The Surprising Connection
Between Haman &
The Garden of Eden

Source 1: Talmud Hulin 139b
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They also asked Rav_Mattana: From where in the Torah can one find an
allusion to the hanging of Haman? He replied: The verse states after Adam ate
from the tree of knowledge: “Have you eaten of [hamin] the tree, about which
I commanded you that you should not eat?” (Genesis 3:11). Hamin is spelled in
the same manner as Haman: Heh, mem, nun.
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From where in the Torah can one find an allusion to the events involving
Esther? He replied to them that the verse states: “Then My anger shall be
kindled against them on that day, and I will forsake them, and I will hide My
face from them, and they shall be devoured, and many evils and troubles shall
come upon them; so that they will say in that day: Have not these evils come
upon us because our God is not among us? And I will hide [haster astir] My
face on that day for all the evil which they shall have wrought, in that they are
turned to other gods” (Deuteronomy 31:17-18). They also asked him: From
where in the Torah can one find an allusion to the greatness bestowed upon
Mordecai? He replied: As it is written with regard to the anointing oil in the
Tabernacle: “And you shall also take the chief spices, of flowing myrrh [mor
deror]” (Exodus 30:23); and we translate mor deror into Aramaic as: Mira
dakhya, which resembles the name Mordecai.
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Source 2: Bereishit Ch. 3
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9 And the LORD God called unto the man,
and said unto him: '"Where art thou?'

10 And he said: 'l heard Thy voice in the
garden, and [ was afraid, because I was
naked; and I hid myself.'

11 And He said: "Who told thee that thou
wast naked? Hast thou eaten of the tree,
whereof I commanded thee that thou
shouldest not eat?’

12 And the man said: 'The woman whom
Thou gavest to be with me, she gave me of
the tree, and I did eat.’

Source 3: Rav Avraham Abba Weingart
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Source 4: Bereishit Ch. 2
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Source 5: Bereishit Ch. 3
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R. David Fohrman

1. What exactly was the nature of the tree?
2. How could we have failed cuch an easy tect?
3. Why did God put the tree there if He doecn't want us to eat from it?



Source 6: Talmud, Berachot 35a
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Rather, all previous attempts at deriving this halakha are rejected. The fundamental
obligation to recite a blessing over food is founded on reason: One is forbidden to derive
benefit from this world without a blessing.

wm: 272 Nb:l N wa‘l Y9 MDD DI - bmm) MR NN 27 N

TN 23 103 NN 119 CORY DIRUIY 13 NI YN 9"
. T1273 INNY N3, NP3 OTIP WD NP N7

Similarly, Rav Yehuda said that Shmuel said: One who derives benefit from this world
without a blessing, it is as if he enjoyed objects consecrated to the heavens, as it is
stated: “The earth and all it contains is the Lord’s, the world and all those who live in it”
(Psalms 24:1). Rabbi Levi expressed this concept differently. Rabbi Levi raised a
contradiction: Itis written: “The earth and all it contains is the Lord’s,” and it is written
elsewhere: “The heavens are the Lord’s and the earth He has given over to mankind”
(Psalms 115:16). There is clearly a contradiction with regard to whom the earth belongs. He
himself resolves the contradiction: This is not difficult. Here, the verse that says that the
earth is the Lord’s refers to the situation before a blessing is recited, and here, where it
says that He gave the earth to mankind refers to after a blessing is recited.

Pav Fohrman:
When you give a gift to a child, the two thinge you want to cee ic:

(a) You want to cee the kid enjoying the toy

(b) The cecond ic, T want you to underctand that it came from me.
Sometimes that underctanding ic conveyed by caying thank you, but it
doecn't have to be by caying thank you. I really don't even need you to cay
thank you, I juct need you, when you play with the toy, to underctand that
that was a gift from me



The first positive command in the Torah, enjoy all thece trees. He just wante

u¢ to underctand that the treec came from [Him. How do we convey that

underctanding? There'e one tree that's Hic; by honoring the prohibition not

to partake of God'c own tree, thatc the way we convey our understanding

that we're quecte in the Garden, that we're not the owners, that were there

at God'e pleasure. That what He's given ug with all thece treee are Hic gifts,

and when we enjoy them, we're enjoying what He hags lovingly bectowed to

ug.

Source 7: Midrash Bereishit Rabba Ch. 8

Rabbi Hoshaya said: When the Holy One of
Blessing created the first ADAM, the
Ministering Angels erred and wanted to say
the kedusha before him. A parable: A king and
his governor were in a chariot and the people
of the realm wanted to say "Domine" to the
king, but didn't know which [was the king].
So what did the king do? He shoved [the
governor]| and ejected him from the chariot
and everyone knew [that one] was the
governor. So too, when the Holy One of
Blessing created the first ADAM, the
Ministering Angels erred and wanted to say
the kedusha before him. What did the Holy
One of Blessing do? He caused slumber to fall
upon him so everyone knew [that one] was
the ADAM, as it is written: "Withdraw from
the ADAM who has breath in his nostrils, for
how little is he to be esteemed" (Isaiah 2:22)
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/Isaiah.2.22

Source 8: Sefer Hapelia
Hevel’s Korban aimed to re-affirm that despite the creation of Adam,
Hashem is the one Master of the Universe
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In ancwering quection #2, Rav Fohrman cays:

The temptation was to cee yourself as the owner of the Garden. You
know, it'c not co convenient to acknowledge youre a quest. If I'm a
guect, it can all be taken away from me at come point. If Im a quest,
I owe gratitude, I'm indebted to you, it'c not co comfortable to alwaye
feel like I'm indebted to you. It's much more fun to be able to pretend
that ite all mine. The temptation to eat from that one last tree is
the temptation to macquerade ac God, ac the owner of the Garden,
to pretend if only for a moment that ite all mine, that it can't be
taken away, that I'm wnot beholden to the giver. It e the temptation
to play God.

Source 9: Bereishit Ch. 1
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Source 10: Bereishit Ch. 2
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Rav Fohrman:

One of the great mictakes we make when we read thic ctory ic that we
overthink it. Yes, there'c thic Godly knowledge, co we have to think about
very deep, theological iccues, we have to imagine how a being outside of
space and time, who we can't touch, can't feel, would cee good and evil. But
that'e very hard to do.

There's another very cimple way, and it's to accume that the Torah gives
you all the facte you need to know to understand it right here. So let'e
accume that thate true for a minute. (et'c ack ourcelves, here I am, I'm




reading just the firct couple of chapters of the Book of benecic and I get
to the ctory of the Tree of Knowledge, what are the only thinge I really
know about God? I really only know two thinge about Him, I know that
He's the Creator, and I know that He'c the one who keeps on caying Tov

and (o Tov - good and not good. Yes, after every day of creation; ayar
Elokim ki tov - and God caw that it was good. And, when God created
man; (o tov heyot adam levado - it'c not good for a man to be alone. God

really ic the knower of good and not good, that'c the only thing He ever
caye in the procece of creation.

Source 11: Bereishit Ch. 6
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Pav Fohrman:

Seeing comething ac bad if youre the Creator means Im not going to keep it
around anymore, I'm going to get rid of it. Seeing comething ac good ac I'm the
Creator, cays yeah, Ill keep it. Seeing comething as (o Tov - not good enough,



https://www.alephbeta.org/torah/genesis

meang it needc improvement... Thoce are the three poccible grades: good, not good
enough and bad. If you think about those grades, that'e the recponsibility of a
Creator towarde ite creation ... Should I keep it around? Should I get rid of it?
Should T change it? That'e Godly knowledge, though, it'e not human knowledge,
it'c the bucinece of a Creator to do that, it'c not the businece of a creature of
the created.

You know, there are certain decicions you get to make a¢ a creature, as the
created one, but one of them icn't thic ic the way thinge chould be, thic ic the
way the world chould be...

..lWhat doec eating from the tree do for you? Tt givee you the feeling that you
cee thinge a¢ a Creator does. That you too can make judgments, thic ic the way
the world chould be and thic ic the way it chouldn't be. You have the power to
pronounce Tov and Rah, a¢ the Creator does.

.. there’c a confucion here, becauce we human beinge - there'c another kind of
Tov and Rah that we've familiar with, the Tov and Rah of decire. See, Tov and
Rah have two meanings, Tov can mean good in the cence of moral right and just,
but it could alco mean good, ag in, the way I like it, the way I decire things. The
macaroni and cheece ic qood’ doecn't mean that ite nutritional value ic good,
nececcarily, it means that I like it, it comporte with my decire. The broceoli ic
bad’ ic not a judgment about the broceoli in any objective kind of way, ite a
Judgment about me, what I like and what I don't like. ... Human beings, well,
we ke very familiar with the Tov and Rah of desires, but when we think we can
pronounce Tov and Rah ac in the way thinge chould be, we can very eacily

confuse the two and mix up one for the other.




Source 12: BPS Research Digest
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We all know someone who is convinced their opinion is better than everyone else’s
on a topic - perhaps, even, that it is the only correct opinion to have. Maybe, on
some topics, you are that person. No psychologist would be surprised that people
who are convinced their beliefs are superior think they are better informed than
others, but this fact leads to a follow on question: are people actually better
informed on the topics for which they are convinced their opinion is superior? This
is what Michael Hall and Kaitlin Raimi set out to check in a series of experiments in
the Journal of Experimental Social Psychology.

Tom Stafford

The researchers distinguish “belief superiority” from “belief confidence” (thinking
your opinion is correct). Belief superiority is relative - it is when you think your
opinion is more correct than other people’s; the top end of their belief
superiority scale is to indicate that your belief is “Totally correct (mine is
the only correct view)”.

The pair set out to find people who felt their beliefs on a variety of controversial
political issues (things like terrorism and civil liberties, or wealth redistribution)
were superior, and to check - using multiple choice quizzes - how well they were
informed on the topics about which they held these superiority beliefs.

Across five studies Hall and Raimi found that those people with the highest
belief superiority also tended to have the largest gap between their perceived
and actual knowledge - the belief superior consistently suffered from the
illusion that they were better informed than they were. As you might expect,
those with the lowest belief superiority tended to underestimate how much
they knew.

As well as simple background knowledge, the researchers were also interested in how
people with belief superiority sought out new information relevant to that belief.
They gave participants a selection of news headlines and asked them to select which
articles they’'d like to read in full at the end of the experiment. Categorising
headlines as belief-congruent or belief incongruent, the researchers observed
that those participants with higher belief-superiority were more likely to select
belief congruent headlines. In other words, despite being badly informed
compared to their self-perception, these participants chose to neglect sources
of information that would enhance their knowledge.



https://www.sciencedirect.com/science/article/pii/S002210311730714X

Source 13: Synopsis of Hitler's Ethic: The Nazi Pursuit of
Evolutionary Progress by Richard Weikart

In Hitler's Ethic Weikart helps unlock the mystery of
Hitler's evil by vividly demonstrating the surprising
conclusion that Hitler's immorality flowed from a
coherent ethic. Hitler was inspired by evolutionary
ethics to pursue the utopian project of biologically
improving the human race. Hitler's evolutionary ethic
underlay or influenced almost every major feature of
Nazi policy: eugenics (i.e., measures to improve
human heredity, including compulsory sterilization),
euthanasia, racism, population expansion, offensive
warfare, and racial extermination. Hitler also believed
that morality was biologically innate, so he thought
that eliminating the "evil" Jews would bring moral
progress.

Source 14: Ch. 4 Bereishit
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Source 15: Haketav V'Hakabala
What the snake said to Chava
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Note the parallel between the language the Torah uses to describe Chava'’s perception of
the tree and its fruit, and the language of the Torah in the creation story...

Source 16: Rav Shimshon R. Hirsch -Bereishit 2:9

N Had the whole conception of moral good and bad been lacking to
Man, God could not have given him any prohibition and could not have
called him to account and punished him for transgressing it. Both must
assume that the one, to whom the prohibition is issued, has the knowledge

of duty, of what is in accordance with right and what is wrong; and tt_lat
is nothing else but the knowledge of good and evil, a knowledge whlch
does indeed belong to the faculty of practical and not theoretical decision.
But rather the tree ¥M 2w NPT, was so designated — as so often D@ 7¥
w1, already beforehand according to the final result — as the tree by
which the decision of the knowledge of good and evil was made, through
which the man would decide how he wished to recognise what was good
or bad. There is only one condition for the earth to be able to form a paradise
for us, and the condition is this, that we only call that good, which God
stamps as being good, and bad, which He declares as such. But not that we
leave the decision between good and bad to our senses. If we place our-
selves under the dictate of our senses, the gates of Paradise are closed to
us and only by a long way round can Man regain admittance thereto. Yea the
tree could have been called the “Tree of Knowledge of good and evil”
inasmuch as it was to represent to Man what good and evil was to be to
him, what he was to recognise as good or bad. The tree, as we shall see later,
was endowed with every attraction for taste, for the imagination, sight,
and reasoning judgment, all one's senses declared it “‘good”, that it should
be eaten, and yet God had forbidden it to be eaten, was accordingly design-
ated "bad” for Man. The tree, accordingly, was constantly to remind him
of the teaching on which the realisation of the whole purity and height of
his calling depends. The teaching that, according to the judgement of his
bodily senses, his mind and understanding, a thing may appear absolutely
good, yea the very best, and still to take it may be contrary to the high
calling of Man, may still be judged by God as a capital crime. The teaching
that Man is to recognize what is good and bad, not by the judgement of his
senses or his own mind, but by accepting the will of God when it has been
revealed to him, and that he must take such judgement of God as the one
guide he is to follow, if he wishes to fulfil his mission on earth and
| remain worthy for the world to be a Paradise for him.




Source 17: Benno Jacob

What is this knowledge? Why is the tree forbidden and the
consequence death? The meaning of good and evil should be
understood according to Deut. 30:15ff, "See, I have set before you
this day life and good, death and evil... | command you this day, to
love the Lord your God, to walk in His ways, and to keep His
commandments... | have set before you life and death, blessing and
curse, therefore choose life." The "good" is love of God shown by
obedience to His commandments and it brings life and blessing, the
"evil" is disobedience and it brings curse and death.

The first man reaches this knowledge by his experience with the
prohibition. As he trespasses, he will afterwards know that he has
chosen "evil" and will recognize the difference from "the good"
which obedience would have preserved for him. The tree is a
touchstone for the distinction between the prohibited and
permitted, between good and evil, between life and death. This is
quite independent of the content of the prohibition. The will to obey
shows itself even more clearly if uninfluenced by any consideration
of practical profit or loss, it only submits to the lawgiver.

Man is given a prohibition that he may know that he is not God and
has a master. The fruit of the tree was neither injurious nor
poisonous; otherwise no penalty needed to be threatened; on the
contrary it was "good for food". Merely the prohibition makes the
fruit harmful...




(et’e return now, to cources 1-9; after ctudying
thece cources, we can proceed to Source H#18

Source 18: Esther Ch. 5:9-13
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9 Then went Haman forth that day joyful and
glad of heart; but when Haman saw Mordecai in
the king's gate, that he stood not up, nor moved
for him, Haman was filled with wrath against
Mordecai.

10 Nevertheless Haman refrained himself, and
went home; and he sent and fetched his friends
and Zeresh his wife.

11 And Haman recounted unto them the glory of
his riches, and the multitude of his children, and
everything as to how the king had promoted him,
and how he had advanced him above the princes
and servants of the king.

12 Haman said moreover: 'Yea, Esther the queen
did let no man come in with the king unto the
banquet that she had prepared but myself; and
to-morrow also am [ invited by her together with
the king.

13 Yet all this availeth me nothing, so long as I
see Mordecai the Jew sitting at the king's
gate.'



Source 19: Rav Chaim Meir Har-Lavan
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Rav Fohrman: Thic i¢ the Adam cituation with the forbidden
Fruit. T have everything, but it meane nothing becauce there'
one t/u'hg I can't have.




What wae the pinnacle of everything for Haman? It wae how
he wae called to dine with the king. You know that wag just like
Adam too. Adam’s great gift ic the ability to dine with the King,
the King of Kinge, he'c there in God'c Garden, and hac all thece
Fruite, all thece treec that God made. IF he would eat of them
in God'c precence in the Garden, what he'c really doing? He'e
dining with the King. Both of thece people are in exactly the
came pogition, but it all meang nothing to them because of the

one thing they can't have, how ¢cad.

What does Zeresh, his wife, recommend?

Source 20: Megilat Esther Ch. 5

-bD] ]ﬂ\’)N \9"\’( ) ‘IDNJ'n 4% 14 Then said Zeresh his wife and all
D’W)ﬁh ‘13) \(” -1\1)95 ,VANN his friends unto him: 'Let a gallows be
1'73'\’1 '[5)37 0N -]733] ﬁbN made of fifty clzlb}ilts high, ar}11d 11? the
N morning speak thou unto the king
DY-N1) )’b” ,DT.‘D iy that Mordecai may be hanged
ﬁ)ﬂ\’) —”-W)D_‘ bN '[b)ﬁ'l thereon; then go thou in merrily with
3_’21 RIATR) ’39b .\;T‘j AV the king unto the banquet." And the
{0} .X¥Y71) thing pleased Haman; and he caused
the gallows to be made. {S}

Youll have the one thing that'c co far eluded you. UWhat doec
that remind you of in the Garden? Adam was offered the fruit
— the forbidden fruit, the one thing he couldnt have - by Eve,
and now Haman'e wife Zerech telle him, well why don't you juct



have the one thing that you haven't been able to have? But
ien't it interecting what the gallowe are called in Hebrew?
Yaacu eitz - literally an Eitz ic not a gallows, you know what
it ie? Jt'e a tree. It'c the tree of knowledge all over again, it'e
the one thing you can't have, che'c offering him the fruit.

230 72 NYND NIM Y 6 And when the woman saw that the tree

-MIND Y21 DoNND Ny was good for food, and that it was a
‘{)’ﬂT NN 6’?’;’5 Ny delight to the eyes, and that the tree was
Y1) V2, DY

. . to be desired to make one wise, she took
e hr bar ’
.’: 19 ARAIPAR) ,?bD\’)Db of the fruit thereof, and did eat; and she
AYINRI-0) 1’337“__; AN gave also unto her husband with her, and
JON , MY he did eat.

What are the ramifications of eating the fruit in Gan Eden?

--Y71 20 NYTN XYY ¥ 17 but of the tree of the knowledge of
093,99 191N ,DoNN ND good and evil, thou shalt not eat of it; for

SN0 TN -=99N ﬂbbN in the day that thou eatest thereof
i 7 "7 thou shalt surely die.'

Source 21: Ramban - you will become mortal:
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What happens to Haman following this advice?

Source 22: Megilat Esther Ch. 6
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4 And the king said: 'Who is in the
court?'--Now Haman was come into
the outer court of the king's house,
to speak unto the king to hang
Mordecai on the gallows that he
had prepared for him.--

5 And the king's servants said unto
him: 'Behold, Haman standeth in
the court.’ And the king said: 'Let
him come in.’

6 So Haman came in. And the king
said unto him: 'What shall be done
unto the man whom the king
delighteth to honour?'--Now
Haman said in his heart: 'Whom
would the king delight to honour
besides myself?'--

7 And Haman said unto the king:
'For the man whom the king
delighteth to honour,

8 let royal apparel be brought
which the king useth to wear, and
the horse that the king rideth upon,
and on whose head a crown royal is
set;

9 and let the apparel and the horse
be delivered to the hand of one of
the king's most noble princes, that
they may array the man therewith
whom the king delighteth to
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honour, and cause him to ride on
horseback through the street of the
city, and proclaim before him: Thus
shall it be done to the man whom
the king delighteth to honour.'

10 Then the king said to Haman:
'Make haste, and take the apparel
and the horse, as thou hast said,
and do even so to Mordecai the Jew,
that sitteth at the king's gate; let
nothing fail of all that thou hast
spoken.'

Rav Fohrman: What's the reason why you reach for the one
thing you can't have? So you can pretend that you have no
restrictions. So you can pretend that you are king. The act of
building the gallowe for Mordechai ic in effect the came thing
a¢ wanting to be king. It'c wanting to be entirely unrectricted.
S0 it’c no wonder in the very next ccene that Haman'c obeeccion
with being king cimply can't be contained.

...There’c a reacon why you want it to all be yours. Therec a
cubtle but precious prize here to be gotten. You know what's
really in it for you? What'e really in it for you ic that if it'e all
yours, if youre really the owner of the garden, if you could
really pretend you're king, then there'c no distinction anymore
between the two kinde of good; between good in the cence of



what I want, and good in the cence of the way things chould

be.

Source 23: Megilat Esther Ch. 7
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8 Then the king returned out of the
palace garden into the place of the
banquet of wine; and Haman was
fallen upon the couch whereon Esther
was. Then said the king: 'Will he even
force the queen before me in the house?’
As the word went out of the king's
mouth, they covered Haman's face.

9 Then said Harbonah, one of the
chamberlains that were before the
king: '‘Behold also, the gallows fifty
cubits high, which Haman hath made
for Mordecai, who spoke good for the
king, standeth in the house of
Haman.' And the king said: 'Hang him
thereon.'

R. Fohrman’s Audacious Suggestion

Rewinding to the Beginning of the Megilah:

Source 24: Esther Ch. 2
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1 After these things, when the wrath
of king Ahasuerus was assuaged, he
remembered Vashti, and what she
had done, and what was decreed
against her.
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2 Then said the king's servants that
ministered unto him: 'Let there be
sought for the king young virgins
fair to look on;

3 and let the king appoint officers in
all the provinces of his kingdom, that
they may gather together all the fair
young virgins unto Shushan the
castle, to the house of the women,
unto the custody of Hegai the king's
chamberlain, keeper of the women;
and let their ointments be given
them;

4 and let the maiden that pleaseth
the king be queen instead of Vashti.'
And the thing pleased the king; and
he did so. {S}

16 So Esther was taken unto king
Ahasuerus into his house royal in
the tenth month, which is the month
Tebeth, in the seventh year of his
reign.

17 And the king loved Esther above
all the women, and she obtained
grace and favour in his sight more
than all the virgins; so that he set the
royal crown upon her head, and
made her queen instead of Vashti.



;91 NHYN ‘[5)3‘1 Vy? MY 18 Then the king made a great
SN =172 PV -b:,‘;p feast unto all his princes and his
ANIDY ; INON ‘m\vn servants, even Esther's feast; and

he made arelease to the
> ’
MN\’))Q m "!\’))’ m ‘T)ﬁb provinces, and gave gifts,

‘[b”j 123 according to the bounty of the
King.

Q: What has happened here? What were the chances (for the Jewish
people) that Esther would be selected? Who “made” this match?

It was necessary, since it was not good for the King to be alone!

In describing the procedure leading up to the selection:

"l:l\’) NN P2 , XD N7 29Y2 9% 14 In the evening she went, and on the
NYYY ‘p-bN D)W DOV MO ‘)N morrow she returned into the second
-NY D’\’))b’ﬂ'l MY ’-[7)3-] 'D"']D house of the women, to the custody of
"2 NON-ON %2 ’1?’9,3 'bl‘.‘ Y Nﬁﬁﬁ lS{haashgaz, the k.mg s chamberla.ln, who
T T 35 g = kept the concubines; she came in unto
LDV INIPN ‘[5)2‘0 the king no more, except the King
delighted in her, and she were called
by name.

Source 25: Bereishit Ch. 5
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Chava/Eve is created...life is

the man would call every living creature, that
was to be the name thereof.

20 And the man gave names to all cattle, and
to the fowl of the air, and to every beast of the
field; but for Adam there was not found a help
meet for him.

21 And the LORD God caused a deep sleep to
fall upon the man, and he slept; and He took
one of his ribs, and closed up the place with
flesh instead thereof.

22 And the rib, which the LORD God had taken
from the man, made He a woman, and brought
her unto the man.

23 And the man said: 'This is now bone of
my bones, and flesh of my flesh; she shall
be called Woman, because she was taken
out of Man.'

unrestricted...but...both she and Adam

cannot partake of the forbidden Tree of Knowledge...

Source 26: Megilat Esther Ch. 2
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nor her kindred; for Mordecai had charged
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20 Esther had not yet made known her
kindred nor her people; as Mordecai had
charged her; for Esther did the
commandment of Mordecai, like as when
she was brought up with him-- {S}



Compare with the language of Bereishit Ch. 2

-5y 'D’ﬂbN 11?2 98” O 16 And the LORD God commanded

P0-\Y 9910 : 99Ny 0Ny the man, saying: 'Of every tree of the
732‘{3'\ 731‘{ garden thou mayest freely eat;

So Mordechai is sort of playing the equivalent of Hashem’s role in
commanding Esther about forbidden knowledge...Take a look at this
language parallel:

Source 27: Megilat Esther Ch. 2

2799 - -0 nv-bgm N 11 And Mordecai walked every

day before the court of the
'ﬂ’ﬂ 980 %97 ,‘[5‘13‘\)2 women’s house, to know how
, JNON 017\? N J'\)_"'_f? : @YD Esther did, and what would become

Rav Fohrman: Mithalech ic a Hitpa'el form of walk, and it'c a very unucual

Form to deccribe a percon walking. What it cort of means, that he took
himgeelf for a walk. Thic ic the lact time the word Mithalech ic ever uced in
the Hebrew Bible. You know when the firet time it'e uced ic?

Source 28: Bereishit Ch. 3

M DP-NN WY n 8 And they heard the voice of the LORD
God walking in the garden toward the

ﬁﬁ?"))ﬂ ‘[5‘13'\)3 "-'"‘m cool of the day; and the man and his wife
DTND N2NDN ; 8999 hid themselves from the presence of the

D’“]bN mm ’JD)D 13'1\’)2‘0 LORD God amongst the trees of the
garden.
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But the Megilah is famous for 80 79999 - it’s Topsy-Turvy!

Source 29: Megilat Esther Ch. 4
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8 Also he gave him the copy of the
writing of the decree that was given out
in Shushan to destroy them, to show it
unto Esther, and to declare it unto her;
and to charge her that she should go in
unto the king, to make supplication
unto him, and to make request before
him, for her people.

Esther: The act of conveying that forbidden knowledge will lead to my death!
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11 'All the king's servants, and the people
of the king's provinces, do know, that
whosoever, whether man or woman, shall
come unto the king into the inner court,
who is not called, there is one law for
him, that he be put to death, except such
to whom the king shall hold out the golden
sceptre, that he may live; but I have not
been called to come in unto the king these
thirty days.'

Mordechai: Now it’s the opposite:
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14 For if thou altogether holdest thy
peace at this time, then will relief and
deliverance arise to the Jews from
another place, but thou and thy father's
house will perish; and who knoweth
whether thou art not come to royal estate
for such a time as this?"
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15 Then Esther bade them return answer
unto Mordecai:

16 'Go, gather together all the Jews that are
present in Shushan, and fast ye for me, and
neither eat nor drink three days, night or
day; I also and my maidens will fast in like
manner; and so will I go in unto the king,
which is not according to the law; and if |
perish, I perish.’

17 So Mordecai went his way, and did
according to all that Esther had
commanded him.

Rav Fohrman: Way back in the Garden, Eve gave Adam that fruit and the
recults were dicastrous, now you need to find a way to give him the forbidden

knowledge in order to avert a dicacter. If che finde a way to accomplich this

tack che will redeem that original tree of knowledge ctory, che will go through
the exact came act that Eve did when che gave the forbidden fruit to Adam.
Ueing the medium of food, and juct like Eve at a banquet, che'c going to give

knowledge that'e very, very dangerous to her. She'c qoing to impart thic
knowledge to her huchand. Except that act, inctead of being destructive, will
be the moct compaccionate, caving thing in the world. It will not kill, it will

cave u¢ all.



Source 30: Esther Ch. 5
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3 Then said the king unto her: *"What wilt
thou, queen Esther? for whatever thy
request, even to the half of the kingdom, it
shall be given thee.’

4 And Esther said: 'If it seem good unto
the king, let the king and Haman come
this day unto the banquet that [ have
prepared for him.'

5 Then the king said: 'Cause Haman to
make haste, that it may be done as
Esther hath said.' So the king and Haman
came to the banquet that Esther had
prepared.

6 And the king said unto Esther at the
banquet of wine: '"Whatever thy petition,
it shall be granted thee; and whatever
thy request, even to the half of the
kingdom, it shall be performed.’

7 Then answered Esther, and said: 'My
petition and my request is--

8 if I have found favour in the sight of
the king, and if it please the King to
grant my petition, and to perform my
request--let the king and Haman come to
the banquet that I shall prepare for them,
and I will do to-morrow as the king hath
said.'



Source 31: Esther Ch. 7 - Esther gives the King the
Forbidden Knowledge!
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1 So the king and Haman came to banquet
with Esther the queen.

2 And the king said again unto Esther on the
second day at the banquet of wine: "Whatever
thy petition, queen Esther, it shall be granted
thee; and whatever thy request, even to the half
of the kingdom, it shall be performed.’

3 Then Esther the queen answered and said: 'If |
have found favour in thy sight, O king, and if it
please the king, let my life be given me at my
petition, and my people at my request;

4 for we are sold, I and my people, to be
destroyed, to be slain, and to perish. But if we
had been sold for bondmen and bondwomen, I
had held my peace, for the adversary is not
worthy that the king be endamaged.' {S}

5 Then spoke the king Ahasuerus and said unto
Esther the queen: 'Who is he, and where is he,
that durst presume in his heart to do so?'

6 And Esther said: 'An adversary and an
enemy, even this wicked Haman.' Then
Haman was terrified before the king and the
queen.

Q: Where does the decree against the Jews stand at this point in the story?



Source 32: Esther Ch. 8
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4 Then the king held out to Esther the
golden sceptre. So Esther arose, and
stood before the king.

5 And she said: 'If it please the king,
and 1f I have found favour in his
sight, and the thing seem right
before the king, and I be pleasing
in his eyes, let it be written to reverse
the letters devised by Haman the son
of Hammedatha the Agagite, which
he wrote to destroy the Jews that are
in all the king’s provinces;

6 for how can I endure to see the evil
that shall come unto my people? or
how can I endure to see the
destruction of my kindred? {S}

Rav Fohrman: ...once che reveale the truth, I'm from the lowect of the low,
the drege of cociety, and now look me in the eye king, do you ctill love me? IF
you look at me — vitovah ani beinav — and I am ctill good in your eyec. IF you
ctill care for me ac indeed you must, becauce you killed Haman and you
preserved me, then Tm going to extend thic argument and uce it to have you
recognize not juct my humanity but the humanity of my people. In effect, che'
really taking him to the following place: If youve accepted my identity, if it ic
my humanity that you were willing to accept decpite my being one of them,
then whether you like it or not, you have to tolerate and accept them ac bagic
human beinge too. You have to kee,b them alive. Save my people.



It'e at that moment that Ecther finally redeeme the ctory of the Tree of
Knowledge of Good and Evil. She hae found a way to convey forbidden
knowledge, dangerous knowledge, knowledge that by righte chould kill her, to
her hucband, and hae found a way to bring moral clarity to hic vicion.

Source 33: Rabbi S. Benyosef, The Light of Ephraim, p. 339

If she behaves in an antagonistic way, she is giving him the chance to
rectify his character defects. The fact that they are together means that
God entrusted the two of them with a tikkun (completion) that they can
bring to fruition only when they are together, a job that he can do only
with her.

Source 34: Jonathan Rosenblum, “In Praise of Marriage” from
Jerusalem Post, March 27, 2009

In Jewish thought, the purpose of life is to subject one's screaming id (“I
want”) to a higher command (“I should”). Marriage, in that view, is the
best school for self-improvement, for it cannot work unless one is
prepared to take account of another's needs and desires. The Torah
describes one's spouse as an “ezer k'negdo” — both as a helpmate and in
opposition. Sometimes the greatest help is that oppositional element.




