“Walking in the Ways of Hashem”
Source 1: Devarim 28:2
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28:2 As long as you listen to God your Lord, all these blessings will come to
bear on you.
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28:9 If only you keep the commandments of God your Lord and walk in His
ways, God will establish you as His holy nation, as He promised you.

Source 2: Devarim Ch. 8:6
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Therefore keep the commandments of the LORD your God: walk in His
ways and revere Him.

Source 3: Devarim 11:22-23
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If, then, you faithfully keep all this Instruction that I command you, loving
the LORD your God, walking in all His ways, and holding fast to Him,
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the LORD will dislodge before you all these nations: you will dispossess
nations greater and more numerous than you.

Source 4: Shemot Ch. 3 - Hashem speaks at the Burning Bush
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And He said, “Do not come closer. Remove your sandals from your feet,
for the place on which you stand is holy ground.”


http://bible.ort.org/books/pentd2.asp?ACTION=displaypage&BOOK=5&CHAPTER=28#C4372

Source 5: Rabbi Shlomo Einhorn on Tefilat Ne’ilah (YUTorah.org)

At Neilah, it’s time to motivate ourselves to change by breaking the
shackles that are holding us back. I can still recall quite vividly the shade of
the sky on what was a beautiful Los Angeles Erev Shabbat. I had just heard
that a great mystic, the Kaliver Rebbe, was staying at the house next door. I
went over with two of my friends an hour before Shabbat to get a beracha
(blessing) from the rebbe. We waited patiently in the backyard, and, after
several minutes, the Kaliver Rebbe emerged from the house. His white and
gold bekeshe (regal cloak), special for Shabbat was in perfect contrast with
the deep blue sky and thick white clouds that seemed to hover directly over
his head. He looked into our eyes in complete silence for over five minutes,
five minutes that I will never forget. That day the trees had been still and
the wind deadly silent, but as he stared at us, a cool breeze picked up,
becoming uncharacteristically vibrant.

Suddenly, the rebbe spoke: “Don’t worry; you aren’t stuck, you can move.
God told Moshe at the Burning Bush, ‘Shal naalecha me’al raglecha
(Remove your shoes from your feet)” What was God telling Moshe? The
root of the word ‘naalecha (your shoes)’ is naal, a verb that can also mean to
lock. Remove the shackles weighing you down, and soar upwards. ‘Ki
hamakom asher atah omed alav admas kodesh hu (For the place upon
which you are standing is holy ground).’

If you realize that wherever you stand, the ground is holy, nothing can
restrain you. Your environment does not - cannot - restrict you.” With
this message, the Kaliver Rebbe wished us a “gut Shabbos” and went back
into the house. Though he left, his message stayed with me: it was time to
get moving.

The Lubavitcher Rebbe, Rav Menachem Mendel Schneerson, interpreted
the words “V’halachta bidrachav (And you shall walk in His ways),”
beautifully:

The verse’s simple meaning instructs us to mimic the attributes of God -
“Just as He is merciful, so must you be merciful. Just as He is fair, so must
you be fair.”



The Lubavitcher Rebbe is bothered by the fact that the Rambam counts
V’halachta bidrachav as one of the 613 mitzvot, since usually general, all-
encompassing ideals such as “Kedoshim tihyu (You shall be holy),” are not
counted. What, then, is so special about V’halachta Bidrachav?

Rav Schneerson answers as follows: The mitzvah of V’halachta Bidrachav
commands us to be “holchim, movers.” When we perform a mitzvah, we
must not remain stagnant, but we must ensure that the mitzvah leaves
its imprint on us. The guarantee of our survival is to constantly be in a
state of motion. “V’halachta” tells us to get moving. “Bidrachav” tells us
in what direction, in the way of God. Vehalachta Bedrachav is the
requirement to constantly grow. Doing mitzvot and fulfilling our
obligations is insufficient; we must also challenge ourselves to develop
spiritually and mature. We may feel locked in place by the
commitments we have made that were too difficult to keep. We may
have bound ourselves to a past that is too heavy to bear. [Yom Kippur]
bears the message of the Kaliver Rebbe: it is time to start moving. “Shal
naalecha - Remove your old shoes.” Remove your shackles. It is no
coincidence that the climax of the Yom Kippur service is Neilah, the root of
which is naal, shoe. This is because, by the time Yom Kippur ends, we have
thrown away our old shoes, our old shackles, and replaced them with new
naalayim, shoes that will help us to soar skyward.

Source 6: R. Joey Felsen, Lessons from the Altar — keep moving forward

...In order to climb steps, one must first reach their leg to at least the
height of the next step. With a ramp, any incremental step upward can
move someone forward. With steps, one can stop and stand still for a long
time because each step is a flat surface. The same is not true with a ramp. If
one stops to stand, their ankles will give out. They have to keep moving
forward.

When it comes to one’s spiritual growth, we try to emulate the messages of
the ramp.

Keep moving forward, even in slight increments. If one tries to stop
because they feel they have achieved their own personal spiritual goals,
they should be warned that they are destined to slide backward.



Source 7: Sefer Yereim Ch. 408

Eliezer ben Samuel of Metz (died 1175) was a Tosafist and the author of
the halachic work Sefer Yereim (Vilna 1892). An abridgment of this work
was produced by Benjamin ben Abraham Anaw.
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To go in God’s ways. The Holy One, Blessed be He commanded Israel to go
in the path of the mitzvot...[quotes verse in Devarim Ch. 8] ...and even

though there is a separate commandment for each mitzvah, the Torah

added on an additional positive commandment in order to provide us
with additional merit...

Source 8: Siach Yitzchak - Drasha for Shabbat Teshuva
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The Holy Torah connects Heaven and Earth, as it says, “I create the evil
inclination, and have created Torah as an antidote for it”...God brought the
Holy Torah down to us; it’s actually the light of His garment, and it
encompasses all good midot (attributes) and His ways, as it says, “and you
should walk in His ways...” The Torah took on a physical garb here on
earth, in the form of the physical mitzvot and in one’s engagement in
Torah. It sanctifies and purifies him, and that’s why the Torah is compared
to water...

Source 9: Baal Shem Tov, Commentary on Parshat Noach
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I heard from my teacher that the great humility of man causes man to
distance himself from serving Hashem, because due to his lowliness, he
doesn’t believe that he can impact, through his tefilah and Torah, on all of
the worlds, and that the angels are also nurtured by his Torah and tefilah.
Because, if he did in fact believe this, how much would he serve Hashem
with joy and reverence, and he would be cautious to recite each letter and
syllable properly....
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...and this is in fact not true, because a person, through their good deeds,
actually cleaves to God, as it says, “and you should go in His ways” and
through you being compassionate down here (on earth) this attribute is
stirred up in all of the higher worlds, as I explained in my commentary on
Pirkei Avot, where it says 1 f%yn% i ¥1 - meaning to say: you should
know that what goes on 19yn% - above, is Jnn - from you!

Source 10: Rambam’s Sefer Hamitzvot #8
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The eighth mitzvah is that He commanded us to become similar to Him in
accordance with our abilities, as it says, “You should walk in his ways.”
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This commandment was mentioned a second time in Ekev “to go in all
of His ways...”. And the explanation is: “Just as G-d is called
compassionate, so too, you should be compassionate; just as G-d is
called merciful, so, too, should you be merciful; just as G-d is called
righteous, so should you be righteous;....-and this commandment
appears also in Re’eh, “After the Lord your G-d shall you go” and the
explanation (Sotah 14a) is that we should be similar to him by our good

actions and qualities by which G-d is described....”

Source 11: Rambam, Mishne Torah: Hilchot De’ot Ch. 1
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The straight path: This [involves discovering] the midpoint temperament
of each and every trait that man possesses [within his personality.] This
refers to the trait which is equidistant from either of the extremes, without
being close to either of them. Therefore, the early Sages instructed a man
to evaluate his traits, to calculate them and to direct them along the middle
path, so that he will be sound {of body}. For example: he should not be
wrathful, easily angered; nor be like the dead, without feeling, rather he
should [adopt] an intermediate course; i.e., he should display anger only
when the matter is serious enough to warrant it, in order to prevent the
matter from recurring. Similarly, he should not desire anything other than
that which the body needs and cannot exist without, as [Proverbs 13:25]
states: "The righteous man eats to satisfy his soul."

Source 12a: Tehilim Ch. 89
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1 Maschil of Ethan the Ezrahite.
2 I will sing of the mercies of the LORD forever; to all generations will I
make known Thy faithfulness with my mouth.
3 For I have said: 'Forever is mercy built; in the very heavens Thou dost
establish Thy faithfulness.

12b: Commentary of the Malbim
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http://www.chabad.org/16384#v25
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Source 13a: Talmud Rosh Hashana 17b
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And ‘the Lord passed by before him and proclaimed [etc.]. R. Johanan said:
Were it not written in the text, it would be impossible for us to say such a
thing; this verse teaches us that the Holy One, blessed be He, drew his robe
round Him like the reader of a congregation and showed Moses the order
of prayer. He said to him: Whenever Israel sin, let them carry out this
service before Me,and I will forgive them.

13b: Commentary of Etz Yosef on Eyn Ya’akov
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Many ask: A lot of people have recited the 13 attributes of mercy and did
not succeed? (Rav Moshe) Alshich writes in his commentary on Tehilim
that it’s for this reason the Gemara does not say, “recited before Me”,
but rather, “do this.” Ie success is not dependent on mere words, but on
action!



Source 14: Micah Ch. 7 (also part of “Tashlich” on Rosh Hashana)
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Who is a God like You, Forgiving iniquity And remitting transgression;
Who has not maintained His wrath forever Against the remnant of His
own people, Because He loves graciousness!
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He will take us back in love; He will cover up our iniquities, You will hurl
all our sins Into the depths of the sea.

Source 15: Talmud Rosh Hashana 17a
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Raba said: He who forgoes his right [to exact punishment] is forgiven all
his iniquities, as it says, Forgiving iniquity and passing by transgression.
Who is forgiven iniquity? One who passes by transgression [against
himself]

Source 16: Talmud Ta’anit 25b
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Our Rabbis have taught: It is related of R. Eliezer that he ordained thirteen
fasts upon the community and no rain fell. In the end, as the people began
to depart [from the synagogue], he exclaimed: Have you prepared graves for
yourselves? Thereupon the people sobbed loudly and rain fell. It is further
related of R. Eliezer that once he stepped down before the Ark and recited
the twenty-four benedictions [for fast days] and his prayer was not
answered. R. Akiba stepped down after him and exclaimed: Our Father, our
King, we have no King but Thee; our Father, our King, for Thy sake have



mercy upon us; and rain fell. The Rabbis present suspected [R. Eliezer],
whereupon a Heavenly Voice was heard proclaiming.[The prayer of] this
man [R. Akiba] was answered not because he is greater than the other man,
but because he is ever forbearing and the other is not.

Source 17: Maharal of Prague, Netivot Olam, Netiv Gemilut Hasadim
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It is specifically through this attribute that one can be similar to God,
because this attribute, a person develops on his own. Because one who
is just, it’s not appropriate to see him as one who goes ‘in God’s ways’-
because one who is ‘walking’ is doing so of his own volition, and this is
called, ‘going in God’s ways’, whereas justice one is obligated to pursue

by law, but doing hesed - beyond the letter of the law - is called walking
in God’s ways.



Source 18: Rav Shimon Shkop, Introduction to Shaarei Yosher
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Source 19: Rav Chaim Navon, “The Image of God”

Rabbenu Sa'adya Gaon, in his translation of the Torah, renders "be-tzalmo"
as "He created him as a ruler.” Interestingly, Rabbenu Sa'adya's suggestion
is supported by the verse itself, for after God says, "Let us make man in Our
image, after Our likeness," He immediately continues: "And let them have
dominion over the fish of the sea, and over the birds of the air, etc." Thus,
the image of God is associated with domination.

This idea was developed by Rabbi Soloveitchik, who saw the image of God
in man in his creative powers. Dominion over the world, according to
Rabbi Soloveitchik, is just one aspect of human creativity:

There is no doubt that the term "image of God" in the first
account refers to man's inner charismatic endowment as a
creative being. Man's likeness to God expresses itself in man's
striving and ability to become a creator. Adam the first who
was fashioned in the image of God was blessed with great drive
for creative activity and immeasurable resources for the
realization of this goal. (Rabbi Joseph B. Soloveitchik, The
Lonely Man of Faith, p. 11)

Rabbi Soloveitchik sees in man's creative activity a fulfillment of imitatio
Dei. The classic midrashim demand of us to imitate God by assuming His
moral attributes. Rabbi Soloveitchik does not hesitate to broaden the
canvas and demand that we imitate God in the creative sphere as well:

The Torah describes the creation at length in order to teach us a
very important lesson - "to walk in all His ways" - and to
instruct man to imitate his Creator and be himself a creator. A
person should not shake his head saying that this demand of
man is impossible, for he cannot imitate his Creator in
creativity; at the very most, he can adopt some element of His
other traits: lovingkindness, mercy, and the like. The Torah,
nevertheless, demands of man and commands him to tirelessly
exert himself to cling to the traits of the Holy One, blessed be
He, and be a creator. (Rabbi Joseph B. Soloveitchik, Yemei
Zikaron, p. 86)



Rabbi Soloveitchik speaks here also of physical creation - the construction
of bridges and railroads, technological development - but primarily of
spiritual creation - Torah study and moral perfection. He regards creativity
and innovation as a supreme value, as the image of God in man. The
creative enterprise contains a dimension of creation ex nihilo: the
development of something that never existed before. In this context, Rabbi
Soloveitchik speaks of God not having entirely completed the creation of
the world, and of His leaving room for man to create and perfect.

Source 20: Rabbi Soloveitchik, The Lonely Man of Faith

JOSEPH B. SOLOVEITCHIK

The brute’s existence is an undignified one be-
cause it is a helpless existence. Human existence 1s
a dignified one because it is a glorious, majestic,
powerful existence. Hence, dignity is unobtainable
as long as man has not reclaimed himself from
coexistence with nature and has not risen from a
non-reflective, degradingly helpless instinctive life
to an intelligent, planned, and majestic one. For
the sake of clarification of the double equation
humanity = dignity and dignity = glory-majesty,
it is necessary to add another thought. There is no
dignity without responsibility, and one cannot as-
sume responsiblity as long as he is not capable of
living up to his commitments. Only when man
rises to the hf:lights of freedom of action and crea-
tivity of mind does he begin to implement the
mandate of dignified responsibility entrusted to
him by his Malicer. Dignity of man expressing itself
in the awareness of being responsible and of being
capable of discharging his responsibility cannot be
realized as long as he has not gained mastery over



THE LONELY MAN OF FAITH

his environment. For life in bondage to insensate
elemental forces is a non-responsible and hence an
undignified affair.*

Man of old who could not fight disease and
succumbed in multitudes to yellow fever or any
other plague with degrading helplessness could not
lay claim to dignity. Only the man who builds
hospitals, discovers therapeutic techniques, and
saves lives is blessed with dignity. Man of the
seventeenth and eighteenth centuries who needed
several days to travel from Boston to New York was
less dignified than modern man who attempts to
conquer space, boards a plane at the New York
airport at midnight and takes several hours later a
leisurely walk along the streets of London.T The
brute is helpless, and, therefore, not dignified.
Civilized man has gained limited control of nature
and has become, in certain respects, her master,
and with his mastery he has attained dignity as
well, His mastery has made it possible for him to
act in accordance with his responsibility.



JOSEPH B. SOLOVEITCHIK

Hence, Adam the first is aggressive, bold, and
victory-minded. His motto is success, triumph
over the cosmic forces. He engages in creative
work, trying to imitate his Maker (imitatio Dei).
The most characteristic representative of Adam the
first 1s the mathematical scientist who whisks us
away from the array of tangible things, from color
and sound, from heat, touch, and smell which are
the only phenomena accessible to our senses, into
a formal relational world of thought constructs, the
product of his “arbitrary” postulating and sponta-
neous positing and deducing. This world, woven
out of human thought processes, functions with
amazing precision and runs parallel to the workings
of the real multifarious world of our senses. The
modern scientist does not try to explain nature. He
only duplicat{:s it. In his full resplendent glory as
a creative agent of God, he constructs his own
world and in imysterious fashion succeeds in con-
trolling his environment through manipulating his
own mathematical constructs and creations.



Source 21: Rabbi Dr. Norman Lamm, Faith and Doubt

Whatever the nature of man’s misuse of his divine image, this
much is certain—that the creative human act is an expression of
the Image of the divine Creator. Technological creativity is surely
one of the most effective means of “subduing” nature (the divine
command to man: “fill the earth and subdue it” [Gen. 1:28]);
Hirsch sees the human-divine cooperative participation in
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creativity in the words “which God created to do” (Gen. 2:3),
that is, God created the world unfinished, charging man “to
do” or to complete by exercising his creative talents. The Bible
follows the story of Abel and Cain (who, as a “worker of the
earth,” symbolized the investment of human talent and toil in
the creative development of Nature, as opposed to Abel who
passively guarded his flock?®) with a description of man’s
growing technological creativity: Cain himself “builded a city”;
Jabal, Jubal, and Tubal-cain contributed to the enhancement of
man’s creative propensities in husbandry, the arts, and the
crafts (Gen. 4:17-22).

Human creativity is therefore an expression of man’s Godlikeness.
Certainly, one ought not to see in this capacity of humanity a chal-
lenge to divine creativity; this, indeed, was the error of the builders
of the Tower of Babel. When primitive man rubbed two stones to-
gether and produced a spark, he was not displacing God’s creation
of light and fire; he was exercising his divinely ordained vocation
of creativity for enhancing the material world by use of his talents
and was thereby imitating God, who said, “Let there be light.” The
invention of the scissors was a creative extension of the human
hand, the automobile of the human foot, and the computer of the
human brain. Man, in all of these, has creatively imitated his
Maker. God is a Rofe Holim—He heals the sick. When humankind
makes medical progress, it fulfills its divinely decreed mission; it



does not compete with the Lord. If, therefore, man should discover
the secrets whereby living matter is produced from inanimate stuff,
he will not be challenging God but, quite the contrary, fulfilling in
an unparalleled manner his function of imitatio Dei in the assertion
and exercise of his creative genius.

The mentality that sees in every new advance of science and tech-
nology a further challenge to God and the belief in a Creator reveals
a remarkable anthropomorphic bias: as if God were an aloof, auto-
cratic, and tyrannical deity, jealously guarding His own domain and
His industrial secrets from any encroachment by man, whom He re-
gards as His competitor for hegemony over this contested realm.
Nothing is further from a mature theistic outlook than this kind of
interpretation placed upon the imminent experimental production
of life in the laboratory. A Norwegian scientist, A. E. Wilder Smith,



