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The Human Element in Teshuva
Based on an article by Rav Mosheh Lichtenstein

Source 1: Shulchan Aruch Ch. 592 – Tefilat Musaf on Rosh Hashana

The Shaliach Tzibbur repeats the Amida. The shofar is sounded according to the
order of brachot for Malkhiyot, Zichronot and Shofarot
Source 2: Review of the structure of the Amida for Musaf: Yehuda Shurpin
Malchiyot (Sovereignty)
Rosh Hashanah commemorates the day that Adam, the first person, was created.
It was the creation of man that crowned G d as King of the universe. While there
were creations before man, including angels, one is only king over subjects, not
slaves (angels) or animals. When Adam was created and recognized that G d was
Master and King of the universe, he felt that it was necessary for all of creation to
acknowledge this, transforming the day of his creation into the day of G d’s
coronation.
Thus, in this blessing we start off by reciting verses expressing our gratitude that
G-d has established a special relationship with His nation, and that He is King and
Master of all the world. We end this blessing with an expression of hope and
confidence that the day will come when all nations of the world will recognize G
d’s reign over the universe.
Zichronot (Remembrances)
As King, G d judges how loyal each one of his subjects was throughout the year. G
d is a G d of mercy; in judging us, He not only remembers our every action—for
good or not so good—throughout the year, but He also remembers everything
that has occurred throughout the history of creation that may stand in our good
stead.
Thus, while this blessing includes verses that remind us how G d recalls
everything we did, we also recite verses that express how G d remembers the
righteous acts of our ancestors, concluding with the blessing “. . . Who
remembers His covenant.”
Shofrot (Sounding of the Shofar)
The shofar blasts signify both the coronation of the King as well as the
announcement of the King’s arrival.
The Talmud tells us that G d says to us on Rosh Hashanah, “Say before Me verses
whose themes are sovereignty, remembrances and shofar. Sovereignty, so that
you should crown Me king over you; remembrances, so that I should remember

2
you for good; and with what? With a shofar.”7 Thus, it is through the shofar that
the first two “objectives,” coronation and remembrance, are accomplished.
Additionally, the sounding of the shofar reminds us of the two greatest events in
all time: the giving of the Torah and the coming of Mashiach. Thus, we recite
verses describing the revelation at Sinai as well as a prayer for the sounding of
the great shofar heralding the final redemption.

Source 3: Rav Mosheh Lichtenstein
Each beracha is tightly organized, consisting of a series of three verses from the
Torah, three verses from the Prophets, three verses from the Ketuvim (Holy
Writings), and a concluding statement of the Torah, totaling ten verses per
unit….A most unlikely figure appears in the center of this carefully orchestrated
prayer. In the heart of the Amida, as we conclude the Zikhronot and
transition between the biblical verses and the blessing itself, situated
midway through the Amida, preceded by the berakha of Malkhiyot and the first
half of Zikhronot and followed by the second half of Zikhronot and the berakha of
Shofarot.

 ו ִַּתפְ ְק ֹֽדהּו בִּ ְדבַ ר יְׁשּועָ ה וְ ַרחֲ ִּמים בַ הֲ בִּ יאֲ ָך ֶאת מי.וְ גַם ֶאת ֹֽנחַ בְ ַאהֲ בָ ה ָז ַ ֹֽכ ְר ָת
 עַ ל כן זִּ כְ רֹונֹו בָ א ְלפָנֶ ֹֽיָך יְהֹוָה.הַ מַ בּול לְׁשַ חת כָל בָ שָ ר ִּמפְ ני ֹֽרעַ מַ עַ לְליהֶ ם
תֹור ֶ ֹֽתָך
ָ ְ ַככָתּוב ב. וְ צֶ אֱ צָ ָאיו כְ חֹול הַ יָם.ֹלהינּו לְהַ ְרבֹות ז ְַרעֹו כְ עַ פְ רֹות תבל
ֹֽ ֱא
ֹלהים ֶאת נחַ וְ את כָל הַ חַ יָה וְ ֶאת כָל הַ בְ המָ ה אֲ ׁשֶ ר ִּאתֹו בַ תבָ ה ַו ַיעֲבר
ִּ ֱַויִּזְ כר א
:ֹלהים ֹֽרּוחַ עַ ל הָ ָא ֶרץ ַוי ָֹֽׁשכּו הַ ָ ֹֽמיִּם
ִּ ֱא
And Noah, too, was lovingly remembered as You redeemed him
with a proclamation of mercy and redemption when you brought
the flood waters to destroy all flesh because of their evil deeds.
Therefore did his memory appear before You, Hashem our God, to
increase his progeny as the dust of the earth and his descendants
as the sand of the sea, as is written, “And God remembered Noah
and all of the animals and the cattle that were with him in the ark,
and God sent a wind on the land and the waters receded.”

Source 4: Mahzor: Selections from Malchuyot/the shift

אׁשית ׁשֶ לא עָ ָ ֹֽשנּו
ִּ עָ ֵֽלינּו לְׁשַ ֹֽבחַ לַאֲ דֹון הַ כל לָתת גְ ֻדלָה לְיֹוצר בְ ר
כְ גֹויי הָ אֲ ָרצֹות וְ לא שָ ָ ֹֽמנּו כְ ִּמ ְׁשפְ חֹות הָ אֲ דָ מָ ה ׁשֶ לא שָ ם חֶ ל ְֹֽקנּו כָהֶ ם
:גֹור ֹֽלנּו כְ כָל הֲ מֹונָם
ָ ְו
It is our obligation to praise the Master of all, to ascribe greatness to the Creator
of [the world in] the beginning: that He has not made us like the nations of the
lands, and has not positioned us like the families of the earth; that He has not
assigned our portion like theirs, nor our lot like that of all their multitudes.

 וְ נֶאֱ מַ ר יְהֹוָה: כִּ י לַיהֹוָה הַ ְמלּוכָה ּומׁשל בַ גֹויִּם:ּובְ ִדבְ רי ָק ְד ְׁשָך כָתּוב לאמר
 וְ נֶאֱ מַ ר ְשאּו:מָ לְָך גאּות לָבׁש לָבׁש ְיהֹוָה עז ִּה ְת ַאזָר ַאף ִּתכֹון תבל בַ ל ִּתמֹוט
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 ִּמי זֶה ֶ ֹֽמלְֶך הַ כָבֹוד:ְׁשעָ ִּרים ָראׁשיכֶם וְ ִּהנ ְָשאּו פִּ ְתחי עֹולָם וְ יָבֹוא ֶ ֹֽמלְֶך הַ כָבֹוד
ּושאּו פִּ ְתחי
ְ  ְשאּו ְׁשעָ ִּרים ָראׁשיכֶם:יְהֹוָה עִּ זּוז וְ גִּ בֹור יְהֹוָה גִּ בֹור ִּמלְחָ מָ ה
 ִּמי הּוא זֶה ֶ ֹֽמלְֶך הַ כָבֹוד יְהֹוָה צְ בָ אֹות הּוא ֶ ֹֽמלְֶך:עֹולָם וְ יָבא ֶ ֹֽמלְֶך הַ כָבֹוד
:הַ כָבֹוד ֶ ֹֽסלָה
And in Your holy words it is written: “For the kingship is Adonoy’s, and He rules
over nations.” And it is said: “Adonoy has begun His reign, He has clothed Himself
in majesty; Adonoy has clothed Himself, He has girded Himself with strength. He
has also firmly established the world so that it cannot be moved.” And it is said:
“Lift up your heads,—gates, and be uplifted entranceways to eternity, so that the
King of Glory may enter. Who is this King of Glory? Adonoy, strong and mighty;
Adonoy, the Mighty One in battle. Lift up your heads,—gates, and lift up
entranceways to eternity, so that the King of Glory may enter. Who is He, this
King of Glory? Adonoy Tzevaos, He is the King of Glory, forever.”
•
•
•
•
•
•

Some of the themes of Malchuyot:
Sublime majesty
Distant grandeur
Exalted greatness of the Master of the Universe
God is transcendent; the created is subordinate to the Creator
Man recognizes God and stands in judgment before Him
Man is accountable for all of his actions and misdeeds.

Source 5: Bava Kamma 50a

 ג וסביביו נשערה מאד מלמד שהקדוש ברוך הוא מדקדק עם,תהלים נ
 ח אל,סביביו אפילו כחוט השערה ר' נחוניא אמר מהכא תהלים פט
נערץ בסוד קדושים רבה ונורא על כל סביביו
“And around Him it storms [nisara] mightily” (Psalms 50:3). This teaches
that the Holy One, Blessed be He, is scrupulous with those around Him, i.e.,
the righteous, even to the extent of a hairsbreadth [hasa’ara], so that even
minor transgressions elicit a severe punishment. Rabbi Neḥunya says: The
same idea may be learned from here, in the following verse: “A God dreaded in
the great council of the holy ones, and feared by all those that surround
Him” (Psalms 89:8), indicating that God is most careful and exacting with those
that surround Him, i.e., the righteous.

אמר ר' חנינא כל האומר הקב"ה ותרן הוא יותרו חייו שנאמר דברים לב
הצור תמים פעלו כי כל דרכיו משפט
Rabbi Ḥanina says: Anyone who states that the Holy One, Blessed be He, is
forgiving [vateran] of transgressions, his life will be relinquished [yivatru],
as it is stated: “The Rock, His work is perfect, for all His ways are justice”
(Deuteronomy 32:4).
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Source 6: Seeing Noach in the context of the first half of the
Zichronot bracha in Musaf
ָל־תעֲלּומֹות וַהֲ מֹון נ ְִּס ָתרֹות
ַ  ְלפָנֶ ֹֽיָך נִּגְ לּו כ.ַא ָתה זֹוכר מַ עֲשה עֹולָם ּופֹוקד כָל־י ְֹֽצּורי ֶ ֹֽקדֶ ם
 ַא ָתה זֹוכר ֶאת: וְ אין נ ְִּס ָתר ִּמנֶ ֶֹּֽֽגֶד עינֶ ֹֽיָך.בֹודָך
ֹֽ ֶ ְ כִּ י אין ִּׁשכְ חָ ה לִּפְ ני כִּ סא כ.אׁשית
ִּ ׁשֶ ִּמבְ ר
 צֹופֶה.ֹלהינּו
ֹֽ ֱ הַ כל גָלּוי וְ י ָֹֽדּועַ ְלפָנֶ ֹֽיָך יְהֹוָה א.ָ וְ גַם כָל־הַ יְצּור לא נִּכְ חַ ד ִּמ ֶ ֹֽמך.כָל הַ ִּמפְ עָ ל
 ל ְִּהזָכר מַ ע ֲִּשים. כִּ י ָתבִּ יא חק זִּ כָרֹון ל ְִּהפָקד כָל ֹֽרּוחַ וָנָ ֹֽפֶׁש.ּומַ בִּ יט עַ ד סֹוף כָל הַ ּדֹורֹות
 זֶה.ית
ָ אֹותּה גִּ ִּ ֹֽל
ָ
ּומ ְל ָפנִּים
ִּ .הֹודעְ ָת
ֹֽ ָ אׁשית כָזאת
ִּ  מר.ַרבִּ ים וַהֲ מֹון בְ ִּריֹות ְלאין ַתכְ לִּית
 וְ עַ ל: כִּ י חק ְלי ְִּש ָראל הּוא ִּמ ְׁשפָט לאֹלהי ַיעֲקב.הַ יֹום ְת ִּחלַת מַ ע ֶ ֲֹֽשיָך זִּ כָרֹון לְיֹום ִּראׁשֹון
 ּובְ ִּריֹות בֹו. וְ אי זֹו ל ַֹֽשבַ ע. אי זֹו ל ָָרעָ ב. וְ אי זֹו לַשָ לֹום.הַ ְמ ִּדינֹות בֹו י ָאמר אי זֹו ל ֶ ַֹֽח ֶרב
. כִּ י ֹֽזכֶר כָל הַ יְצּור ְלפָנֶ ֹֽיָך בָ א. ִּמי לא נִּפְ ָקד כְ הַ יֹום הַ זֶ ֹֽה:ַמוֶת
ֹֽ ָ ירם לַחַ יִּים וְ ל
ָ ִּ לְהַ זְ כ.ִּיפ ָֹֽקדּו
בּולֹותיו וְ יִּצְ רי מַ עַ לְלי
ָ
 מַ ְח ְׁשבֹות ָאדָ ם וְ ַת ְח. ַו ֲעלִּילֹות ִּמצְ עֲדי גָ ֹֽבֶ ר.מַ עֲשה ִּאיׁש ּופְ ֻקּדָ תֹו
 וְ לא.ָׁשלּו
ֹֽ דֹור ֶ ֹֽׁשיָך לְעֹולָם לא ִּיכ
ְ  כִּ י. ּובֶ ן ָאדָ ם י ְִּת ַאמֶ ץ בָ ְך.ָ ַא ְׁשרי ִּאיׁש ׁשֶ לא י ְִּׁשכ ֶ ָֹֽחך:ִּאיׁש
: כִּ י ֹֽזכֶר כָל הַ מַ ע ֲִּשים ְלפָנֶ ֹֽ יָך בָ א וְ ַא ָתה דֹורׁש מַ עֲשה ֻכלָם:חֹוסים בָ ְך
ִּ ִַּי ָכלְמּו לָנֶ ֹֽצַ ח כָל ה
 ו ִַתפְ ְק ֵֽדהּו בִ ְדבַ ר יְׁשּועָ ה וְ ַרחֲ ִמים בַ הֲ בִ יאֲ ָך ֶאת מי הַ מַ בּול.וְ גַם ֶאת ֵֽנחַ בְ ַאהֲ בָ ה ז ַ ֵָֽכ ְר ָת
ֹלהינּו לְהַ ְרבֹות
ֵֽ ֱ עַ ל כן זִ כְ רֹונֹו בָ א ְלפָנֶ ֵֽיָך ְיהֹוָה א.לְׁשַ חת כָל בָ שָ ר ִמפְ ני ֵֽרעַ מַ עַ לְליהֶ ם
ֹלהים ֶאת נחַ וְ את כָל
ִ ֱתֹור ֶ ֵֽתָך ַויִזְ כר א
ָ ְ ַככָתּוב ב. וְ צֶ אֱ צָ ָאיו כְ חֹול הַ יָם.ז ְַרעֹו כְ עַ פְ רֹות תבל
:ֹלהים ֵֽרּוחַ עַ ל הָ ָא ֶרץ ַוי ֵָֽׁשכּו הַ ָ ֵֽמיִם
ִ ֱהַ חַ יָה וְ ֶאת כָל הַ בְ המָ ה אֲ ׁשֶ ר ִאתֹו בַ תבָ ה ַו ַיעֲבר א
ֹלהים ֶאת בְ ִריתֹו ֶאת ַאבְ ָרהָ ם ֶאת יִצְ חָ ק
ִ ֱֹלהים ֶאת נַאֲ ָק ָתם ַויִזְ כר א
ִ ֱִׁשמַ ע א
ְ וְ נֶאֱ מַ ר ַוי
יתי
ִ יתי יִצְ חָ ק וְ ַאף ֶאת בְ ִר
ִ יתי ַיעֲקֹוב וְ ַאף ֶאת־בְ ִר
ִ  וְ נֶאֱ מַ ר וְ ָזכ ְַר ִתי ֶאת בְ ִר:וְ ֶאת ַיעֲקב
: ַאבְ ָרהָ ם ֶאזְ כר וְ הָ ָא ֶרץ ֶאזְ כר
You remember the dealings of [men in] today’s world, and You
[also] consider the behavior of all those who lived in earlier times.
In Your Presence are revealed all hidden things and the multitude
of secrets from the beginning of creation; for there is no
forgetfulness before the throne of Your Glory, and there is nothing
hidden from Your eyes. You remember all that has been done, and
even all that which is formed is not concealed from You. All is
revealed and known before You Adonoy, our God Who observes
and looks until the end of all generations. For You set an appointed
time of remembrance, to consider every soul and being; to cause
numerous deeds to be remembered and the multitude of creatures
without end. From the beginning of creation, You have made this
known, and from before time You have revealed it. This day [Rosh
Hashana] is the beginning of Your work a memorial of the first day.
For it is a statute for Yisrael a [day of] judgment of the God of
Yaakov. And over countries [judgment] is pronounced, which of
them is destined for the sword [war] and which for peace, which
for famine and which for abundance. And on it, creatures are
brought to mind, to be remembered for life or for death. Who is not
considered on this day? For the remembrance of all that is formed
comes before You: the dealings of man, and the decree of his fate,
and the misdeeds of man’s actions, the thoughts of man and his
schemes, and the motives for the deeds of man. Fortunate is the
man who does not forget You, the son of man who gains strength in
You. For those who seek You will never stumble, and never will
they be disgraced— all who trust in You. For the remembrance of
all their deeds come before You, and You examine the deeds of all
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of them. And Noah, too, was lovingly remembered as You
redeemed him with a proclamation of mercy and redemption
when you brought the flood waters to destroy all flesh because
of their evil deeds. Therefore did his memory appear before
You, Hashem our God, to increase his progeny as the dust of
the earth and his descendants as the sand of the sea, as is
written, “And God remembered Noah and all of the animals
and the cattle that were with him in the ark, and God sent a
wind on the land and the waters receded.”

What shift do we see here in the text of the Zichronot?
Source 7 : Machzor of Rosh Hashana: From the transition between the first
to the second half of the Zichronot:

את בְ ָאזְ ני יְרּוׁשָ ַ ֹֽל ִּם לאמר כה ָאמַ ר
ָ  הָ ֹלְך וְ ָק ָ ֹֽר: יאים כָתּוב לאמר
ִּ ִּוְ עַ ל יְדי עֲבָ ֶ ֹֽדיָך הַ ְנב
:לּוֹלתיְִּך לֶכְ תְך ַאחֲ ַרי בַ ִּמ ְדבָ ר בְ ֶ ֹֽא ֶרץ לא זְ רּועָ ה
ֹֽ ָ
ְְעּוריְִּך ַאהֲ בַ ת כ
ֹֽ ַ יְהֹוָה ז ַ ָֹֽכ ְר ִּתי לְָך ֶ ֹֽחסֶ ד נ
 וְ נֶאֱ מַ ר:ימֹותי לְָך בְ ִּרית עֹולָם
ִּ ְעּוריְִּך וַהֲ ִּק
ֹֽ ָ אֹותְך בִּ ימי נ
ָ
יתי
ִּ וְ נֶאֱ מַ ר וְ ָזכ ְַר ִּתי אֲ ִּני ֶאת בְ ִּר
הֲ בן י ִַּקיר לִּי ֶאפְ ַ ֹֽריִּם ִּאם יֶ ֹֽלֶד ׁשַ עֲׁשּועִּ ים כִּ י ִּמּדי דַ בְ ִּרי בֹו זָכר ֶאזְ כְ ֶ ֹֽרנּו עֹוד עַ ל כן הָ מּו מעַ י
: לֹו ַרחם אֲ ַרחֲ ֶ ֹֽמנּו נְאֻ ם יְהֹוָה
And by the hand of Your servants, the Prophets it is written: “Go and
proclaim it in the ears of Yerushalayim, saying: thus said Adonoy, I
remembered for you the kindness of your youth, the love of your
bridal days, how you followed Me into the wilderness, in a land that
was not cultivated.” And it is said: “I will remember My covenant
[which I made] with you in the days of your youth, and I will fulfill it
for you as an everlasting covenant.” And it is said: “Is Ephraim not My
precious son, is he not a child of delight? For whenever I speak of
him, I recall him even more; Therefore, My innermost being is
aroused for him, I will surely have compassion on him, says Adonoy.”
Source 8: Rav Lichtenstein, referring to Malchuyot and the first half of
Zichronot:
Such a world, however, is not without its own problems. It is awe-inspiring,
overwhelming, majestic, and absolute – but precious little room is left in such a
world for the concept of teshuva. If exact justice must always be meted out, if
every sin triggers a penalty, if there is a price tag for each and every human act,
whence repentance?! The exacting standards of God’s attribute of Truth cannot
and will not allow Him to overlook, forget, forgive, or understand any error or
transgression, essentially eliminating the option of repentance and atonement.
If Truth and Justice are only compatible with adherence to a policy of strict
accountability, teshuva must be an act of divine grace (chesed), which overrides
the concept of accountability. Put slightly differently, teshuva is due to Middat
Ha-Rachamim (the attribute of Mercy) and stands in paradoxical opposition to
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the inner logic of natural law and the standards of justice required by Middat HaDin (the attribute of Justice).
Source 9: Jerusalem Talmud Makkot 2:6

ח׳ טוב וישר למה הוא טוב שהוא ישר ולמה הוא ישר:אמר רבי פינחס תהילים כ״ה
שאלו לחכמה חוטא מהו. שהוא טוב על כן יורה חטאים בדרך שמורה דרך תשובה
עונשו אמרו להם חטאים תרדף רעה שאלו לנבואה חוטא מהו עונשו אמרה להן
הנפש החוטאת היא תמות שאלו לקודשא בריך הוא חוטא מהו עונשו אמר להן יעשו
היינו דכתיב על כן יורה חטאים בדרך יורה לחטאים דרך לעשות. תשובה ויתכפר לו
תשובה
Wisdom was asked: What is the sinner’s punishment?
Wisdom answered: “Evil shall pursue sinners.”
Prophecy was asked: What is the sinner’s punishment?
Prophecy replied: “The soul that sins shall die.”
God was asked: What is the sinner’s punishment?
He responded: Let him do teshuva and he will be forgiven.
Source 10: Bamidbar Rabba 19:33
“Then Israel sang” (Bamidbar 21:17): This is one of the three
things that Moshe told God and He responded, “You have
taught Me.”
[In the first instance,] Moshe said to Him: Master of the
universe! How will Israel know what they have done? Were
they not raised in Egypt, a land in which all of its citizens are
idol worshippers? And did You not give the Torah to me and
not to them, and they even stood at a remote distance at the
time while I approached you, as is written, “And the people
stood at a distance” (Shemot 20:17); “And to Moshe, God called
out and told him to go up the mountain to meet Him” (Shemot
24:1). Moreover, when You gave them the Ten
Commandments, You did not address Yourself to them, but to
me; You did not say, “I am Hashem your [plural] God (Eloheikhem)” but rather “I am Hashem your [singular] God (Elohekha).” Perhaps, however, I am sinning [by advising God]?
God responded to Moshe: By your life, you have spoken well;
you have taught Me. From now on, I will address the whole
people…
The second instance was when God proclaimed that He will
“visit the sins of the fathers on the sons.” Said Moshe: There
are many righteous people whose parents are evildoers; will
they pay for their parents’ sins? Avraham was the son Terach,
Chizkiyahu was the son of Achaz, and Yoshiyahu was the son of
Ammon; is it proper that they should pay for the deeds of their
sinning fathers? God replied: You have taught Me. I shall nullify
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My policy and adopt yours. Henceforth, “The fathers will not
die for the sins of their sons and the sons will not die for their
father’s transgressions” (Devarim 24:16). Moreover, I will
register it on your name, as stated in the verse, “The sons of
the assassins were not executed, as is stated in the Torah of
Moshe, the man of God, that each person shall die only for his
sins” (II Melakhim 14:6).
The third instance was when God told him to go to war with
Sichon and to wage a campaign against him, even if Sichon did
not provoke the Israelites, as the verse states, “Cross the
Arnon River and engage Sichon” (Devarim 2:24). Yet Moshe
did not do so; the verse tells us, “I sent envoys to Sichon” (ibid.
26). God said to him: By your life, I will nullify My words and
fulfill yours, as it says, “When you approach a city to battle
against it, extend an offer of peace” (Devarim 20:10).

Source 10a: Bereishit 6:8
ְֶך־נחַ ׃
ֹֽ ֹלהים ִּ ֹֽה ְתהַ ל
ָ֖ ִּ ֱת־הא
ָ ֹֽ ֵ֚אלֶה תֹול ְֹ֣דת ֹ֔נחַ ֹ֗נחַ ִּ ִ֥איׁש צַ ִּ ִּּ֛דיק ָת ִּ ִ֥מים הָ יָ ָ֖ה בְ ֹֽדר ָ ָ֑תיו ֶא

This is the line of Noah. Noah was a righteous man; he
was blameless in his age; Noah walked with God.
10b) Rashi:
יקים הָ יָה
ִּ  כָל ׁשֶ כן ִּאלּו הָ יָה בְ דֹור צַ ִּּד,ּדֹור ִּׁשים אֹותֹו לְׁשֶ בַ ח
ְ  יׁש מ ַרבֹותינּו. בדרותיו
 לְפִּ י דֹורֹו הָ יָה צַ ִּּדיק וְ ִּאלּו הָ יָה בְ דֹורֹו ׁשֶ ל,ּדֹור ִּׁשים אֹותֹו לִּגְ נַאי
ְ ֶצַ ִּּדיק יֹותר; וְ יׁש ׁש
: )ַאבְ ָרהָ ם לא הָ ָיה נ ְֶחׁשָ ב לִּכְ לּום (סנה' ק"ח
 בדורותיוIN HIS GENERATIONS — Some of our Rabbis explain it (this
word) to his credit: he was righteous even in his generation; it
follows that had he lived in a generation of righteous people he would
have been even more righteous owing to the force of good example.
Others, however, explain it to his discredit: in comparison with his
own generation he was accounted righteous, but had he lived in the
generation of Abraham he would have been accounted as of no
importance (cf. Sanhedrin 108a).
Source 11a): Bereishit 7:7

ְׁשי־בָ נָ ִּ֛יו ִּא ָ֖תֹו ֶאל־הַ ת ָבָ֑ה ִּמפְ נָ֖י ִ֥מי הַ מַ ֹֽבּול׃
ֹֽ וַיָ ֹ֣בא ֹ֗נחַ ּּ֠ובָ נָיו וְ ִּא ְׁש ּ֧תֹו ּונ
Noah, with his sons, his wife, and his sons’ wives, went into
the ark because of the waters of the Flood.
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11b)

 מַ אֲ ִּמין וְ אינֹו מַ אֲ ִּמין, ַאף נחַ ִּמ ְקטַ ני אֲ מָ נָה הָ יָה. מפני מי המבול
:  וְ לא נִּכְ נַס לַתבָ ה עַ ד ְׁש ְּדחָ קּוהּו הַ מַ יִּם,ׁשֶ יָבא הַ מַ בּול
 מפני מי המבולBECAUSE OF THE WATERS OF THE FLOOD — (מפני
properly means ‘‘from before”) — Noah, also, was of those people
who are wanting in faith: he believed and he did not believe that the
Flood would come, and he would not enter the Ark until the waters
forced him to do so (Genesis Rabbah 32:6).
Source 12: Zohar Hashmatot – Ch. 254

"מה השיב הקב"ה לנח כשיצא מן התיבה וראה את העולם חרב והתחיל
 רבונו של עולם נקראת רחום היה לך לרחם על: ואמר,לבכות לפניו
! בריותיך
השיבו הקב"ה ואמר רעיא שטיא השתא אמרת דא? למה לא אמרת כך
בשעתא דאמרית לך 'כי אותך ראיתי צדיק לפני' וגו' ואח"כ 'הנני מביא
את המבול מים' ואח"כ 'עשה לך תיבת עצי גופר' כל האי אתעכבית
 ומכדין שמעתא דתשתזיב.ואמרית לך בגין דתבעי רחמין על עלמא
בתיבותא לא עאל בלבך למבעי רחמין על ישובא דעלמא ועבדת תיבותא
ואשתזיבת וכען דאתאביד עלמא פתחת פומך למללא קדמי בעיין
? ותחנונים
What did God answer Noah when he left the Ark and saw the world
destroyed? He [Noah] began to cry before God and he said, "Master of
the universe, You are called compassionate. You should have been
compassionate for Your creation." God responded and said, "You are
a foolish shepherd. Now you say this?! Why did you not say this at the
time I told you that I saw that you were righteous among your
generation, or afterward when I said that I will bring a flood upon the
people, or afterward when I said to build an ark? I constantly delayed
and I said, 'When is he [Noah] going to ask for compassion for the
world?' ... And now that the world is destroyed, you open your mouth,
to cry in front of me, and to ask for supplication?"

אמר רבי יוחנן בא וראה מה בין צדיקים שהיו להם לישראל אחר נח ובין
 דכיון דאמר קב"ה, נח לא הגן על דורו ולא התפלל עליהם כאברהם.נח
'לאברהם 'זעקת סדום ועמורה כי רבה' מיד 'ויגש אברהם ויאמר' וגו
והרבה תחנונים לפני הקב"ה
אח"כ בא משה והתפלל והגין על דורו כיון שאמר הקב"ה 'סרו מהר מן
 רבנן אמרי לא הניח משה,'הדרך' מיד עמד משה בתפלה 'ויחל משה' וגו
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להקב"ה עד שנתן נפשו עליהם מן העולם הזה ומן העולם הבא דכתיב
'. (שם) 'ואם אין מחני נא מספרך אשר כתבת
Rabbi Yochanan said, "Come and see the difference between the
righteous among the Jews after Noah, and Noah. Noah did not defend
his generation, nor did he pray for them, as Abraham did. When God
told Abraham that [he would destroy] Sodom and Gomorrah ...
immediately Abraham began to pray in front of God until he asked of
God if ten good people were found, would God forgive the entire city
because of them ... Some time later, Moses came, and when God said
to him, "They have turned aside quickly from the way in which I
commanded them," immediately, Moshe stood and prayed ... It is said
that Moses was willing to give his soul for the people in both this
world and the next …
Source 13: Bereishit

וַ ֹֽ ֶּֽי ְִּה ֙י ִּ ֹֽכי־ה ֹ֣חל ֹֽ ָה ָא ֹ֔ ָדם ָל ָ֖רב עַ ל־פְ נֹ֣י ֹֽ ָהאֲ דָ ָ ָ֑מה ּובָ נָ֖ ֹות יֻל ְִ֥דּו ל ֶ ָֹֽהם׃
When men began to increase on earth and daughters were
born to them,
ם נ ֹ֔ ִָּׁשים ִּמ ָ֖כל
֙ ֶם ֶאת־בְ נֹ֣ ֹות ָ ֹֽה ָא ֹ֔ ָדם ִּ ִ֥כי ט ָ֖בת ָ֑הנָה ַוי ְִּק ֤חּו לָה
֙ ֹלהי
ִּ ֱי־הא
ֹֽ ָ ַוי ְִּר ֤אּו בְ נ
אֲ ֶ ִׁ֥שר בָ ָ ֹֽחרּו׃
the divine beings saw how beautiful the daughters of men
were and took wives from among those that pleased them.—
ם לְע ָֹ֔לם בְ ׁשַ גַ ָ֖ם ֹ֣הּוא בָ ָ ָ֑שר וְ הָ יֹ֣ ּו י ֹ֔ ָָמיו מ ָ ִ֥אה
֙ ָרּוחי ָ ֹֽב ָאד
֤ ִּ ו ַֹ֣יאמֶ ר יְה ֹ֗ ָוה ֹֽלא־י ָ֨דֹון
וְ עֶ ְש ִּ ָ֖רים ׁשָ נָ ֹֽה׃
The LORD said, “My breath shall not abide in man forever,
since he too is flesh; let the days allowed him be one
hundred and twenty years.”—
ם
֙ ֹלהי
ִּ ֱי־כן אֲ ֨ ֶׁשר י ָֹ֜באּו בְ נ֤י ָ ֹֽהא
ֹ֗ ם וְ גַ ֹ֣ם ַ ֹֽאחֲ ר
֒ הַ נְפִּ ִִּ֞לים הָ יֹ֣ ּו בָ ָא ֶרץ֮ בַ י ִּ ָֹ֣מים הָ ה
)ְׁשי הַ ֹֽשם׃ (פ
ִ֥ עֹולם ַאנ
ָ֖ ָ ָהם ּ֧המָ ה הַ גִּ ב ִּ ִּ֛רים אֲ ֶ ִׁ֥שר מ
ָ֑ ֶ ֶאל־בְ נֹ֣ ֹות ֹֽ ָה ָא ֹ֔ ָדם וְ ָיל ְָ֖דּו ל
It was then, and later too, that the Nephilim appeared on
earth—when the divine beings cohabited with the daughters
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of men, who bore them offspring. They were the heroes of
old, the men of renown.
וַיַ ֹ֣ ְֶּֽרא יְה ֹ֔ ָוה ִּ ִ֥כי ַר ָבִּ֛ה ָר ַעִ֥ת הָ ָא ָ ָ֖דם בָ ָ ָ֑א ֶרץ וְ כָל־י֙צֶ ֙ר מַ ְח ְׁש ֹ֣בת ל ִֹּ֔בֹו ַרִ֥ק ַ ָ֖רע כָל־הַ יֹֽ ֹום׃
The LORD saw how great was man’s wickedness on earth,
and how every plan devised by his mind was nothing but evil
all the time.
ת־ה ָא ָ ָ֖דם בָ ָ ָ֑א ֶרץ ַוי ְִּתעַ ָ֖צב ֶאל־ל ִֹּֽבֹו׃
ָ ֹֽ ַויִּנָ ֹ֣חֶ ם יְה ֹ֔ ָוה ִּ ֹֽכי־עָ ָ ִ֥שה ֶא
And the LORD regretted that He had made man on earth, and
His heart was saddened.
ם
֙ ָ֙את ֙י מעַ ל֙ פְ נֹ֣י ֹֽ ָהאֲ דָ ֹ֔ ָמה ֹֽמ ָאד
ִּ ו ַֹ֣יאמֶ ר יְה ֹ֗ ָוה ֶא ְמ ֨ ֶחה ֶאת־הָ ָא ָד֤ם אֲ ׁשֶ ר־בָ ָר
יתם׃
ֹֽ ִּ ד־רמֶ ש וְ עַ ד־עֹ֣ ֹוף הַ שָ ָ ָ֑מיִּם ִּ ִ֥כי נ ַ ִָּ֖ח ְמ ִּתי ִּ ִ֥כי ע ֲִּש
ָ֖ ֶ ַעַ ד־בְ ה ֹ֔ ָמה ע
The LORD said, “I will blot out from the earth the men whom I
created—men together with beasts, creeping things, and birds of the
sky; for I regret that I made them.”

)וְ ֹ֕נחַ ָ ִ֥מצָ א ָ֖חן בְ עינִ֥י יְהוָ ֹֽה׃ (פ
But Noah found favor with the LORD
Source 14: Rav Mosheh Lichtenstein:
The Torah addresses this point at the conclusion of Parashat Bereishit in the enigmatic
story of the “Bnei Ha-Elohim” (sons of the gods/powerful) found in the opening verses of
chapter 6. Who exactly the Bnei Ha-Elohim were and what precisely they did is highly
unclear, and differing suggestions have been advanced by the various commentators.
One thing, however, is abundantly clear – we are not talking about mere mortals,
but about larger-than-life figures. Whether intended literally or not, the
vocabulary employed here denotes a sense of mastery or control that these
figures maintained over ordinary humans, or even the entire cosmos. It is theirs to
master and control, and they bestride it accordingly. Tragically, however, they do
not subordinate these powers to bring about the greater glory of God, but rather
use it to subdue other humans and to exalt themselves as self-appointed gods.
Although they have much more spiritual potential than ordinary, mortal Noah, the
dangers of perversion and corruption are also much greater.
Thus, at the conclusion of Parashat Bereishit, as the creation story reaches its
tragic denouement, the Torah presents to us with a study in contrasts; there are the
fallen, heroic “Bnei Ha-Elohim,” who have degenerated into moral and sexual depravity,
and there is the plainer and simpler, un-heroic Noah, who has managed to maintain his
integrity and honesty. These are the two alternatives – the heroic and the non-heroic –
representing the two totally divergent paths that the course of creation may follow, and
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it is between these two options that the Torah chooses loudly and clearly,
preferring Noah’s well-intentioned stability and commitment, with its attendant
limitations and inevitable failures, over the competing alternative, whose failure
is evident. The Torah’s statement that Noah found favor in God’s eyes, unlike his
more heroic contemporaries, is not only a statement regarding Noah the son of
Lemech as an individual. It is a choice of the model that Noah personifies as the
better paradigm for a human world.
Such a paradigm presumes love, mercy and compassion, for without them, man’s
sins will always bring about his downfall at the bar of absolute justice. Although there is
undoubtedly a price to be paid for forsaking the original model of absolute truth, Noah
has proved that his unassuming obedience and the corresponding adoption of a more
lenient approach will be the most productive and fruitful direction to adopt. The Bnei
Ha-Elohim are unaware of the significance of their mortality, and they therefore sin;1
Noah, who is all too aware of his material existence, attempts to steer clear from
challenging God or disregarding natural law, although we are well aware that he will
inevitably commit many infractions within the system.
God’s choice of Noah and His loving redemption of him extend to us the hope
that we, too, may be redeemed and forgiven on the Day of Judgment, as teshuva has been
introduced into the natural system of the created world as a necessary element. Noah
served as the vehicle through whom the original transition from the stern, absolute
standard was modified to a more lenient one. It is therefore to his saga that we turn
every Rosh Ha-Shana to request and implore God that He do the same for us on the day
that creation is celebrated. The ability and necessity to forgive Man for his inevitable
sins and misdemeanors is rooted in the very nature of creation since the time of Noah,2
the human tzaddik.3

Source 15: Commentaries on B’nai HaElohim
בני האלהים בני השרים והשופטים לשון רש"י וכך הוא בבראשית רבה (כו ה) אם כן יספר
. הכתוב כי הדיינין אשר להם לעשות המשפט בניהם עושים החמס בגלוי ואין מונע אותם
':ספרי בהעלותך י"א ב
 מה היו בני הדיינים עושים? היו אוחזים נשים מן השוק ומענים...ויראו בני האלוהים
. קל וחמר לשאר הדיוטין, אם כך היו בני הדיינים עושים.אותם
:רד"ק
 כמו, כי הם נקראו אלוהים, בני השופטים והגדולים ומנהיגי המדינות:ויראו בני האלוהים
...(שמות כ"ב) "אלוהים לא תקלל" והדומים לו
; שלא היה להם כח לעמוד כנגדם, בנות המון האדם החלושים:ד"ה את בנות האדם
, יפות תואר ומראה, רצוני לומר,וכאשר היו רואים בני הגדולים בנות העניים שהיו טובות
 הן פנויות או,היו עושקים ולוקחים איזה שהם טובות מכל האנשים ואותן שישרו בעיניהם
 כי מי שהיה גדול מחברו עושק את חברו ואין מציל מידם; ו"אדם" נאמר על,נשואות לבעל
– " "בני אדם," "גם בני אדם גם בני איש:) שנאמר (תהלים מ"ט,הפחותים והחלושים
. "בני איש" – הגדולים,הפחותים

