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The Surprising Connection
Between Haman &
The Garden of Eden
Source 1: Talmud Hulin 139b
 יא המן העץ,המן מן התורה מנין? בראשית ג
They also asked Rav Mattana: From where in the Torah can one find an
allusion to the hanging of Haman? He replied: The verse states after Adam ate
from the tree of knowledge: “Have you eaten of [hamin] the tree, about which
I commanded you that you should not eat?” (Genesis 3:11). Hamin is spelled in
the same manner as Haman: Heh, mem, nun.

 יח ואנכי הסתר אסתיר מרדכי מן התורה,אסתר מן התורה מנין דברים לא
:  כג מר דרור ומתרגמינן מירא דכיא,מנין דכתיב שמות ל
From where in the Torah can one find an allusion to the events involving
Esther? He replied to them that the verse states: “Then My anger shall be
kindled against them on that day, and I will forsake them, and I will hide My
face from them, and they shall be devoured, and many evils and troubles shall
come upon them; so that they will say in that day: Have not these evils come
upon us because our God is not among us? And I will hide [haster astir] My
face on that day for all the evil which they shall have wrought, in that they are
turned to other gods” (Deuteronomy 31:17–18). They also asked him: From
where in the Torah can one find an allusion to the greatness bestowed upon
Mordecai? He replied: As it is written with regard to the anointing oil in the
Tabernacle: “And you shall also take the chief spices, of flowing myrrh [mor
deror]” (Exodus 30:23); and we translate mor deror into Aramaic as: Mira
dakhya, which resembles the name Mordecai.

1b) Rashi:

 למעשה המן- מנין
 יתלה על העץ- המן העץ

2

Source 2: Bereishit Ch. 3

;הָ ָאדָ ם- ֶאל,ֹלהים
ִּ ֱט ַוי ְִּק ָרא יְהוָה א
. ַא ֶיכָה,וַי ֹּאמֶ ר לֹו
;קלְָך שָ מַ עְ ִּתי בַ גָן
ֹּ - ֶאת,י וַי ֹּאמֶ ר
. ו ֵָאחָ בֵ א,עֵ ירֹּם ָאנֹּכִּ י-ירא כִּ י
ָ ו ִָּא

9 And the LORD God called unto the man,
and said unto him: 'Where art thou?'

 כִּ י עֵ ירֹּם, ִּמי ִּהגִּ יד לְָך--יא וַי ֹּאמֶ ר
יתיָך לְבִ ל ְִתי
ִ ִ אֲ שֶׁ ר צִ ו,הָ עֵ ץ-ָא ָתה; הֲ ִמן
. ָא ָכל ְָת-- ִממֶׁ ּנו-אֲ ָכל

11 And He said: 'Who told thee that thou
wast naked? Hast thou eaten of the tree,
whereof I commanded thee that thou
shouldest not eat?'

 הָ ִּאשָ ה אֲ שֶ ר: הָ ָאדָ ם,יב וַי ֹּאמֶ ר
הָ עֵ ץ-לִּי ִּמן- ִּהוא נ ְָתנָה,נ ַָת ָתה עִּ מָ ִּדי
.א ֵכל
ֹּ ָו

12 And the man said: 'The woman whom
Thou gavest to be with me, she gave me of
the tree, and I did eat.'

10 And he said: 'I heard Thy voice in the
garden, and I was afraid, because I was
naked; and I hid myself.'

Source 3: Rav Avraham Abba Weingart
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Source 4: Bereishit Ch. 2

,ֹלהים
ִּ ֱטו ַוי ִַּקח יְהוָה א
-הָ ָאדָ ם; ַו ַינִּחֵ הּו בְ גַן-ֶאת
. לְעָ בְ דָ ּה ּולְשָ ְמ ָרּה,עֵ דֶ ן
- עַ ל,ֹלהים
ִּ ֱטז ַויְצַ ו יְהוָה א
- ִמכֹּל עֵ ץ:הָ ָאדָ ם לֵאמֹּר
. ָאכֹּל ת ֹּאכֵל,הַ גָן
-- הַ דַ עַ ת טֹוב ו ָָרע,יז ומֵ עֵ ץ
 בְ יֹום, כִּ י: ִממֶׁ ּנו,ל ֹּא ת ֹּאכַל
.מֹות ָתמּות--אֲ ָכלְָך ִּממֶ נּו

15 And the LORD God took the man, and
put him into the garden of Eden to dress
it and to keep it.
16 And the LORD God commanded the
man, saying: 'Of every tree of the
garden thou mayest freely eat;
17 but of the tree of the knowledge of
good and evil, thou shalt not eat of it;
for in the day that thou eatest thereof
thou shalt surely die.'

Source 5: Bereishit Ch. 3

- ֶאל,ד וַי ֹּאמֶ ר הַ נָחָ ש
. ְתמֻ תּון,מֹות- ל ֹּא:הָ ִּאשָ ה
 כִּ י בְ יֹום,ֹלהים
ִּ ֱ יֹּדֵ עַ א,ה כִּ י
; וְ נִּפְ ְקחּו עֵ ינֵיכֶם,אֲ ָכ ְלכֶם ִּממֶ נּו
 טֹוב, י ְֹּדעֵ י,ֵאֹלהים
ִּ  כ,ִּיתם
ֶ וִּ ְהי
.ו ָָרע

4 And the serpent said unto the
woman: 'Ye shall not surely die;
5 for God doth know that in the day
ye eat thereof, then your eyes shall
be opened, and ye shall be as God,
knowing good and evil.'

R. David Fohrman
1.
2.
3.

What exactly was the nature of the tree?
How could we have failed such an easy test?
Why did God put the tree there if He doesn't want us to eat from it?
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Source 6: Talmud, Berachot 35a
. ָאסּור לֹו ל ָָאדָ ם שֶ יֵהָ נֶה ִּמן הָ עֹולָם הַ זֶה בְ ל ֹּא בְ ָרכָה:ֶאלָא ְסבָ ָרא הּוא
Rather, all previous attempts at deriving this halakha are rejected. The fundamental
obligation to recite a blessing over food is founded on reason: One is forbidden to derive
benefit from this world without a blessing.

 כׇּל הַ ֶנהֱ נֶה ִּמן הָ עֹולָם הַ זֶה בְ ל ֹּא בְ ָרכָה כְ ִּאילּו:מּואל
ֵ ָאמַ ר ַרב יְהּודָ ה ָאמַ ר ְש
 כְ ִּתיב: ַרבִּ י לֵוִּ י ָרמֵ י.לֹואּה״
ָ ּומ
ְ  ״לַה׳ הָ ָא ֶרץ: שֶ נֶאֱ מַ ר,נֶהֱ נָה ִּמ ׇּק ְדשֵ י שָ מַ יִּם
! ּוכְ ִּתיב ״הַ שָ מַ יִּם שָ מַ ִּים לַה׳ וְ הָ ָא ֶרץ נ ַָתן לִּבְ נֵי ָאדָ ם״,לֹואּה״
ָ ּומ
ְ ״לַה׳ הָ ָא ֶרץ
. כָאן ל ְַאחַ ר בְ ָרכָה, לָא ַק ְשיָא כָאן קֹודֶ ם בְ ָרכָה
Similarly, Rav Yehuda said that Shmuel said: One who derives benefit from this world
without a blessing, it is as if he enjoyed objects consecrated to the heavens, as it is
stated: “The earth and all it contains is the Lord’s, the world and all those who live in it”
(Psalms 24:1). Rabbi Levi expressed this concept differently. Rabbi Levi raised a
contradiction: It is written: “The earth and all it contains is the Lord’s,” and it is written
elsewhere: “The heavens are the Lord’s and the earth He has given over to mankind”
(Psalms 115:16). There is clearly a contradiction with regard to whom the earth belongs. He
himself resolves the contradiction: This is not difficult. Here, the verse that says that the
earth is the Lord’s refers to the situation before a blessing is recited, and here, where it
says that He gave the earth to mankind refers to after a blessing is recited.

Rav Fohrman:
When you give a gift to a child, the two things you want to see is:
(a) You want to see the kid enjoying the toy
(b) The second is, I want you to understand that it came from me.
Sometimes that understanding is conveyed by saying thank you, but it
doesn't have to be by saying thank you. I really don't even need you to say
thank you, I just need you, when you play with the toy, to understand that
that was a gift from me
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The first positive command in the Torah, enjoy all these trees. He just wants
us to understand that the trees came from Him. How do we convey that
understanding? There's one tree that's His; by honoring the prohibition not
to partake of God's own tree, that's the way we convey our understanding
that we're guests in the Garden, that we're not the owners, that we're there
at God's pleasure. That what He's given us with all these trees are His gifts,
and when we enjoy them, we're enjoying what He has lovingly bestowed to
us.
Source 7: Midrash Bereishit Rabba Ch. 8
Rabbi Hoshaya said: When the Holy One of
Blessing created the first ADAM, the
Ministering Angels erred and wanted to say
the kedusha before him. A parable: A king and
his governor were in a chariot and the people
of the realm wanted to say "Domine" to the
king, but didn't know which [was the king].
So what did the king do? He shoved [the
governor] and ejected him from the chariot
and everyone knew [that one] was the
governor. So too, when the Holy One of
Blessing created the first ADAM, the
Ministering Angels erred and wanted to say
the kedusha before him. What did the Holy
One of Blessing do? He caused slumber to fall
upon him so everyone knew [that one] was
the ADAM, as it is written: "Withdraw from
the ADAM who has breath in his nostrils, for
how little is he to be esteemed" (Isaiah 2:22)

י אמר רבי הושעיא בשעה שברא הקדוש
ברוך הוא אדם הראשון טעו מלאכי
 משל,השרת ובקשו לומר לפניו קדוש
למלך ואפרכוס שהיו בקרוכין והיו בני
המדינה מבקשין לומר למלך דומינו
 מה עשה המלך,ולא היו יודעין איזהו
 וידעו הכל,דחפו והוציאו חוץ לקרוכין
 כך בשעה שברא,שהוא איפרכוס
,הקדוש ברוך הוא את אדם הראשון
טעו בו מלאכי השרת ובקשו לומר לפניו
 מה עשה הקדוש ב"ה הפיל עליו,קדוש
 הדא,תרדמה וידעו הכל שהוא אדם
הוא דכתיב (ישעיה ב) חדלו לכם מן
האדם אשר נשמה באפו כי במה נחשב
. הוא
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Source 8: Sefer Hapelia

Hevel’s Korban aimed to re-affirm that despite the creation of Adam,
Hashem is the one Master of the Universe

אבל הבל תפס דרך אביו ופייס הדינים על דעת לקרבן למקום עלויים כי הבל נולד
להודיע בקרבנו... מכח חזרת אביו בתשובה שהיה הרחמים במילוי והקריב קרבן
יחוד השם בעולם וקרבנו קרבן תודה שהוא להתאחד ולהודות הש"י על כח הקיום
 שכיון שראו אדם.שהמציא בו ועל כח הדבר שהמשילו לעליונים בדמות וצלם
הראשון שהוא בצלם אלהים היו סבורין שהאדם בראם לפיכך הוצרך היה להקריב
קרבן להודיעם שהקב"ה אדון יחידי בעולם ואין לו שני וממנו הכל

In answering question #2, Rav Fohrman says:
The temptation was to see yourself as the owner of the Garden. You
know, it's not so convenient to acknowledge you're a guest. If I'm a
guest, it can all be taken away from me at some point. If I'm a guest,
I owe gratitude, I'm indebted to you, it's not so comfortable to always
feel like I'm indebted to you. It's much more fun to be able to pretend
that it's all mine. The temptation to eat from that one last tree is
the temptation to masquerade as God, as the owner of the Garden,
to pretend if only for a moment that it's all mine, that it can't be
taken away, that I'm not beholden to the giver. It's the temptation
to play God.
Source 9: Bereishit Ch. 1

 י ִָּקוּו,ֹלהים
ִּ ֱט וַי ֹּאמֶ ר א
-הַ מַ יִּם ִּמ ַתחַ ת הַ שָ מַ יִּם ֶאל
; הַ יַבָ שָ ה, וְ ֵת ָר ֶאה,מָ קֹום ֶאחָ ד
.כֵן-ַוי ְִּהי

9 And God said: 'Let the waters under
the heaven be gathered together unto
one place, and let the dry land appear.'
And it was so.
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ֹלהים ַליַבָ שָ ה
ִּ ֱי ַוי ְִּק ָרא א
 ּול ְִּמ ְקוֵה הַ מַ יִּם ָק ָרא,ֶא ֶרץ
.טֹוב- כִ י,ֹלהים
ִ ֱי ִַּמים; ַוי ְַרא א

10 And God called the dry land Earth,
and the gathering together of the
waters called He Seas; and God saw
that it was good.

 ַת ְדשֵ א,ֹלהים
ִּ ֱיא וַי ֹּאמֶ ר א
,הָ ָא ֶרץ דֶ שֶ א עֵ שֶ ב מַ זְ ִּריעַ ז ֶַרע
 אֲ שֶ ר,עֵ ץ פְ ִּרי עֹּשֶ ה פְ ִּרי ל ְִּמינֹו
.כֵן-הָ ָא ֶרץ; ַוי ְִּהי-בֹו עַ ל-ז ְַרעֹו

11 And God said: 'Let the earth put
forth grass, herb yielding seed, and
fruit-tree bearing fruit after its kind,
wherein is the seed thereof, upon the
earth.' And it was so.

יב וַתֹוצֵ א הָ ָא ֶרץ דֶ שֶ א עֵ שֶ ב
 וְ עֵ ץ, ל ְִּמינֵהּו,מַ זְ ִּריעַ ז ֶַרע
,בֹו-פְ ִּרי אֲ שֶ ר ז ְַרעֹו-עֹּשֶ ה
- כִ י,ֹלהים
ִ ֱל ְִּמינֵהּו; ַוי ְַרא א
.טֹוב

12 And the earth brought forth grass,
herb yielding seed after its kind, and
tree bearing fruit, wherein is the seed
thereof, after its kind; and God saw
that it was good.

Source 10: Bereishit Ch. 2

- ל ֹּא,ֹלהים
ִ ֱיח וַי ֹּאמֶׁ ר יְהוָה א
;טֹוב הֱ יֹות הָ ָאדָ ם לְבַ דֹו
. כְ נֶגְ דֹו,לֹו עֵ זֶר-ֶאעֱשֶ ה

18 And the LORD God said: 'It is not
good that the man should be alone; I
will make him a help meet for him.'

Rav Fohrman:
One of the great mistakes we make when we read this story is that we
overthink it. Yes, there's this Godly knowledge, so we have to think about
very deep, theological issues, we have to imagine how a being outside of
space and time, who we can't touch, can't feel, would see good and evil. But
that's very hard to do.
There's another very simple way, and it's to assume that the Torah gives
you all the facts you need to know to understand it right here. So let's
assume that that's true for a minute. Let's ask ourselves, here I am, I'm
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reading just the first couple of chapters of the Book of Genesis and I get
to the story of the Tree of Knowledge, what are the only things I really
know about God? I really only know two things about Him, I know that
He's the Creator, and I know that He's the one who keeps on saying Tov
and Lo Tov - good and not good. Yes, after every day of creation; Vayar
Elokim ki tov - and God saw that it was good. And, when God created
man; Lo tov heyot adam levado - it's not good for a man to be alone. God
really is the knower of good and not good, that's the only thing He ever
says in the process of creation.
Source 11: Bereishit Ch. 6

 כִ י ַרבָ ה ָרעַ ת,ה ַוי ְַרא יְהוָה
יֵצֶׁ ר- וְ כָל,הָ ָאדָ ם בָ ָא ֶׁרץ
- ַרק ַרע כָל,מַ ְח ְשבֹּת לִבֹו
.הַ יֹום

5 And the LORD saw that the
wickedness of man was great in the
earth, and that every imagination of
the thoughts of his heart was only
evil continually.

- ֶא ְמחֶ ה ֶאת,ז וַי ֹּאמֶ ר יְהוָה
אתי מֵ עַ ל פְ נֵי
ִּ בָ ָר-הָ ָאדָ ם אֲ שֶ ר
,בְ הֵ מָ ה- מֵ ָאדָ ם עַ ד,הָ אֲ דָ מָ ה
עֹוף- ֶרמֶ ש וְ עַ ד-עַ ד
 כִּ י, כִּ י נִּחַ ְמ ִּתי:הַ שָ מָ יִּם
.יתם
ִּ ע ֲִּש

7 And the LORD said: 'I will blot out
man whom I have created from the
face of the earth; both man, and beast,
and creeping thing, and fowl of the air;
for it repenteth Me that I have made
them.'

Rav Fohrman:
Seeing something as bad if you're the Creator means I'm not going to keep it
around anymore, I'm going to get rid of it. Seeing something as good as I'm the
Creator, says yeah, I'll keep it. Seeing something as Lo Tov - not good enough,
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means it needs improvement…Those are the three possible grades: good, not good
enough and bad. If you think about those grades, that's the responsibility of a
Creator towards its creation … Should I keep it around? Should I get rid of it?
Should I change it? That's Godly knowledge, though, it's not human knowledge,
it's the business of a Creator to do that, it's not the business of a creature of
the created.
You know, there are certain decisions you get to make as a creature, as the
created one, but one of them isn't this is the way things should be, this is the
way the world should be…
…What does eating from the tree do for you? It gives you the feeling that you
see things as a Creator does. That you too can make judgments, this is the way
the world should be and this is the way it shouldn't be. You have the power to
pronounce Tov and Rah, as the Creator does.
… there's a confusion here, because we human beings - there's another kind of
Tov and Rah that we're familiar with, the Tov and Rah of desire. See, Tov and
Rah have two meanings, Tov can mean good in the sense of moral right and just,
but it could also mean good, as in, the way I like it, the way I desire things. The
macaroni and cheese is ‘good’ doesn't mean that its nutritional value is good,
necessarily, it means that I like it, it comports with my desire. The broccoli is
‘bad’ is not a judgment about the broccoli in any objective kind of way, it's a
judgment about me, what I like and what I don't like. … Human beings, well,
we're very familiar with the Tov and Rah of desires, but when we think we can
pronounce Tov and Rah as in the way things should be, we can very easily
confuse the two and mix up one for the other.
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Source 12: BPS Research Digest

We all know someone who is convinced their opinion is better than everyone else’s
on a topic – perhaps, even, that it is the only correct opinion to have. Maybe, on
some topics, you are that person. No psychologist would be surprised that people
who are convinced their beliefs are superior think they are better informed than
others, but this fact leads to a follow on question: are people actually better
informed on the topics for which they are convinced their opinion is superior? This
is what Michael Hall and Kaitlin Raimi set out to check in a series of experiments in
the Journal of Experimental Social Psychology.
The researchers distinguish “belief superiority” from “belief confidence” (thinking
your opinion is correct). Belief superiority is relative – it is when you think your
opinion is more correct than other people’s; the top end of their belief
superiority scale is to indicate that your belief is “Totally correct (mine is
the only correct view)”.
The pair set out to find people who felt their beliefs on a variety of controversial
political issues (things like terrorism and civil liberties, or wealth redistribution)
were superior, and to check – using multiple choice quizzes – how well they were
informed on the topics about which they held these superiority beliefs.
Across five studies Hall and Raimi found that those people with the highest
belief superiority also tended to have the largest gap between their perceived
and actual knowledge – the belief superior consistently suffered from the
illusion that they were better informed than they were. As you might expect,
those with the lowest belief superiority tended to underestimate how much
they knew.
As well as simple background knowledge, the researchers were also interested in how
people with belief superiority sought out new information relevant to that belief.
They gave participants a selection of news headlines and asked them to select which
articles they’d like to read in full at the end of the experiment. Categorising
headlines as belief-congruent or belief incongruent, the researchers observed
that those participants with higher belief-superiority were more likely to select
belief congruent headlines. In other words, despite being badly informed
compared to their self-perception, these participants chose to neglect sources
of information that would enhance their knowledge.
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Source 13: Synopsis of Hitler's Ethic: The Nazi Pursuit of
Evolutionary Progress by Richard Weikart

Source 14: Ch. 4 Bereishit
6 And when the woman saw that the tree
was good for food, and that it was a
delight to the eyes, and that the tree was
to be desired to make one wise, she took
of the fruit thereof, and did eat; and she
gave also unto her husband with her, and
he did eat.

ו ו ֵַת ֶרא הָ ִּאשָ ה כִּ י טֹוב
הָ עֵ ץ לְמַ אֲ כָל וְ כִּ י ַתאֲ וָה-
הּוא לָעֵ י ַניִּם ,וְ נ ְֶחמָ ד הָ עֵ ץ
לְהַ ְשכִּ יל ,ו ִַּת ַקח ִּמפִּ ְריֹו,
וַת ֹּאכַל; ו ִַּת ֵתן גַם-ל ְִּאישָ ּה
עִּ מָ ּה ,וַי ֹּאכַל.

Source 15: Haketav V’Hakabala
What the snake said to Chava
(ה) והייתם כאלהים .כשופט וכמנהיג ...וטעמו כאן מעצמיכם תהיו
ביכלתכם לשפוט מהו טוב ותבחרו בו ומהו רע ותמנעו ממנו ,ולא תהיו
דומים לשאר בע"ח שהם מוכרחים במעשיהם ,ואין להם כח השפיטה
והנהגה להתנהג מכח עצמם בבחירה ורצון .ובכונה זו יתבאר ג"כ מלת
כאלהי' מענין תוקף ויכולת ,כלומר תהיו בעלי היכולת לבחור מדעתכם
את הטוב מבין הרע ,ולא תצטרכו אל המצוה עליכם.

12
Note the parallel between the language the Torah uses to describe Chava’s perception of
the tree and its fruit, and the language of the Torah in the creation story…

Source 16: Rav Shimshon R. Hirsch –Bereishit 2:9
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Source 17: Benno Jacob
What is this knowledge? Why is the tree forbidden and the
consequence death? The meaning of good and evil should be
understood according to Deut. 30:15ff, "See, I have set before you
this day life and good, death and evil… I command you this day, to
love the Lord your God, to walk in His ways, and to keep His
commandments… I have set before you life and death, blessing and
curse, therefore choose life." The "good" is love of God shown by
obedience to His commandments and it brings life and blessing, the
"evil" is disobedience and it brings curse and death.
The first man reaches this knowledge by his experience with the
prohibition. As he trespasses, he will afterwards know that he has
chosen "evil" and will recognize the difference from "the good"
which obedience would have preserved for him. The tree is a
touchstone for the distinction between the prohibited and
permitted, between good and evil, between life and death. This is
quite independent of the content of the prohibition. The will to obey
shows itself even more clearly if uninfluenced by any consideration
of practical profit or loss, it only submits to the lawgiver.
Man is given a prohibition that he may know that he is not God and
has a master. The fruit of the tree was neither injurious nor
poisonous; otherwise no penalty needed to be threatened; on the
contrary it was "good for food". Merely the prohibition makes the
fruit harmful…

14

Let’s return now, to sources 1-4; after studying
these sources, we can proceed to Source #18
Source 18: Esther Ch. 5:9-13
,ט ַויֵצֵ א הָ מָ ן בַ יֹום הַ הּוא
שָ מֵ חַ וְ טֹוב לֵב; וְ כִּ ְראֹות הָ מָ ן
,מָ ְר ֳּדכַי בְ שַ עַ ר הַ מֶ ֶלְך-ֶאת
--זָע ִּממֶ נּו- ָקם וְ ל ֹּא-וְ ל ֹּא
. חֵ מָ ה,מָ ְר ֳּדכַי-ַויִּמָ לֵא הָ מָ ן עַ ל
- ַויָבֹוא ֶאל,י ַוי ְִּת ַאפַק הָ מָ ן
-בֵ יתֹו; ַוי ְִּשלַח ַויָבֵ א ֶאת
.ז ֶֶרש ִּא ְשתֹו- וְ ֶאת,אֹּהֲ בָ יו
כְ בֹוד-יא ַויְסַ פֵר לָהֶ ם הָ מָ ן ֶאת
אֲ שֶ ר- וְ רֹּב בָ נָיו; וְ ֵאת כָל,עָ ְשרֹו
,גִּ ְדלֹו הַ מֶ לְֶך וְ ֵאת אֲ שֶ ר נ ְִּשאֹו
.הַ שָ ִּרים וְ עַ בְ דֵ י הַ מֶ ֶלְך-עַ ל

9 Then went Haman forth that day joyful and
glad of heart; but when Haman saw Mordecai in
the king's gate, that he stood not up, nor moved
for him, Haman was filled with wrath against
Mordecai.

- ַאף ל ֹּא-- הָ מָ ן,יב וַי ֹּאמֶ ר
-יאה ֶא ְס ֵתר הַ מַ ְלכָה עִּ ם
ָ ִּהֵ ב
-הַ ִּמ ְש ֶתה אֲ שֶ ר-הַ מֶ לְֶך ֶאל
-אֹותי; וְ גַם
ִּ - כִּ י ִּאם,עָ שָ ָתה
- עִּ ם,לָּה-לְמָ חָ ר אֲ נִּי ָקרּוא
.הַ מֶ ֶלְך
 ֵאינֶּׁנו שֹוֶׁה,זֶׁה-יג וְ כָל
 אֲ שֶׁ ר אֲ נִי ר ֶֹּׁאה,עֵ ת- בְ כָל:לִי
,יֹושֵ ב--ודי
ִ מָ ְר ֳּדכַי הַ יְה-ֶׁאת
.בְ שַ עַ ר הַ מֶׁ ֶׁלְך

12 Haman said moreover: 'Yea, Esther the queen
did let no man come in with the king unto the
banquet that she had prepared but myself; and
to-morrow also am I invited by her together with
the king.

10 Nevertheless Haman refrained himself, and
went home; and he sent and fetched his friends
and Zeresh his wife.
11 And Haman recounted unto them the glory of
his riches, and the multitude of his children, and
everything as to how the king had promoted him,
and how he had advanced him above the princes
and servants of the king.

13 Yet all this availeth me nothing, so long as I
see Mordecai the Jew sitting at the king's
gate.'
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Source 19: Rav Chaim Meir Har-Lavan

הָ מָ ן הרשע היה ראש השרים ,זכה לבנים רבים ,לעושר אגדי ,ושלט בכל
רחבי הממלכה ,על מאה עשרים ושבע מדינות! אין נכבד ממנו ,המלך
והמלכה ערכו משתה עבורו ולכבודו ,ובכל זאת הוא החליט לצאת למהלך
– שהביא עליו את קיצו – להשמיד את היהודים ,וזאת מפני שאיש אחד
ויחיד ,מרדכי היהודי ,ממיליוני הנתינים אינו משתחווה לו .בהתייעצו עם
אשתו ,חכמיו ויועציו ,הוא מצהיר בפניהם (אסתר ה ,יג)" :וְ כָל זֶׁה ֵאינֶּׁנו
ְהודי יֹושֵ ב בְ שַ עַ ר הַ מֶׁ לְֶׁך"!
רֹואה ֶׁאת מָ ְר ֳּדכַי הַ י ִ
שֹוֶׁה לִי בְ כָל עֵ ת אֲ שֶׁ ר אֲ נִי ֶׁ
"וְ כָל זֶׁה" לא שווה מאומה ,כיוון שבן אדם אחד – מרדכי היהודי  -לא
משתחווה לו ,והוא מתמלא חמה ,והסוף ידוע.
על זאת נשאל רב מָ ְתנַה – היכן השורש של המידה המגונה הזו ,שאדם שיש
לו הכל אינו מסוגל ליהנות ממה שיש לו רק בגלל נקודה זעירה שהוא
מתעקש להציב מול עיניו עד שתסתיר את כל מה שיש לו?
השיה להם רב מָ ְתנַה" :הֲ ִמן הָ עֵ ץ" – אבי כל האנושות ,אדם הראשון ,כבר
אצלו התגלתה תכונה זו .ה' השניח אותו בגן עדן ,מלאכים צלו עבורו בשר
ומזגו לו יין! ה' התיר לו לאכול מכל עצי הגן ,והגביל אותו רק בעץ אחד
(בראשית ב ,טז-יז)ִ " :מכֹּל עֵ ץ הַ גָן ָאכֹּל ת ֹּאכֵל .ומֵ עֵ ץ הַ דַ עַ ת טֹוב ו ָָרע ל ֹּא
ת ֹּאכַל ִממֶׁ ּנו" – אך הוא חשק רק את העץ אותו אסור היה לו לאכול והוא
לה היה מסוגל לשאת זאת ,עד שנכשל בחטא שהמיט מיתה עליו ועל
האנושות כולה לדורות עולם.
זהו היצר הרע ,המצליח לתעתע באדם כי כל מה שיש לו אינו שווה כלום,
ורק אם ישיג נקודה פלונית מיד ישתנו חייו לטובה.

Rav Fohrman: This is the Adam situation with the forbidden
fruit. I have everything, but it means nothing because there's
one thing I can't have.
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What was the pinnacle of everything for Haman? It was how
he was called to dine with the king. You know that was just like
Adam too. Adam's great gift is the ability to dine with the King,
the King of Kings, he's there in God's Garden, and has all these
fruits, all these trees that God made. If he would eat of them
in God's presence in the Garden, what he's really doing? He's
dining with the King. Both of these people are in exactly the
same position, but it all means nothing to them because of the
one thing they can't have, how sad.
What does Zeresh, his wife, recommend?
Source 20: Megilat Esther Ch. 5

-יד וַת ֹּאמֶ ר לֹו ז ֶֶרש ִּא ְשתֹו וְ כָל
עֵ ץ ָגבֹּהַ חֲ ִמ ִשים- ַיעֲׂשו,אֹּהֲ בָ יו
 ּובַ ב ֶֹּקר אֱ מֹּר לַמֶ לְֶך וְ י ְִּתלּו,ַאמָ ה
-עִּ ם- ּוב ֹּא,מָ ְר ֳּדכַי עָ לָיו-ֶאת
; ַהַ ִּמ ְש ֶתה שָ מֵ ח-הַ מֶ לְֶך ֶאל
 ַויַעַ ש,ַויִּיטַ ב הַ דָ בָ ר לִּפְ נֵי הָ מָ ן
} {ס.הָ עֵ ץ

14 Then said Zeresh his wife and all
his friends unto him: 'Let a gallows be
made of fifty cubits high, and in the
morning speak thou unto the king
that Mordecai may be hanged
thereon; then go thou in merrily with
the king unto the banquet.' And the
thing pleased Haman; and he caused
the gallows to be made. {S}

You'll have the one thing that's so far eluded you. What does
that remind you of in the Garden? Adam was offered the fruit
– the forbidden fruit, the one thing he couldn't have – by Eve,
and now Haman's wife Zeresh tells him, well why don't you just
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have the one thing that you haven't been able to have? But
isn't it interesting what the gallows are called in Hebrew?
Ya'asu eitz – literally an Eitz is not a gallows, you know what
it is? It's a tree. It's the tree of knowledge all over again, it's
the one thing you can't have, she's offering him the fruit.
ו ו ֵַת ֶרא הָ ִּאשָ ה כִּ י טֹוב
-הָ עֵ ץ לְמַ אֲ כָל וְ כִּ י ַתאֲ וָה
 וְ נ ְֶחמָ ד הָ עֵ ץ,הּוא לָעֵ י ַניִּם
, ו ִַּת ַקח ִּמפִּ ְריֹו,לְהַ ְשכִּ יל
ל ְִאישָ ה-וַת ֹּאכַל; ו ִַת ֵתן גַם
. וַי ֹּאכַל,עִ מָ ה

6 And when the woman saw that the tree
was good for food, and that it was a
delight to the eyes, and that the tree was
to be desired to make one wise, she took
of the fruit thereof, and did eat; and she
gave also unto her husband with her, and
he did eat.

What are the ramifications of eating the fruit in Gan Eden?

-- הַ דַ עַ ת טֹוב ו ָָרע,יז ּומֵ עֵ ץ
 בְ יֹום, כִ י: ִּממֶ נּו,ל ֹּא ת ֹּאכַל
.מֹות ָתמות--אֲ ָכלְָך ִממֶׁ ּנו

17 but of the tree of the knowledge of
good and evil, thou shalt not eat of it; for
in the day that thou eatest thereof
thou shalt surely die.'

Source 21: Ramban – you will become mortal:
. בעת שתאכל ממנו תהיה בן מות- ביום אכלך ממנו מות תמות

18

What happens to Haman following this advice?
Source 22: Megilat Esther Ch. 6

 ִּמי בֶ חָ צֵ ר; וְ הָ מָ ן,וַי ֹּאמֶ ר הַ מֶ לְֶך
,הַ מֶ לְֶך הַ ִּחיצֹונָה- לַחֲ צַ ר בֵ ית,בָ א
מָ ְר ֳּדכַי- ל ְִּתלֹות ֶאת,ֵלאמֹּר לַמֶ לְֶך
.הֵ כִּ ין לֹו-הָ עֵ ץ אֲ שֶ ר-עַ ל

4 And the king said: 'Who is in the
court?'--Now Haman was come into
the outer court of the king's house,
to speak unto the king to hang
Mordecai on the gallows that he
had prepared for him.--

-- ֵאלָיו,ֹּאמרּו ַנע ֲֵרי הַ מֶ ֶלְך
ְ ה וַי
 עֹּמֵ ד בֶ חָ צֵ ר; וַי ֹּאמֶ ר,ִּהנֵה הָ מָ ן
. יָבֹוא,הַ מֶ לְֶך

5 And the king's servants said unto
him: 'Behold, Haman standeth in
the court.' And the king said: 'Let
him come in.'

, וַי ֹּאמֶ ר לֹו הַ מֶ לְֶך, הָ מָ ן,ו ַויָבֹוא
 ַל ֲעשֹות בָ ִּאיש אֲ שֶ ר הַ מֶ לְֶך-מַ ה
, בְ לִבֹו,יקרֹו; וַי ֹּאמֶׁ ר הָ מָ ן
ָ ִּחָ פֵץ ב
,ל ְִמי י ְַחפֹּץ הַ מֶׁ לְֶׁך ַלעֲׂשֹות י ְָקר
.יֹותר ִממֶׁ ּנִי
ֵ

6 So Haman came in. And the king
said unto him: 'What shall be done
unto the man whom the king
delighteth to honour?'--Now
Haman said in his heart: 'Whom
would the king delight to honour
besides myself?'--

, ִּאיש:הַ מֶ ֶלְך- ֶאל,ז וַי ֹּאמֶ ר הָ מָ ן
.יקרֹו
ָ ִּאֲ שֶ ר הַ מֶ לְֶך חָ פֵץ ב

7 And Haman said unto the king:
'For the man whom the king
delighteth to honour,

 אֲ שֶ ר,ח יָבִּ יאּו לְבּוש מַ לְכּות
 אֲ שֶ ר ָרכַב,בֹו הַ מֶ לְֶך; וְ סּוס-לָבַ ש
 וַאֲ שֶ ר נ ִַּתן ֶכ ֶתר,עָ לָיו הַ מֶ לְֶך
. בְ ר ֹּאשֹו,מַ לְכּות

8 let royal apparel be brought
which the king useth to wear, and
the horse that the king rideth upon,
and on whose head a crown royal is
set;

-יַד- עַ ל,ט וְ נָתֹון הַ לְבּוש וְ הַ ּסּוס
,ִּאיש ִּמשָ ֵרי הַ מֶ לְֶך הַ פ ְַר ְת ִּמים
 אֲ שֶ ר הַ מֶ לְֶך,הָ ִּאיש-וְ ִּהלְבִּ ישּו ֶאת
-יקרֹו; וְ ִּה ְרכִּ יבֻהּו עַ ל
ָ ִּחָ פֵץ ב

9 and let the apparel and the horse
be delivered to the hand of one of
the king's most noble princes, that
they may array the man therewith
whom the king delighteth to
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 וְ ָק ְראּו, בִּ ְרחֹוב הָ עִּ יר,הַ ּסּוס
 ָככָה יֵעָ שֶ ה ל ִָּאיש אֲ שֶ ר,ְל ָפנָיו
.יקרֹו
ָ ִּהַ מֶ לְֶך חָ פֵץ ב

honour, and cause him to ride on
horseback through the street of the
city, and proclaim before him: Thus
shall it be done to the man whom
the king delighteth to honour.'

 מַ הֵ ר ַקח,י וַי ֹּאמֶ ר הַ מֶ לְֶך לְהָ מָ ן
הַ ּסּוס כַאֲ שֶ ר-הַ לְבּוש וְ ֶאת-ֶאת
כֵן ְלמָ ְר ֳּדכַי- ַועֲשֵ ה,ִּדבַ ְר ָת
 הַ יֹושֵ ב בְ שַ עַ ר,ְהּודי
ִּ הַ י
 ִּמכֹּל אֲ שֶ ר, ַתפֵל דָ בָ ר- ַאל:הַ מֶ לְֶך
.ִּדבַ ְר ָת

10 Then the king said to Haman:
'Make haste, and take the apparel
and the horse, as thou hast said,
and do even so to Mordecai the Jew,
that sitteth at the king's gate; let
nothing fail of all that thou hast
spoken.'

Rav Fohrman: What's the reason why you reach for the one
thing you can't have? So you can pretend that you have no
restrictions. So you can pretend that you are king. The act of
building the gallows for Mordechai is in effect the same thing
as wanting to be king. It's wanting to be entirely unrestricted.
So it's no wonder in the very next scene that Haman's obsession
with being king simply can't be contained.
….There's a reason why you want it to all be yours. There's a
subtle but precious prize here to be gotten. You know what's
really in it for you? What's really in it for you is that if it's all
yours, if you're really the owner of the garden, if you could
really pretend you're king, then there's no distinction anymore
between the two kinds of good; between good in the sense of
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what I want, and good in the sense of the way things should
be.
Source 23: Megilat Esther Ch. 7

יתן
ָ ִח וְ הַ מֶׁ לְֶׁך שָ ב ִמגִ ּנַת הַ ב
 וְ הָ מָ ן,בֵ ית ִמ ְש ֵתה הַ ַייִן-ֶׁאל
הַ ִּמטָ ה אֲ שֶ ר ֶא ְס ֵתר-ֹּנפֵל עַ ל
 הֲ גַם, וַי ֹּאמֶ ר הַ מֶ לְֶך, ָעָ לֶיה
הַ מַ ְלכָה עִּ ִּמי-לִּכְ בֹוש ֶאת
 יָצָ א ִּמפִּ י,בַ בָ יִּת; הַ דָ בָ ר
. חָ פּו, ּופְ נֵי הָ מָ ן,הַ מֶ לְֶך
-ט וַי ֹּאמֶׁ ר חַ ְרבֹונָה ֶׁאחָ ד ִמן
 גַם,יסים לִפְ נֵי הַ מֶׁ לְֶׁך
ִ הַ סָ ִר
עָ ׂשָ ה הָ מָ ן-הָ עֵ ץ אֲ שֶׁ ר-ִהּנֵה
-טֹוב עַ ל-לְמָ ְר ֳּדכַי אֲ שֶׁ ר ִדבֶׁ ר
--הַ מֶׁ לְֶׁך עֹּמֵ ד בְ בֵ ית הָ מָ ן
 חֲ ִמ ִשים ַאמָ ה; וַי ֹּאמֶׁ ר, ַָגבֹּה
. ְתלֻהו עָ לָיו,הַ מֶׁ לְֶׁך

8 Then the king returned out of the
palace garden into the place of the
banquet of wine; and Haman was
fallen upon the couch whereon Esther
was. Then said the king: 'Will he even
force the queen before me in the house?'
As the word went out of the king's
mouth, they covered Haman's face.
9 Then said Harbonah, one of the
chamberlains that were before the
king: 'Behold also, the gallows fifty
cubits high, which Haman hath made
for Mordecai, who spoke good for the
king, standeth in the house of
Haman.' And the king said: 'Hang him
thereon.'

R. Fohrman’s Audacious Suggestion
Rewinding to the Beginning of the Megilah:

Source 24: Esther Ch. 2

, כְ שְֹּך, הַ ְדבָ ִּרים הָ ֵאלֶה,א ַאחַ ר
 ָזכַר--חֲ מַ ת הַ מֶ לְֶך אֲ חַ ְשוֵרֹוש
,עָ שָ ָתה-ו ְַש ִּתי וְ ֵאת אֲ שֶ ר-ֶאת
. ָנִּגְ זַר עָ לֶיה-וְ ֵאת אֲ שֶ ר

1 After these things, when the wrath
of king Ahasuerus was assuaged, he
remembered Vashti, and what she
had done, and what was decreed
against her.
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,הַ מֶ ֶלְך-ֹּאמרּו ַנע ֲֵרי
ְ ב וַי
 יְבַ ְקשּו לַמֶ לְֶך נְעָ רֹות:ְמשָ ְר ָתיו
. טֹובֹות מַ ְר ֶאה,בְ תּולֹות

2 Then said the king's servants that
ministered unto him: 'Let there be
sought for the king young virgins
fair to look on;

- בְ כָל,ידים
ִּ ג וְ יַפְ ֵקד הַ מֶ לְֶך פְ ִּק
- וְ י ְִּקבְ צּו ֶאת,ְמ ִּדינֹות מַ לְכּותֹו
בְ תּולָה טֹובַ ת מַ ְר ֶאה- ַנע ֲָרה-כָל
בֵ ית-ירה ֶאל
ָ ִּשּושַ ן הַ ב-ֶאל
יַד הֵ גֶא ְס ִּריס- ֶאל,הַ נ ִָּשים
,הַ מֶ ֶלְך שֹּמֵ ר הַ נ ִָּשים; וְ נָתֹון
.ַת ְמרֻ ֵקיהֶ ן

3 and let the king appoint officers in
all the provinces of his kingdom, that
they may gather together all the fair
young virgins unto Shushan the
castle, to the house of the women,
unto the custody of Hegai the king's
chamberlain, keeper of the women;
and let their ointments be given
them;

 אֲ שֶ ר ִּתיטַ ב בְ עֵ ינֵי,ד וְ הַ ַנע ֲָרה
; ַתחַ ת ו ְַש ִּתי, ִּת ְמֹלְך--הַ מֶ לְֶך
 ַויַעַ ש,ַויִּיטַ ב הַ דָ בָ ר בְ עֵ ינֵי הַ מֶ לְֶך
} {ס.כֵן

4 and let the maiden that pleaseth
the king be queen instead of Vashti.'
And the thing pleased the king; and
he did so. {S}

הַ מֶ לְֶך-טז ו ִַּתל ַָקח ֶא ְס ֵתר ֶאל
,בֵ ית מַ לְכּותֹו- ֶאל,אֲ חַ ְשוֵרֹוש
חֹּדֶ ש- הּוא,בַ חֹּדֶ ש הָ ע ֲִּש ִּירי
. לְמַ לְכּותֹו,שֶ בַ ע-בִּ ְשנַת--טֵ בֵ ת

16 So Esther was taken unto king
Ahasuerus into his house royal in
the tenth month, which is the month
Tebeth, in the seventh year of his
reign.

 ֶא ְס ֵתר-יז ַויֶאֱ הַ ב הַ מֶ לְֶך ֶאת
חֵ ן וָחֶ סֶ ד- ו ִַּתשָ א,הַ נ ִָּשים-ִּמכָל
הַ בְ תּולֹות; ַויָשֶ ם-ְל ָפנָיו ִּמכָל
ָ ַוי ְַמלִּיכֶה,מַ לְכּות בְ ר ֹּאשָ ּה-כ ֶֶתר
.ַתחַ ת ו ְַש ִּתי

17 And the king loved Esther above
all the women, and she obtained
grace and favour in his sight more
than all the virgins; so that he set the
royal crown upon her head, and
made her queen instead of Vashti.
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,יח ַויַעַ ׂש הַ מֶׁ לְֶׁך ִמ ְש ֶׁתה גָדֹול
, ֵאת--ׂשָ ָריו ַועֲבָ דָ יו-ְלכָל
ִמ ְש ֵתה ֶׁא ְס ֵתר; וַהֲ נָחָ ה
 ַוי ִֵתן מַ ְׂש ֵאת,ל ְַמ ִדינֹות עָ ׂשָ ה
.כְ יַד הַ מֶׁ לְֶׁך

18 Then the king made a great
feast unto all his princes and his
servants, even Esther's feast; and
he made a release to the
provinces, and gave gifts,
according to the bounty of the
king.

Q: What has happened here? What were the chances (for the Jewish
people) that Esther would be selected? Who “made” this match?
It was necessary, since it was not good for the King to be alone!

In describing the procedure leading up to the selection:

 ּובַ ב ֶֹּקר ִּהיא שָ בָ ה,יד בָ עֶ ֶרב ִּהיא בָ ָאה
יַד שַ עַ ְשגַז- ֶאל,בֵ ית הַ נ ִָּשים שֵ נִּי-ֶאל
- ל ֹּא: שֹּמֵ ר הַ פִּ ילַגְ ִּשים,ְס ִּריס הַ מֶ לְֶך
חָ פֵץ בָ ה- כִ י ִאם,הַ מֶׁ לְֶׁך-ָתבֹוא עֹוד ֶׁאל
.הַ מֶׁ לְֶׁך וְ נ ְִק ְר ָאה בְ שֵ ם

14 In the evening she went, and on the
morrow she returned into the second
house of the women, to the custody of
Shaashgaz, the king's chamberlain, who
kept the concubines; she came in unto
the king no more, except the king
delighted in her, and she were called
by name.

Source 25: Bereishit Ch. 5

טֹוב- ל ֹּא,ֹלהים
ִּ ֱיח וַי ֹּאמֶ ר יְהוָה א
לֹו-הֱ יֹות הָ ָאדָ ם לְבַ דֹו; ֶאעֱשֶ ה
. כְ נֶגְ דֹו,עֵ זֶר
-ֹלהים ִּמן
ִּ ֱיט ַויִּצֶ ר יְהוָה א
חַ יַת הַ שָ דֶ ה וְ ֵאת- ָכל,הָ אֲ דָ מָ ה
- ַויָבֵ א ֶאל,עֹוף הַ שָ מַ יִּם-כָל
;לֹו-י ְִּק ָרא- ל ְִּראֹות מַ ה,הָ ָאדָ ם

18 And the LORD God said: 'It is not good that
the man should be alone; I will make him a
help meet for him.'
19 And out of the ground the LORD God
formed every beast of the field, and every fowl
of the air; and brought them unto the man to
see what he would call them; and whatsoever
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לֹו הָ ָאדָ ם ֶנפֶש-וְ כֹּל אֲ שֶ ר י ְִּק ָרא
. הּוא ְשמֹו,חַ יָה
- ְלכָל,כ ַוי ְִק ָרא הָ ָאדָ ם שֵ מֹות
, ּו ְלכֹּל,הַ בְ הֵ מָ ה ּולְעֹוף הַ שָ מַ יִּם
מָ צָ א- ל ֹּא,חַ יַת הַ שָ דֶ ה; ּול ְָאדָ ם
.עֵ זֶר כְ נֶגְ דֹו
ֹלהים ַת ְרדֵ מָ ה
ִּ ֱכא ַו ַיפֵל יְהוָה א
 ַאחַ ת, ַויִּישָ ן; ַוי ִַּקח,הָ ָאדָ ם-עַ ל
. ַת ְח ֶתנָה, ַוי ְִּסגֹּר בָ שָ ר,ִּמצַ ְלע ָֹּתיו

the man would call every living creature, that
was to be the name thereof.

הַ צֵ לָע-ֹלהים ֶאת
ִּ ֱכב ַויִּבֶ ן יְהוָה א
; ל ְִּאשָ ה,הָ ָאדָ ם-ל ַָקח ִּמן-אֲ שֶ ר
.הָ ָאדָ ם- ֶאל, ַָויְבִּ ֶאה
 ז ֹּאת הַ פַעַ ם, הָ ָאדָ ם,כג וַי ֹּאמֶׁ ר
; ובָ ׂשָ ר ִמבְ ׂשָ ִרי,עֶׁ צֶׁ ם מֵ עֲצָ מַ י
 כִ י מֵ ִאיש,לְז ֹּאת י ִָק ֵרא ִאשָ ה
.ז ֹּאת-ל ְֻקחָ ה

22 And the rib, which the LORD God had taken
from the man, made He a woman, and brought
her unto the man.

20 And the man gave names to all cattle, and
to the fowl of the air, and to every beast of the
field; but for Adam there was not found a help
meet for him.
21 And the LORD God caused a deep sleep to
fall upon the man, and he slept; and He took
one of his ribs, and closed up the place with
flesh instead thereof.

23 And the man said: 'This is now bone of
my bones, and flesh of my flesh; she shall
be called Woman, because she was taken
out of Man.'

Chava/Eve is created….life is unrestricted…but…both she and Adam
cannot partake of the forbidden Tree of Knowledge…

Source 26: Megilat Esther Ch. 2

-עַ מָ ּה וְ ֶאת- ֶאת, ִּהגִּ ידָ ה ֶא ְס ֵתר-י ל ֹּא
, ָ כִ י מָ ְר ֳּדכַי צִ וָה עָ לֶׁיה:מֹול ְַד ָתּה
. ַתגִ יד-אֲ שֶׁ ר ל ֹּא
- מַ גֶׁדֶׁ ת מֹול ְַד ָתה וְ ֶׁאת,כ ֵאין ֶׁא ְס ֵתר
; מָ ְר ֳּדכָי, ָ כַאֲ שֶׁ ר צִ וָה עָ לֶׁיה,עַ מָ ה
,מַ אֲ מַ ר מָ ְר ֳּדכַי ֶא ְס ֵתר עֹּשָ ה-וְ ֶאת
} {ס.כַאֲ שֶ ר הָ י ְָתה בְ ָא ְמנָה ִּאתֹו

10 Esther had not made known her people
nor her kindred; for Mordecai had charged
her that she should not tell it.
20 Esther had not yet made known her
kindred nor her people; as Mordecai had
charged her; for Esther did the
commandment of Mordecai, like as when
she was brought up with him-- {S}
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Compare with the language of Bereishit Ch. 2

- עַ ל,ֹלהים
ִ ֱטז ַויְצַ ו יְהוָה א
,הַ גָן- ִּמכֹּל עֵ ץ:הָ ָאדָ ם לֵאמֹּר
.ָאכֹּל ת ֹּאכֵל

16 And the LORD God commanded
the man, saying: 'Of every tree of the
garden thou mayest freely eat;

So Mordechai is sort of playing the equivalent of Hashem’s role in
commanding Esther about forbidden knowledge…Take a look at this
language parallel:

Source 27: Megilat Esther Ch. 2

מָ ְר ֳּדכַי--יֹום וָיֹום-יא ובְ כָל
- לִפְ נֵי חֲ צַ ר בֵ ית,ִמ ְתהַ לְֵך
, ְשלֹום ֶא ְס ֵתר- לָדַ עַ ת ֶאת:ָשים
ִ הַ ּנ
.יֵעָ שֶ ה בָ ּה-ּומַ ה

11 And Mordecai walked every
day before the court of the
women's house, to know how
Esther did, and what would become
of her.

Rav Fohrman: Mithalech is a Hitpa'el form of walk, and it's a very unusual
form to describe a person walking. What it sort of means, that he took
himself for a walk. This is the last time the word Mithalech is ever used in
the Hebrew Bible. You know when the first time it's used is?
Source 28: Bereishit Ch. 3

קֹול יְהוָה-ִש ְמעו ֶׁאת
ְ ח ַוי
ַלְרוח-- ִמ ְתהַ לְֵך בַ גָן,ֹלהים
ִ ֱא
הַ יֹום; ַוי ְִּתחַ בֵ א הָ ָאדָ ם
,ֹלהים
ִּ ֱ ִּמפְ נֵי יְהוָה א,וְ ִּא ְשתֹו
. עֵ ץ הַ גָן,בְ תֹוְך

8 And they heard the voice of the LORD
God walking in the garden toward the
cool of the day; and the man and his wife
hid themselves from the presence of the
LORD God amongst the trees of the
garden.
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But the Megilah is famous for  – ונהפוך הואit’s Topsy-Turvy!
Source 29: Megilat Esther Ch. 4

הַ דָ ת-פ ְַתשֶ גֶן כְ ָתב-ח וְ ֶאת
,נ ִַּתן בְ שּושָ ן לְהַ ְש ִּמידָ ם-אֲ שֶ ר
-לְהַ ְראֹות ֶאת--נ ַָתן לֹו
 ּולְהַ גִּ יד לָּה; ּולְצַ ּוֹות,ֶא ְס ֵתר
הַ מֶ לְֶך- לָבֹוא ֶאל, ָעָ לֶיה
--לֹו ּולְבַ ֵקש ִּמ ְל ָפנָיו-ל ְִּה ְתחַ נֶן
.עַ מָ ּה-עַ ל

8 Also he gave him the copy of the
writing of the decree that was given out
in Shushan to destroy them, to show it
unto Esther, and to declare it unto her;
and to charge her that she should go in
unto the king, to make supplication
unto him, and to make request before
him, for her people.

Esther: The act of conveying that forbidden knowledge will lead to my death!

 ְמ ִּדינֹות הַ מֶ לְֶך-עַ בְ דֵ י הַ מֶ לְֶך וְ עַ ם-יא כָל
 ִּאיש וְ ִאשָ ה אֲ שֶׁ ר- אֲ שֶ ר כָל,י ְֹּדעִּ ים
ִימית
ִ הֶׁ חָ צֵ ר הַ פְ נ-הַ מֶׁ לְֶׁך ֶׁאל- ֶׁאל-יָבֹוא
,י ִָק ֵרא ַאחַ ת דָ תֹו לְהָ ִמית-אֲ שֶׁ ר ל ֹּא
-לֹו הַ מֶ ֶלְך ֶאת-יֹושיט
ִּ לְבַ ד מֵ אֲ שֶ ר
 ל ֹּא, וְ חָ יָה; וַאֲ נִּי,שַ ְרבִּ יט הַ זָהָ ב
,זֶה--הַ מֶ לְֶך-אתי לָבֹוא ֶאל
ִּ נ ְִּק ֵר
.לֹושים יֹום
ִּ ְש

11 'All the king's servants, and the people
of the king's provinces, do know, that
whosoever, whether man or woman, shall
come unto the king into the inner court,
who is not called, there is one law for
him, that he be put to death, except such
to whom the king shall hold out the golden
sceptre, that he may live; but I have not
been called to come in unto the king these
thirty days.'

Mordechai: Now it’s the opposite:

הַ חֲ ֵרש-יד כִ י ִאם
 ֶרוַח-- בָ עֵ ת הַ ז ֹּאת,ישי
ִ ַתחֲ ִר
ְהּודים
ִּ וְ הַ צָ לָה ַיעֲמֹוד ַלי
- וְ ַא ְת ובֵ ית,ִּממָ קֹום ַאחֵ ר
-- ַּומי יֹודֵ ע
ִּ ;ָאבִ יְך ת ֹּאבֵ דו
 ִּהגַעַ ְת,לְעֵ ת כָז ֹּאת-ִּאם
.לַמַ לְכּות

14 For if thou altogether holdest thy
peace at this time, then will relief and
deliverance arise to the Jews from
another place, but thou and thy father's
house will perish; and who knoweth
whether thou art not come to royal estate
for such a time as this?'
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One more  נהפוך הוא:

- לְהָ ִּשיב ֶאל,טו וַת ֹּאמֶ ר ֶא ְס ֵתר
.מָ ְר ֳּדכָי
ְהּודים
ִּ הַ י-כָל-טז לְֵך כְ נֹוס ֶאת
- וְ צּומּו עָ לַי וְ ַאל,הַ נ ְִּמצְ ִּאים בְ שּושָ ן
 ִּת ְשתּו ְשֹלשֶ ת י ִָּמים ַל ְילָה-ת ֹּאכְ לּו וְ ַאל
 ָאצּום כֵן; ּובְ כֵן,אֲ נִּי וְ ַנ ֲער ַֹּתי-גַם--וָיֹום
,כַדָ ת- אֲ שֶ ר ל ֹּא,הַ מֶ לְֶך-ָאבֹוא ֶאל
. ָאבָ ְד ִּתי,וְ כַאֲ שֶ ר ָאבַ ְד ִּתי
- כְ כֹּל אֲ שֶׁ ר, מָ ְר ֳּדכָי; ַויַעַ ׂש,יז ַו ַי ֲעבֹּר
.צִ וְ ָתה עָ לָיו ֶׁא ְס ֵתר

15 Then Esther bade them return answer
unto Mordecai:
16 'Go, gather together all the Jews that are
present in Shushan, and fast ye for me, and
neither eat nor drink three days, night or
day; I also and my maidens will fast in like
manner; and so will I go in unto the king,
which is not according to the law; and if I
perish, I perish.'
17 So Mordecai went his way, and did
according to all that Esther had
commanded him.

Rav Fohrman: Way back in the Garden, Eve gave Adam that fruit and the
results were disastrous, now you need to find a way to give him the forbidden
knowledge in order to avert a disaster. If she finds a way to accomplish this
task she will redeem that original tree of knowledge story, she will go through
the exact same act that Eve did when she gave the forbidden fruit to Adam.
Using the medium of food, and just like Eve at a banquet, she's going to give
knowledge that's very, very dangerous to her. She's going to impart this
knowledge to her husband. Except that act, instead of being destructive, will
be the most compassionate, saving thing in the world. It will not kill, it will
save us all.
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Source 30: Esther Ch. 5

לְָך ֶא ְס ֵתר- מַ ה,ג וַי ֹּאמֶ ר לָּה הַ מֶ לְֶך
,חֲ צִּ י הַ מַ לְכּות-בַ ָקשָ ֵתְך עַ ד-הַ מַ ְלכָה; ּומַ ה
.וְ ִּינ ֵָתן לְָך
--הַ מֶׁ לְֶׁך טֹוב-עַ ל- ִאם,ד וַת ֹּאמֶׁ ר ֶׁא ְס ֵתר
הַ ִּמ ְש ֶתה- ֶאל,ָיבֹוא הַ מֶׁ לְֶׁך וְ הָ מָ ן הַ יֹום
.יתי לֹו
ִּ עָ ִּש-אֲ שֶ ר

3 Then said the king unto her: 'What wilt
thou, queen Esther? for whatever thy
request, even to the half of the kingdom, it
shall be given thee.'

 ַלעֲשֹות,הָ מָ ן-מַ הֲ רּו ֶאת--ה וַי ֹּאמֶ ר הַ מֶ לְֶך
- ֶאל, ְדבַ ר ֶא ְס ֵתר; ַויָב ֹּא הַ מֶ לְֶך וְ הָ מָ ן-ֶאת
.עָ ְש ָתה ֶא ְס ֵתר-הַ ִּמ ְש ֶתה אֲ שֶ ר

5 Then the king said: 'Cause Haman to
make haste, that it may be done as
Esther hath said.' So the king and Haman
came to the banquet that Esther had
prepared.

,ו וַי ֹּאמֶ ר הַ מֶ לְֶך ל ְֶא ְס ֵתר בְ ִּמ ְש ֵתה הַ ַייִּן
-בַ ָקשָ ֵתְך עַ ד- ְש ֵאל ֵָתְך וְ ִּינ ֵָתן לְָך; ּומַ ה-מַ ה
. וְ ֵתעָ ש,חֲ צִּ י הַ מַ לְכּות

6 And the king said unto Esther at the
banquet of wine: 'Whatever thy petition,
it shall be granted thee; and whatever
thy request, even to the half of the
kingdom, it shall be performed.'

, ְש ֵאל ִָּתי: וַת ֹּאמַ ר,ז ו ַַתעַ ן ֶא ְס ֵתר
.ּובַ ָקשָ ִּתי
-עַ ל- וְ ִאם,אתי חֵ ן בְ עֵ ינֵי הַ מֶׁ לְֶׁך
ִ ָמָ צ-ח ִאם
 וְ ַלעֲשֹות, ְש ֵאל ִָּתי- ל ֵָתת ֶאת,הַ מֶׁ לְֶׁך טֹוב
- ֶאל,יָבֹוא הַ מֶ ֶלְך וְ הָ מָ ן--בַ ָקשָ ִּתי-ֶאת
, ּומָ חָ ר ֶאעֱשֶ ה,הַ ִּמ ְש ֶתה אֲ שֶ ר ֶאעֱשֶ ה לָהֶ ם
.כִּ ְדבַ ר הַ מֶ לְֶך

4 And Esther said: 'If it seem good unto
the king, let the king and Haman come
this day unto the banquet that I have
prepared for him.'

7 Then answered Esther, and said: 'My
petition and my request is-8 if I have found favour in the sight of
the king, and if it please the king to
grant my petition, and to perform my
request--let the king and Haman come to
the banquet that I shall prepare for them,
and I will do to-morrow as the king hath
said.'
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Source 31: Esther Ch. 7 – Esther gives the King the
Forbidden Knowledge!

-ִשתֹות עִ ם
ְ  ל,א ַויָב ֹּא הַ מֶׁ לְֶׁך וְ הָ מָ ן
.ֶׁא ְס ֵתר הַ מַ ְלכָה
ב וַי ֹּאמֶ ר הַ מֶ לְֶך ל ְֶא ְס ֵתר גַם בַ יֹום
 ְש ֵאל ֵָתְך-מַ ה-- בְ ִּמ ְש ֵתה הַ ַייִּן,הַ שֵ נִּי
- וְ ִּתנ ֵָתן לְָך; ּומַ ה,ֶא ְס ֵתר הַ מַ ְלכָה
. וְ ֵתעָ ש,חֲ צִּ י הַ מַ לְכּות-בַ ָקשָ ֵתְך עַ ד
-- וַת ֹּאמַ ר,ג ו ַַתעַ ן ֶא ְס ֵתר הַ מַ ְלכָה
,אתי חֵ ן בְ עֵ ינֶיָך הַ מֶ לְֶך
ִּ ָמָ צ-ִּאם
לִּי- ִּתנ ֶָתן:הַ מֶ לְֶך טֹוב-עַ ל-וְ ִּאם
. וְ עַ ִּמי בְ בַ ָקשָ ִּתי,נַפְ ִּשי בִּ ְש ֵאל ִָּתי
 לְהַ ְש ִמיד,ד כִ י נ ְִמכ ְַרנו אֲ נִי וְ עַ ִמי
לַהֲ רֹוג ול ְַאבֵ ד; וְ ִּאלּו ַלעֲבָ ִּדים
כִּ י-- הֶ חֱ ַר ְש ִּתי,וְ ל ְִּשפָחֹות נ ְִּמכ ְַרנּו
} {ס. בְ ֵנזֶק הַ מֶ לְֶך,ֵאין הַ צָ ר שֹוֶה
 וַי ֹּאמֶ ר,ה וַי ֹּאמֶ ר הַ מֶ לְֶך אֲ חַ ְשוֵרֹוש
- ִּמי הּוא זֶה וְ ֵאי:ל ְֶא ְס ֵתר הַ מַ ְלכָה
 ְמלָאֹו לִּבֹו ַלעֲשֹות- אֲ שֶ ר,זֶה הּוא
.כֵן
, ִאיש צַ ר וְ אֹויֵב--ו וַת ֹּאמֶׁ ר ֶׁא ְס ֵתר
 ִּמלִּפְ נֵי,הָ מָ ן הָ ָרע הַ זֶׁה; וְ הָ מָ ן נִּבְ עַ ת
.הַ מֶ ֶלְך וְ הַ מַ ְלכָה

1 So the king and Haman came to banquet
with Esther the queen.
2 And the king said again unto Esther on the
second day at the banquet of wine: 'Whatever
thy petition, queen Esther, it shall be granted
thee; and whatever thy request, even to the half
of the kingdom, it shall be performed.'
3 Then Esther the queen answered and said: 'If I
have found favour in thy sight, O king, and if it
please the king, let my life be given me at my
petition, and my people at my request;
4 for we are sold, I and my people, to be
destroyed, to be slain, and to perish. But if we
had been sold for bondmen and bondwomen, I
had held my peace, for the adversary is not
worthy that the king be endamaged.' {S}
5 Then spoke the king Ahasuerus and said unto
Esther the queen: 'Who is he, and where is he,
that durst presume in his heart to do so?'

6 And Esther said: 'An adversary and an
enemy, even this wicked Haman.' Then
Haman was terrified before the king and the
queen.

Q: Where does the decree against the Jews stand at this point in the story?
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Source 32: Esther Ch. 8

 ֵאת,ד וַיֹושֶ ט הַ מֶ לְֶך ל ְֶא ְס ֵתר
,שַ ְרבִּ ט הַ זָהָ ב; ו ַָת ָקם ֶא ְס ֵתר
.ו ַַת ֲעמֹּד לִּפְ נֵי הַ מֶ לְֶך
הַ מֶ לְֶך טֹוב-עַ ל-ה וַת ֹּאמֶ ר ִּאם
 וְ כָשֵ ר,אתי חֵ ן ְל ָפנָיו
ִּ ָמָ צ-וְ ִּאם
, וְ טֹובָ ה אֲ נִי,הַ דָ בָ ר לִפְ נֵי הַ מֶׁ לְֶׁך
- ִּיכ ֵָתב לְהָ ִּשיב ֶאת--בְ עֵ ינָיו
- מַ חֲ שֶ בֶ ת הָ מָ ן בֶ ן,הַ ְּספ ִָּרים
 אֲ שֶ ר כ ַָתב ל ְַאבֵ ד,הַ ְמדָ ָתא הָ אֲ גָגִּ י
 ְמ ִּדינֹות- אֲ שֶ ר בְ כָל,ְהּודים
ִּ הַ י-ֶאת
.הַ מֶ לְֶך
,יתי
ִ  וְ ָר ִא,ו כִ י ֵאי ָככָה אוכַל
;עַ ִמי-י ְִמצָ א ֶׁאת- אֲ שֶׁ ר,בָ ָרעָ ה
 בְ ָאבְ דַ ן,יתי
ִּ וְ ֵאי ָככָה אּוכַל וְ ָר ִּא
} {ס.מֹול ְַד ִּתי

4 Then the king held out to Esther the
golden sceptre. So Esther arose, and
stood before the king.
5 And she said: 'If it please the king,
and if I have found favour in his
sight, and the thing seem right
before the king, and I be pleasing
in his eyes, let it be written to reverse
the letters devised by Haman the son
of Hammedatha the Agagite, which
he wrote to destroy the Jews that are
in all the king's provinces;

6 for how can I endure to see the evil
that shall come unto my people? or
how can I endure to see the
destruction of my kindred?' {S}

Rav Fohrman: …once she reveals the truth, I'm from the lowest of the low,
the dregs of society, and now look me in the eye king, do you still love me? If
you look at me – v'tovah ani b'einav – and I am still good in your eyes. If you
still care for me as indeed you must, because you killed Haman and you
preserved me, then I'm going to extend this argument and use it to have you
recognize not just my humanity but the humanity of my people. In effect, she's
really taking him to the following place: If you've accepted my identity, if it is
my humanity that you were willing to accept despite my being one of them,
then whether you like it or not, you have to tolerate and accept them as basic
human beings too. You have to keep them alive. Save my people.
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It's at that moment that Esther finally redeems the story of the Tree of
Knowledge of Good and Evil. She has found a way to convey forbidden
knowledge, dangerous knowledge, knowledge that by rights should kill her, to
her husband, and has found a way to bring moral clarity to his vision.
Source 33: Rabbi S. Benyosef, The Light of Ephraim, p. 339
If she behaves in an antagonistic way, she is giving him the chance to
rectify his character defects. The fact that they are together means that
God entrusted the two of them with a tikkun (completion) that they can
bring to fruition only when they are together, a job that he can do only
with her.

Source 34: Jonathan Rosenblum, “In Praise of Marriage” from
Jerusalem Post, March 27, 2009
In Jewish thought, the purpose of life is to subject one's screaming id (“I
want”) to a higher command (“I should”). Marriage, in that view, is the
best school for self-improvement, for it cannot work unless one is
prepared to take account of another's needs and desires. The Torah
describes one's spouse as an “ezer k’negdo” – both as a helpmate and in
opposition. Sometimes the greatest help is that oppositional element.

