman: What's the reason why you reach for the one 
thing you can't have? So you can pretend that you have no 
restrictions. So you can pretend that you are king. The act of 
building the gallows for Mordechai is in effect the same thing 
as wanting to be king. It's wanting to be entirely unrestricted. 
So it's no wonder in the very next scene that Haman's obsession 
with being king simply can't be contained. 

….There's a reason why you want it to all be yours. There's a 
subtle but precious prize here to be gotten. You know what's 
really in it for you? What's really in it for you is that if it's all 
yours, if you're really the owner of the garden, if you could 
really pretend you're king, then there's no distinction anymore 
between the two kinds of good; between good in the sense of 



 20 

what I want, and good in the sense of the way things should 
be.  

Source 23: Megilat Esther Ch. 7 

ךְ שָב מִגִנַּת הַבִיתָן    ח לֶׁ וְהַמֶׁ
ל , וְהָמָן  בֵית מִשְתֵה הַיַיִן-אֶׁ

טָה אֲשֶר אֶסְתֵר  -נֹּפֵל עַל הַמִּ
ֹּאמֶר הַמֶלֶךְ, הֲגַם   עָלֶיהָ, וַי

כְבוֹש אֶת י  -לִּ מִּ הַמַלְכָה עִּ
י   פִּ ת; הַדָבָר, יָצָא מִּ בַבָיִּ

 הַמֶלֶךְ, וּפְנֵי הָמָן, חָפוּ. 

8 Then the king returned out of the 
palace garden into the place of the 
banquet of wine; and Haman was 
fallen upon the couch whereon Esther 
was. Then said the king: 'Will he even 
force the queen before me in the house?' 
As the word went out of the king's 
mouth, they covered Haman's face. 

חָד מִן  ט ר חַרְבוֹנָה אֶׁ ֹּאמֶׁ - וַי
ךְ, גַם   לֶׁ הַסָרִיסִים לִפְנֵי הַמֶׁ

ר-הִנֵּה עָשָׂה הָמָן  - הָעֵץ אֲשֶׁ
ר ר דִבֶׁ כַי אֲשֶׁ - טוֹב עַל-לְמָרְדֳּ

ךְ עֹּמֵד בְבֵית הָמָן לֶׁ -- הַמֶׁ
ר   ֹּאמֶׁ גָבֹּהַ, חֲמִשִים אַמָה; וַי

ךְ, תְ  לֶׁ  לֻהו עָלָיו.הַמֶׁ

9 Then said Harbonah, one of the 
chamberlains that were before the 
king: 'Behold also, the gallows fifty 
cubits high, which Haman hath made 
for Mordecai, who spoke good for the 
king, standeth in the house of 
Haman.' And the king said: 'Hang him 
thereon.' 

R. Fohrman’s Audacious Suggestion 

Rewinding to the Beginning of the Megilah:  

Source 24: Esther Ch. 2 

ים הָאֵלֶה, כְשֹּךְ,    א אַחַר, הַדְבָרִּ
זָכַר  --חֲמַת הַמֶלֶךְ אֲחַשְוֵרוֹש

י וְאֵת אֲשֶר-אֶת עָשָתָה,  -וַשְתִּ
גְזַר עָלֶיהָ. -וְאֵת אֲשֶר  נִּ

1 After these things, when the wrath 

of king Ahasuerus was assuaged, he 

remembered Vashti, and what she 

had done, and what was decreed 

against her. 
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ֹּאמְרוּ נַעֲרֵי  ב הַמֶלֶךְ,  -וַי
יְבַקְשוּ לַמֶלֶךְ נְעָרוֹת    מְשָרְתָיו: 

 בְתוּלוֹת, טוֹבוֹת מַרְאֶה. 

2 Then said the king's servants that 

ministered unto him: 'Let there be 

sought for the king young virgins 

fair to look on; 

ים, בְכָל  ג ידִּ - וְיַפְקֵד הַמֶלֶךְ פְקִּ
קְבְצוּ אֶת ינוֹת מַלְכוּתוֹ, וְיִּ - מְדִּ

בְתוּלָה טוֹבַת מַרְאֶה  -נַעֲרָה-כָל
ירָה אֶל-אֶל בֵית  -שוּשַן הַבִּ

ים, אֶל יס  יַד הֵגֶא -הַנָשִּ סְרִּ
ים; וְנָתוֹן,   הַמֶלֶךְ שֹּמֵר הַנָשִּ

 תַמְרֻקֵיהֶן. 

3 and let the king appoint officers in 

all the provinces of his kingdom, that 

they may gather together all the fair 

young virgins unto Shushan the 

castle, to the house of the women, 

unto the custody of Hegai the king's 

chamberlain, keeper of the women; 

and let their ointments be given 

them; 

יטַב בְעֵינֵי    ד וְהַנַעֲרָה, אֲשֶר תִּ
י;  --הַמֶלֶךְ מְלֹךְ, תַחַת וַשְתִּ תִּ

יטַב הַדָבָר בְעֵינֵי הַמֶלֶךְ, וַיַעַש   וַיִּ
 }ס{   כֵן. 

4 and let the maiden that pleaseth 

the king be queen instead of Vashti.' 

And the thing pleased the king; and 

he did so. {S} 

לָקַח אֶסְתֵר אֶל  טז הַמֶלֶךְ  -וַתִּ
בֵית מַלְכוּתוֹ,  -אֲחַשְוֵרוֹש, אֶל

י, הוּא ירִּ חֹּדֶש  -בַחֹּדֶש הָעֲשִּ
שְנַת--טֵבֵת  שֶבַע, לְמַלְכוּתוֹ. -בִּ

16 So Esther was taken unto king 

Ahasuerus into his house royal in 

the tenth month, which is the month 

Tebeth, in the seventh year of his 

reign. 

אֶסְתֵר  -וַיֶאֱהַב הַמֶלֶךְ אֶת  יז
כָל שָא-מִּ ים, וַתִּ חֵן וָחֶסֶד  -הַנָשִּ

כָל הַבְתוּלוֹת; וַיָשֶם  -לְפָנָיו מִּ
יכֶהָ  -כֶתֶר ֹּאשָהּ, וַיַמְלִּ מַלְכוּת בְר

י.   תַחַת וַשְתִּ

17 And the king loved Esther above 

all the women, and she obtained 

grace and favour in his sight more 

than all the virgins; so that he set the 

royal crown upon her head, and 

made her queen instead of Vashti. 
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ה גָדוֹל,    יח ךְ מִשְתֶׁ לֶׁ וַיַעַשׂ הַמֶׁ
אֵת, --שָׂרָיו וַעֲבָדָיו- לְכָל

סְתֵר; וַהֲנָחָה  מִשְתֵה אֶׁ
לַמְדִינוֹת עָשָׂה, וַיִתֵן מַשְׂאֵת  

ךְ לֶׁ  . כְיַד הַמֶׁ

18 Then the king made a great 

feast unto all his princes and his 

servants, even Esther's feast; and 

he made a release to the 

provinces, and gave gifts, 

according to the bounty of the 

king. 

Q: What has happened here? What were the chances (for the Jewish 
people) that Esther would be selected? Who “made” this match?  

It was necessary, since it was not good for the King to be alone! 

In describing the procedure leading up to the selection: 

יא שָבָה    יד יא בָאָה, וּבַבֹּקֶר הִּ בָעֶרֶב הִּ
י, אֶל-אֶל ים שֵנִּ יַד שַעַשְגַז -בֵית הַנָשִּ

ים: ילַגְשִּ יס הַמֶלֶךְ, שֹּמֵר הַפִּ ֹּא   סְרִּ -ל
ל ךְ, כִי אִם-תָבוֹא עוֹד אֶׁ לֶׁ חָפֵץ בָה  -הַמֶׁ

ךְ וְנִקְרְאָה בְשֵם.  לֶׁ  הַמֶׁ

14 In the evening she went, and on the 
morrow she returned into the second 
house of the women, to the custody of 
Shaashgaz, the king's chamberlain, who 
kept the concubines; she came in unto 
the king no more, except the king 
delighted in her, and she were called 
by name. 

Source 25: Bereishit Ch. 5 

ֹּא  יח ים, ל ֹּאמֶר יְהוָה אֱלֹהִּ טוֹב  -וַי
לוֹ  -אָדָם לְבַדוֹ; אֶעֱשֶההֱיוֹת הָ 

 עֵזֶר, כְנֶגְדוֹ. 

18 And the LORD God said: 'It is not good that 
the man should be alone; I will make him a 
help meet for him.' 

ן  יט ים מִּ צֶר יְהוָה אֱלֹהִּ - וַיִּ
חַיַת הַשָדֶה וְאֵת  -להָאֲדָמָה, כָ 

ם, וַיָבֵא אֶלעוֹף -כָל -הַשָמַיִּ
רְאוֹת מַה קְרָא-הָאָדָם, לִּ לוֹ;  -יִּ

19 And out of the ground the LORD God 
formed every beast of the field, and every fowl 
of the air; and brought them unto the man to 
see what he would call them; and whatsoever 
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קְרָא לוֹ הָאָדָם נֶפֶש  -וְכֹּל אֲשֶר יִּ
 חַיָה, הוּא שְמוֹ. 

the man would call every living creature, that 
was to be the name thereof. 

- , לְכָלוַיִקְרָא הָאָדָם שֵמוֹת  כ
ם, וּלְכֹּל,   הַבְהֵמָה וּלְעוֹף הַשָמַיִּ

ֹּאחַיַת הַשָדֶה; וּלְאָ  מָצָא  -דָם, ל
 עֵזֶר כְנֶגְדוֹ. 

20 And the man gave names to all cattle, and 
to the fowl of the air, and to every beast of the 
field; but for Adam there was not found a help 
meet for him. 

ים תַרְדֵמָה    כא וַיַפֵל יְהוָה אֱלֹהִּ
ישָ -עַל קַח, אַחַת  הָאָדָם, וַיִּ ן; וַיִּ

צַלְעֹּתָיו, וַ  סְגֹּר בָשָר, תַחְתֶנָה. מִּ  יִּ

21 And the LORD God caused a deep sleep to 
fall upon the man, and he slept; and He took 
one of his ribs, and closed up the place with 
flesh instead thereof. 

ים  כב בֶן יְהוָה אֱלֹהִּ הַצֵלָע  -אֶת וַיִּ
ן לָקַח-אֲשֶר שָה;  הָאָדָ -מִּ ם, לְאִּ

אֶהָ, אֶל  הָאָדָם. -וַיְבִּ

22 And the rib, which the LORD God had taken 
from the man, made He a woman, and brought 
her unto the man. 

ֹּאת הַפַעַם    כג ר, הָאָדָם, ז ֹּאמֶׁ וַי
ם מֵעֲצָמַי, ובָשָׂר מִבְשָׂרִ  צֶׁ י;  עֶׁ

ֹּאת יִקָרֵא אִשָה, כִי מֵ  אִיש  לְז
ֹּאת.-לֻקְחָה  ז

23 And the man said: 'This is now bone of 
my bones, and flesh of my flesh; she shall 
be called Woman, because she was taken 
out of Man.' 

Chava/Eve is created….life is unrestricted…but…both she and Adam 
cannot partake of the forbidden Tree of Knowledge… 

Source 26: Megilat Esther Ch. 2 

ֹּא  י ידָה אֶסְתֵר, אֶת-ל גִּ -עַמָהּ וְאֶת-הִּ
יהָ,    מוֹלַדְתָהּ: כַי צִוָה עָלֶׁ כִי מָרְדֳּ
ֹּא ר ל  תַגִיד. - אֲשֶׁ

10 Esther had not made known her people 
nor her kindred; for Mordecai had charged 
her that she should not tell it. 

ת  כ ת מוֹלַדְתָה וְאֶׁ דֶׁ סְתֵר, מַגֶׁ -אֵין אֶׁ
כָי יהָ, מָרְדֳּ ר צִוָה עָלֶׁ ;  עַמָה, כַאֲשֶׁ

כַי אֶסְתֵר עֹּשָה,  -וְאֶת מַאֲמַר מָרְדֳּ
תוֹ.   }ס{   כַאֲשֶר הָיְתָה בְאָמְנָה אִּ

20 Esther had not yet made known her 
kindred nor her people; as Mordecai had 
charged her; for Esther did the 
commandment of Mordecai, like as when 
she was brought up with him-- {S} 
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Compare with the language of Bereishit Ch. 2 

- וַיְצַו יְהוָה אֱלֹהִים, עַל  טז
הַגָן,  -כֹּל עֵץמִּ   : הָאָדָם לֵאמֹּר

ֹּאכֵל.   אָכֹּל ת

16 And the LORD God commanded 
the man, saying: 'Of every tree of the 
garden thou mayest freely eat; 

So Mordechai is sort of playing the equivalent of Hashem’s role in 
commanding Esther about forbidden knowledge…Take a look at this 
language parallel:  

Source 27: Megilat Esther Ch. 2 

כַי  --יוֹם וָיוֹם-ובְכָל  יא מָרְדֳּ
- מִתְהַלֵךְ, לִפְנֵי חֲצַר בֵית

שְלוֹם אֶסְתֵר,  -לָדַעַת אֶת   :הַנָּשִים
 יֵעָשֶה בָהּ. -וּמַה

11 And Mordecai walked every 
day before the court of the 
women's house, to know how 
Esther did, and what would become 
of her. 

Rav Fohrman: Mithalech is a Hitpa'el form of walk, and it's a very unusual 
form to describe a person walking. What it sort of means, that he took 
himself for a walk. This is the last time the word Mithalech is ever used in 
the Hebrew Bible. You know when the first time it's used is?   

Source 28: Bereishit Ch. 3 

ת  ח קוֹל יְהוָה -וַיִשְמְעו אֶׁ
לְרוחַ --אֱלֹהִים, מִתְהַלֵךְ בַגָן

תְחַבֵא הָאָדָם  הַיוֹם ; וַיִּ
פְנֵי יְהוָה  שְתוֹ, מִּ ים,  וְאִּ אֱלֹהִּ

 בְתוֹךְ, עֵץ הַגָן. 

8 And they heard the voice of the LORD 
God walking in the garden toward the 
cool of the day; and the man and his wife 
hid themselves from the presence of the 
LORD God amongst the trees of the 
garden. 
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But the Megilah is famous for  ך הוא ונהפו  – it’s Topsy-Turvy! 

Source 29: Megilat Esther Ch. 4 

הַדָת  -פַתְשֶגֶן כְתָב-וְאֶת  ח
ידָם,  -אֲשֶר תַן בְשוּשָן לְהַשְמִּ נִּ

-לְהַרְאוֹת אֶת--נָתַן לוֹ
יד לָהּ; וּלְצַוּוֹ  ת  אֶסְתֵר, וּלְהַגִּ

הַמֶלֶךְ  -עָלֶיהָ, לָבוֹא אֶל
תְחַנֶן לְפָנָיו-לְהִּ --לוֹ וּלְבַקֵש מִּ

 עַמָהּ. -עַל

8 Also he gave him the copy of the 
writing of the decree that was given out 
in Shushan to destroy them, to show it 
unto Esther, and to declare it unto her; 
and to charge her that she should go in 
unto the king, to make supplication 
unto him, and to make request before 
him, for her people. 

Esther: The act of conveying that forbidden knowledge will lead to my death! 

ינוֹת הַמֶלֶךְ  -עַבְדֵי הַמֶלֶךְ וְעַם-כָל  יא מְדִּ
ים, אֲשֶר כָל יש -יֹּדְעִּ ר  אִּ וְאִשָה אֲשֶׁ

ל-וֹאיָב ל-אֶׁ ךְ אֶׁ לֶׁ חָצֵר הַפְנִימִית -הַמֶׁ הֶׁ
ֹּא ר ל ,  יִקָרֵא אַחַת דָתוֹ לְהָמִית -אֲשֶׁ

יט -ךְ אֶתלוֹ הַמֶלֶ -לְבַד מֵאֲשֶר יוֹשִּ
ֹּא   י, ל יט הַזָהָב, וְחָיָה; וַאֲנִּ שַרְבִּ

י לָבוֹא אֶל  קְרֵאתִּ זֶה, --הַמֶלֶךְ-נִּ
ים יוֹם.   שְלוֹשִּ

11 'All the king's servants, and the people 
of the king's provinces, do know, that 
whosoever, whether man or woman, shall 
come unto the king into the inner court, 
who is not called, there is one law for 
him, that he be put to death, except such 
to whom the king shall hold out the golden 
sceptre, that he may live; but I have not 
been called to come in unto the king these 
thirty days.' 

Mordechai: Now it’s the opposite: 

רֵש  הַחֲ - כִי אִם  יד
ֹּאת רֶוַח --תַחֲרִישִי, בָעֵת הַז

ים   וְהַצָלָה יַעֲמוֹד לַיְהוּדִּ
מָקוֹם אַחֵר,  - יתוְאַתְ ובֵ מִּ

ֹּאבֵדו י יוֹדֵעַ אָבִיךְ ת --; וּמִּ
ם גַעַתְ -אִּ ֹּאת, הִּ לְעֵת כָז

 לַמַלְכוּת. 

14 For if thou altogether holdest thy 
peace at this time, then will relief and 
deliverance arise to the Jews from 
another place, but thou and thy father's 
house will perish; and who knoweth 
whether thou art not come to royal estate 
for such a time as this?' 
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One more  ך הואופנה  :  

יב אֶל  טו ֹּאמֶר אֶסְתֵר, לְהָשִּ - וַת
כָי.   מָרְדֳּ

15 Then Esther bade them return answer 
unto Mordecai: 

ים  -כָל- לֵךְ כְנוֹס אֶת  טז הַיְהוּדִּ
מְ  ים בְשוּשָן, וְצוּמוּ עָלַי וְאַלהַנִּ - צְאִּ

ֹּאכְלוּ וְאַל ים לַיְלָה -ת שְתוּ שְלֹשֶת יָמִּ תִּ
י וְנַעֲרֹּתַי, אָצוּם כֵן; וּבְכֵן  -גַם--וָיוֹם אֲנִּ

ֹּאהַמֶלֶךְ, אֲשֶ -אָבוֹא אֶל כַדָת,  -ר ל
י.  י, אָבָדְתִּ  וְכַאֲשֶר אָבַדְתִּ

16 'Go, gather together all the Jews that are 
present in Shushan, and fast ye for me, and 
neither eat nor drink three days, night or 
day; I also and my maidens will fast in like 
manner; and so will I go in unto the king, 
which is not according to the law; and if I 
perish, I perish.' 

רוַ   יז כָי; וַיַעַשׂ, כְכֹּל אֲשֶׁ - יַעֲבֹּר, מָרְדֳּ
סְתֵר.  צִוְתָה עָלָיו אֶׁ

17 So Mordecai went his way, and did 
according to all that Esther had 
commanded him. 

Rav Fohrman: Way back in the Garden, Eve gave Adam that fruit and the 
results were disastrous, now you need to find a way to give him the forbidden 
knowledge in order to avert a disaster. If she finds a way to accomplish this 
task she will redeem that original tree of knowledge story, she will go through 
the exact same act that Eve did when she gave the forbidden fruit to Adam. 
Using the medium of food, and just like Eve at a banquet, she's going to give 
knowledge that's very, very dangerous to her. She's going to impart this 
knowledge to her husband. Except that act, instead of being destructive, wil l 
be the most compassionate, saving thing in the world. It will not kill, it will 
save us all. 
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Source 30: Esther Ch. 5 

ֹּאמֶר לָהּ הַמֶלֶךְ, מַה  ג לָךְ אֶסְתֵר  -וַי
י הַמַלְכוּת,  -בַקָשָתֵךְ עַד-וּמַההַמַלְכָה;  חֲצִּ
נָתֵן לָךְ.   וְיִּ

3 Then said the king unto her: 'What wilt 
thou, queen Esther? for whatever thy 
request, even to the half of the kingdom, it 
shall be given thee.' 

סְתֵר,   ד ר אֶׁ ֹּאמֶׁ ךְ טוֹב-עַל -אִםוַת לֶׁ - -הַמֶׁ
ךְ וְהָמָן הַיוֹםיָ  לֶׁ שְתֶה -, אֶלבוֹא הַמֶׁ הַמִּ

י לוֹ. -אֲשֶר יתִּ  עָשִּ

4 And Esther said: 'If it seem good unto 
the king, let the king and Haman come 
this day unto the banquet that I have 
prepared for him.' 

ֹּאמֶר הַמֶלֶךְ  ה הָמָן, לַעֲשוֹת  -מַהֲרוּ אֶת--וַי
ֹּא הַמֶלֶךְ וְהָמָן, אֶל-אֶת - דְבַר אֶסְתֵר; וַיָב

שְתֶה אֲשֶ   עָשְתָה אֶסְתֵר. -רהַמִּ

5 Then the king said: 'Cause Haman to 
make haste, that it may be done as 
Esther hath said.' So the king and Haman 
came to the banquet that Esther had 
prepared. 

ן,    ו שְתֵה הַיַיִּ ֹּאמֶר הַמֶלֶךְ לְאֶסְתֵר בְמִּ וַי
נָתֵן לָךְ; וּמַהשְאֵלָתֵךְ  -מַה -בַקָשָתֵךְ עַד-וְיִּ

י הַמַלְכוּת, וְתֵעָש.   חֲצִּ

6 And the king said unto Esther at the 
banquet of wine: 'Whatever thy petition, 
it shall be granted thee; and whatever 
thy request, even to the half of the 
kingdom, it shall be performed.' 

ֹּאמַר:  ז י,    וַתַעַן אֶסְתֵר, וַת שְאֵלָתִּ
י.   וּבַקָשָתִּ

7 Then answered Esther, and said: 'My 
petition and my request is-- 

ךְ, וְאִם-אִם  ח לֶׁ - עַל-מָצָאתִי חֵן בְעֵינֵי הַמֶׁ
ךְ טוֹב  לֶׁ י, וְלַעֲשוֹת  -, לָתֵת אֶתהַמֶׁ שְאֵלָתִּ

י-אֶת -א הַמֶלֶךְ וְהָמָן, אֶליָבוֹ --בַקָשָתִּ
שְתֶה אֲשֶר אֶעֱשֶה לָהֶם, וּמָחָר אֶעֱשֶה,   הַמִּ

דְבַר הַמֶלֶךְ.   כִּ

8 if I have found favour in the sight of 
the king, and if it please the king to 
grant my petition, and to perform my 
request--let the king and Haman come to 
the banquet that I shall prepare for them, 
and I will do to-morrow as the king hath 
said.' 
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Source 31: Esther Ch. 7 – Esther gives the King the 
Forbidden Knowledge! 

ךְ וְהָמָן, לִשְתוֹת עִם  א לֶׁ ֹּא הַמֶׁ - וַיָב
סְתֵר הַמַלְכָה.   אֶׁ

1 So the king and Haman came to banquet 
with Esther the queen. 

ֹּאמֶר הַמֶלֶךְ לְאֶסְתֵר גַם בַיוֹם    ב וַי
ן שְתֵה הַיַיִּ י, בְמִּ שְאֵלָתֵךְ  -מַה--הַשֵנִּ

נָתֵן לָךְ; וּמַה -אֶסְתֵר הַמַלְכָה, וְתִּ
י הַמַלְכוּת, וְתֵעָש. -בַקָשָתֵךְ עַד  חֲצִּ

2 And the king said again unto Esther on the 
second day at the banquet of wine: 'Whatever 
thy petition, queen Esther, it shall be granted 
thee; and whatever thy request, even to the half 
of the kingdom, it shall be performed.' 

ֹּאמַר  ג --וַתַעַן אֶסְתֵר הַמַלְכָה, וַת
ם י חֵן בְעֵינֶיךָ הַמֶלֶךְ,  -אִּ מָצָאתִּ

ם נָתֶן  הַמֶלֶךְ טוֹב: -עַל-וְאִּ י  -תִּ לִּ
י.  י בְבַקָשָתִּ י, וְעַמִּ שְאֵלָתִּ י בִּ  נַפְשִּ

3 Then Esther the queen answered and said: 'If I 
have found favour in thy sight, O king, and if it 
please the king, let my life be given me at my 
petition, and my people at my request; 

כִי נִמְכַרְנו אֲנִי וְעַמִי, לְהַשְמִיד    ד
ים   לַהֲרוֹג ולְאַבֵד;  לוּ לַעֲבָדִּ וְאִּ

י מְכַרְנוּ, הֶחֱרַשְתִּ שְפָחוֹת נִּ י  --וְלִּ כִּ
 }ס{   וֶֹה, בְנֵזֶק הַמֶלֶךְ.אֵין הַצָר ש

4 for we are sold, I and my people, to be 
destroyed, to be slain, and to perish. But if we 
had been sold for bondmen and bondwomen, I 
had held my peace, for the adversary is not 
worthy that the king be endamaged.' {S} 

ֹּא  ה ֹּאמֶר  וַי מֶר הַמֶלֶךְ אֲחַשְוֵרוֹש, וַי
י הוּא זֶה וְאֵי  לְאֶסְתֵר הַמַלְכָה:  -מִּ

בוֹ לַעֲשוֹת  -זֶה הוּא, אֲשֶר מְלָאוֹ לִּ
 כֵן. 

5 Then spoke the king Ahasuerus and said unto 
Esther the queen: 'Who is he, and where is he, 
that durst presume in his heart to do so?' 

סְתֵר  ו ר אֶׁ ֹּאמֶׁ אִיש צַר וְאוֹיֵב,  --וַת
ה פְנֵי הָמָן הָרָע הַזֶׁ לִּ בְעַת, מִּ ; וְהָמָן נִּ

 הַמֶלֶךְ וְהַמַלְכָה. 

6 And Esther said: 'An adversary and an 
enemy, even this wicked Haman.' Then 
Haman was terrified before the king and the 
queen. 

Q: Where does the decree against the Jews stand at this point in the story? 
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Source 32: Esther Ch. 8 

וַיוֹשֶט הַמֶלֶךְ לְאֶסְתֵר, אֵת    ד
ט הַזָהָב; וַתָקָם אֶסְתֵר,   שַרְבִּ

פְנֵי הַמֶלֶךְ.   וַתַעֲמֹּד לִּ

4 Then the king held out to Esther the 
golden sceptre. So Esther arose, and 
stood before the king. 

ם  ה ֹּאמֶר אִּ הַמֶלֶךְ טוֹב  -עַל-וַת
ם וְכָשֵר  י חֵן לְפָנָיו, מָצָאתִּ -וְאִּ

ךְ, וְטוֹבָה אֲנִי,  לֶׁ הַדָבָר לִפְנֵי הַמֶׁ
יב אֶת--בְעֵינָיו כָתֵב לְהָשִּ - יִּ

ים, מַחֲשֶבֶת הָמָן בֶן -הַסְּפָרִּ
י, אֲשֶר כָתַב לְאַבֵד   הַמְדָתָא הָאֲגָגִּ

ים, אֲשֶר בְכָל-אֶת ינוֹת  -הַיְהוּדִּ מְדִּ
 הַמֶלֶךְ. 

5 And she said: 'If it please the king, 
and if I have found favour in his 
sight, and the thing seem right 
before the king, and I be pleasing 
in his eyes, let it be written to reverse 
the letters devised by Haman the son 
of Hammedatha the Agagite, which 
he wrote to destroy the Jews that are 
in all the king's provinces; 

כִי אֵיכָכָה אוכַל, וְרָאִיתִי,   ו
ר ת-בָרָעָה, אֲשֶׁ ;  עַמִי-יִמְצָא אֶׁ

י, בְאָבְדַן   יתִּ וְאֵיכָכָה אוּכַל וְרָאִּ
י.  }ס{   מוֹלַדְתִּ

6 for how can I endure to see the evil 
that shall come unto my people? or 
how can I endure to see the 
destruction of my kindred?' {S} 

Rav Fohrman: …once she reveals the truth, I'm from the lowest of the low, 
the dregs of society, and now look me in the eye king, do you still love me? If 
you look at me – v'tovah ani b'einav – and I am still good in your eyes. If you 
still care for me as indeed you must, because you killed Haman and you 
preserved me, then I'm going to extend this argument and use it to have you 
recognize not just my humanity but the humanity of my people. In effect, she's 
really taking him to the following place: If you've accepted my identity, if it is 
my humanity that you were willing to accept despite my being one of them, 
then whether you like it or not, you have to tolerate and accept them as basic 
human beings too. You have to keep them alive. Save my people. 
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It's at that moment that Esther finally redeems the story of the Tree of 
Knowledge of Good and Evil. She has found a way to convey forbidden 
knowledge, dangerous knowledge, knowledge that by rights should kill her, to 
her husband, and has found a way to bring moral clarity to his vision. 

Source 33: Rabbi S. Benyosef, The Light of Ephraim, p. 339  

If she behaves in an antagonistic way, she is giving him the chance to 

rectify his character defects. The fact that they are together means that 

God entrusted the two of them with a tikkun (completion) that they can 

bring to fruition only when they are together, a job that he can do only 

with her. 

 

Source 34:    Jonathan Rosenblum, “In Praise of Marriage” from 

Jerusalem Post, March 27, 2009  

In Jewish thought, the purpose of life is to subject one's screaming id (“I 

want”) to a higher command (“I should”). Marriage, in that view, is the 

best school for self-improvement, for it cannot work unless one is 

prepared to take account of another's needs and desires. The Torah 

describes one's spouse as an “ezer k’negdo” – both as a helpmate and in 

opposition. Sometimes the greatest help is that oppositional element. 

  


